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Introduction: Mandinka Ajami Reader

    Ajami is the term used to refer to non-Arabic languages and literatures that are

written with specially adapted forms of the Arabic script. African Ajami literatures hold a

wealth of knowledge about history, politics, and cultural and intellectual traditions of the

region, but are generally unknown due to lack of access. The rich Ajami traditions on the

continent refute the assumptions that Africa lacks written traditions. Ajami remains

important in urban market-places and other centers of the informal economy, and in rural

areas where Quranic schools are the primary educational institutions. The result of this

widespread grassroots literacy has been the production of a large corpus of Ajami

documents spanning several centuries that represents an essential source of knowledge

of many African cultures.[1]

     Our specialized Ajami Readers in Wolof, Mandinka, and Hausa - three major African

languages with rich written Ajami literatures - aim to provide students, language teachers,

scholars, and professionals with the necessary linguistic, cultural, and literacy skills to

engage with Ajami users of West Africa.[2]

    Readers in Ajami and the companion website are rich sources for students and

various professionals interested in becoming bridge builders to these increasingly

[1] See also Ngom, F., Rodima-Taylor, D., and Robinson,
D. (2023). ʿAjamī Literacies of Africa: The Hausa, Fula,
Mandinka, and Wolof Traditions. Islamic Africa, 14(2),
119-143.
[2] Our project, Readers in Ajami and Companion
Multimedia Website (https://sites.bu.edu/ria/), was
funded by a three-year grant from the U.S. Department
of Education Title VI Program.
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important Muslim societies of the Sahel region. These instructional resources cover a

range of fields, including business and economy, health and medicine, agriculture and

the environment, and human rights, politics, and diplomacy.

        In this Reader, you will find materials in Mandinka Ajami. The Ajami tradition in

Mandinka and other Mande languages originated in the Mali Empire, which flourished

from around 1200 to 1400 CE. The empire expanded in multiple directions, establishing

colonies of traders and settlers across much of West Africa, including the Senegambia

region. Its most renowned ruler, Sunjata Keita (c. 1217-1255), is remembered through

oral tradition, the accounts of griots, and the work of historian Djibril Tamsir Niane.[3]

However, one of his successors, Mansa Musa (c. 1280-1337), became much better

known to the outside world. His highly visible pilgrimage to Mecca, accompanied by a

large entourage and substantial amounts of West African gold, earned him a prominent

place on late medieval maps of Africa.[4] During the centuries of Mali’s prominence,

Mande communities, particularly the Jula subgroup, traded and settled widely in

regions now known as Côte d'Ivoire, Guinea, The Gambia, and Senegal. 

         While Ajami traditions in Mande languages appear to have developed early, they

remain among the least thoroughly documented. Mandinka scholars in Senegambia

produced significant texts on both religious and non-religious topics in prose and

poetry. They also established over 60 Islamic learning centers in the region, which,

according to oral sources, served as sanctuaries for runaway slaves during the

precolonial era. In Senegal, we have discovered an Ajami chronicle of the state of Kaabu

(which spanned parts of The Gambia, Senegal, and Guinea Bissau from the 16th to 19th

centuries) and a text calling for the downfall of Adolf Hitler. In The Gambia, we have 

[3] A Guinean historian and writer. See his book:
Sundiata, an Epic of Old Mali, 1960, Pearson
College Div. 
[4] Abbou, T.A. (2016). Mansa Musa’s Journey to
Mecca and Its Impact on Western Sudan.
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found missionary translations of Biblical passages and sermons written in Mandinka

Ajami.

        The Mandinka Reader builds on the Ajami manuscripts, texts, and records digitized

by project members during fieldwork in Mandinka communities of Senegal and video

interviews and digital images recorded in local communities where Ajami is widely used.

Our manuscript selection focused on the overall goal of the project, which is to

promote Ajami literacy, cultural literacy, oral proficiency, and linguistic knowledge that

is directly applicable to professional and academic disciplines. Through participatory

knowledge-making, our team of researchers conducted ethnographic interviews, held

conversations with chanters and singers of poems and treatises, and collaborated with

local experts in transcribing and translating Ajami manuscripts. Through detailed field

interviews, our research team uncovered insights into the daily practices of Mandinka

Ajami users, their history of learning and using Ajami, and their assessments of its

educational and cultural value. This provides users of the Reader with significant

information about the present-day role of Ajami in the Mandinka-speaking communities

of West Africa. 

      The Mandinka Ajami Reader contains six thematic Units with biographical

information and images of the authors or discussants of the manuscripts, the texts in

Mandinka Ajami with Latin-script transcriptions and English translations, images of

Ajami user communities, glossaries and notes, and pedagogical exercises. The Reader

Units are complemented by their corresponding Mandinka Ajami video interviews on

the project website (https://sites.bu.edu/ria/mandinka/) containing video clips with

Latin-script and English subtitles; metadata with information about the content and

subject of the videos and their location and contributors; Ajami user community images

with Latin-script and English captions; and glossaries, notes, and pedagogical exercises.

        Unit 1 focuses on the topics of local governance and community record- keeping. It

includes three Ajami texts: a community constitution, a record of collective efforts for

an annual religious celebration, and a document noting a community purchase for the

event. This unit illustrates important aspects of Mandinka Ajami in Senegambia, as 
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noted in historian Bala Saho’s video interview with Fallou Ngom (Boston University). In

the video interview that accompanies this unit (https://sites.bu.edu/ria/mandinka/

mandinka-unit-1/), Professor Saho (University of Oklahoma) discusses the use of Ajami in

people’s daily lives and its significance in documenting local history and knowledge

systems. He also reflects on the importance of oral history and tradition in recording

local knowledge, and on the enduring role of colonialism and its adverse impact on

knowledge production in Africa. 

     Unit 2 contains documents that focus on the history of communication and letter-

writing in Mandinka Ajami. It presents four texts from the personal archives of Lamin

Dampha, a Quranic teacher and Imam in Japine, The Gambia. The unit features a rare

historical document listing the names and reigns of 45 precolonial rulers from Jaara, a

region that was governed by Mandinka monarchs for over 600 years before British

colonization. It also contains letters from family members and community

announcements. In the accompanying video interview (https://sites.bu.edu/ria/

mandinka/mandinka-unit-2/), Mr. Dampha discusses the use of Mandinka Ajami in both

personal exchanges with friends and family and in professional settings.

      Texts dealing with health and healing are featured in Unit 3. These include materials

from the archives of traditional healers such as local herbal recipes for treating diseases.

The unit also includes poems about the COVID-19 pandemic written by Mandinka scribes

from Senegal. In the accompanying video interview (https://sites.bu.edu/ria/mandinka/

mandinka-unit-3/), Senegalese healer and religious teacher Wandifa Dramé discusses the

role of Ajami in African traditional medicine. He explains how he combines plant-based

remedies with religious elements, such as Quranic verses, and describes the preparation

of various traditional medicines. 

      Unit 4 focuses on the topics of politics and social critique. It features two Mandinka

Ajami poems by Usman Kijera. The first, written during the presidency of Yahya Jammeh

in The Gambia, reflects on Jammeh’s rise to power and some of his accomplishments.  

The second poem critiques young Gambian expatriates in Europe and America who

return home with changed attitudes and behaviors, often engaging  in risky activities. 
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Usman Kijera, a Quranic teacher, healer, and Mandinka Ajami poet and singer, discusses

in the accompanying video interview (https://sites.bu.edu/ria/mandinka/mandinka-unit-

4/) the ways to write and recite Ajami poems. 

        Unit 5 focuses on preserving the legacy of local religious scholars. It contains a

poem by Ousman Kijera defending local scholars against the influence of a new

generation of Gambian Muslim preachers who, after studying abroad, returned with

ideologies that challenge long-standing peaceful teachings. The second is an excerpt

from a poem by Kaŋ Kalifa Jaabi, a respected Mandinka Muslim scholar and educator

whom Kijera seeks to protect. In his video interview (https://sites.bu.edu/ria/mandinka/

mandinka-unit-5/), Kijera discusses the threat of foreign religious influences on African

Islamic culture, emphasizing the importance of respecting the peaceful traditions of

local elders.

        Unit 6 highlights the work of Boubacar Diatta, a well-known Mandinka Ajami poet

and singer from Casamance, Senegal. It features five of Diatta’s poems. The first is an

emotional tribute to his late mother, reflecting on her final moments. The second

defends divorced women against verbal abuse from their ex-husbands. The third

encourages self-control and trust in God, while the fourth recounts his experience

attempting to migrate to Spain by boat. The final poem addresses the spiritual theme of

enmity. In his video interview (https://sites.bu.edu/ria/mandinka/mandinka-unit-6/), Mr.

Diatta talks about the poems he has written and their emotional impact, and performs a

poem that he wrote a few days after the death of his mother, commemorating her

wisdom, dedication, and care. 

       Each Reader Unit provides a glossary and notes section. The glossary includes

keywords from the unit’s Ajami text that may have a special meaning, be unfamiliar, or

otherwise worthy of note, and provides an explanation of these. The notes section

includes materials referring to local cultural practices, metaphors, idioms, proverbs, and

other words that warrant explanation. This is followed by pedagogical exercises that

focus on developing learners’ Ajami reading comprehension and Ajami writing skills,

conversational and listening skills, and cultural competence. The video interviews

associated with each unit in the website contain similar sections of glossaries, notes, and 
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pedagogical exercises, and provide access to an embedded Mandinka Ajami keyboard for

learners to use when completing the exercises on the interactive multimedia website. 

   The primary objective of these instructional materials is to provide students,

teachers, academic scholars, and professionals with the language, cultural, and literacy

skills they need to engage constructively with the multitudes of Ajami users in West

Africa. Although these Ajami users form major constituencies within their societies, they

have been largely ignored when it comes to African language teaching and instructional

materials. Anchored in the "Five Cs"[5] of the National Standards in Foreign Language

Education in the 21st Century, the Readers in Ajami and their companion multimedia

resources we have developed help learners develop specialized linguistic competencies

relevant to their respective professions, but also the cultural literacy needed to foster

successful cross-cultural dialogue and knowledge transmission. The Readers also offer a

template and a methodology that can be replicated for other African languages so as to

incorporate important local forms of knowledge and writing traditions, which co-exist

with Latin script orthographies in Africa. The Readers and associated multimedia

resources provide students access to the knowledge recorded in both Ajami and Latin

scripts, and complement existing Latin script materials to enhance reading, writing,

listening, and speaking proficiency. They provide an excellent model of how to build,

assess and sustain textual and and digital instructional resources that incorporate local

voices and knowledge recorded in multiple Ajami scripts – a resource that many

academics and professionals have overlooked for centuries.

[5] Communication, Cultures,
Connections, Comparisons, and
Communities.
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Mandinka Ajami scripts compared to Arabic scripts.2 

1 For EI3, see https://referenceworks.brillonline.com/pages/help/transliteration-islam. 
2 Courtesy of Ousmane Cisse.  

Arabic Mandinka Numeric 
value IPA M.S. Arabic EI 31  Mandinka Ajami 

1. [ʔ], [aː]  1 ا a, ā/Ā ا

2. [b]  2 ب b ب

3. [p]  2 ٻ / ب -

4. [t] ط  / ت t ت 400 

5. [θ]  th - 500 ث

6. [ʤ], [ǰ]  3 ج j ج

7. [ħ]  ḥ - 8 ح

8. [x]  kh - 600 خ

9. [d]  4 د d د

10. [ð]  dh - 700 ذ

11. [r]  200 ر r ر

12. [z]  z - 7 ز

13. [s] / س     s س ص  300 

14. [ʃ]  sh - 1000 ش

15. [sˁ]  ṣ - 60 ص

16. [dˁ]  ḍ - 90 ض

17. [tˁ]  ṭ - 9 ط

18. [zˁ]  ẓ - 800 ظ

19. [ʕ]  ʿ (Unicode O2BF) - 70 ع

20. [ɣ]  gh - 900 غ

21. [f]  80 ڢ/ ف  f ڢ / ف     

22. [q]  q - 100 ڧ / ق

23. [g]  20 ک غ    -

24. [k] ق  /ك k ك ک  ڧ / 20 

25. [l]  30 ل l ل

26. [m]  40 م m م

27. [n]  50 ن n ن

28. [ñ]  50 پ -

29. [ŋ] ࣰࣱࣲ ,ڠ ,ا ,ن ,و ,ع - - 

30. [h]  5 ح خ ہ h ہ

31. [w], [uː] ع  و w/v, ū/Ū, -uww و 6 

32. [j], [iː] يى/  ī/Ī, -iyy- /يى  10 

33. [ʔ]  ء ʾ (Unicode 02BE) ء

34. [č]  3 ج -

7

https://referenceworks.brillonline.com/pages/help/transliteration-islam


Guide to vowels in Mandinka Ajami 

Short vowels - Diacritics 

a 
ب  

ba i 
ب  

bi u 
 
 
ب

bu

e 
ب  

be o 
 
 
ب

bo

Lengthening vowels

aa

Initial: ا 
Medial:  

Final: ا

ii/ee

Initial:      -- 

Medial: ـيـ

Final:      ي

uu/oo

Initial:  -- 

Medial: -- 

Final:ـو
A vowel is lengthened by firstly adding the appropriate diacritics (fatha, kasra, or damma ) to 

a given consonant and then by joining that consonant to alif  for “aa”, yā for “ii” and  “ee” or  

wāw  for “uu” and  “oo” respectively.  
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       This unit illustrates some of the important aspects of Mandinka Ajami in

Senegambia noted by Professor Bala Saho in the accompanying video

interview. Professor Saho discusses how Ajami has been used in people’s

daily lives to document local history, preserve knowledge systems, and

maintain a grassroots form of literacy that has operated parallel to

Western-based institutions for centuries. This highlights Ajami's enduring

significance in fostering cultural identity and transmitting community-

based knowledge outside formal Western education systems.

Unit 1
Governance and Record-
Keeping

Figure 1:  Fallou Ngom (on the left) about to interview Bala Saho (on the right).
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        The unit includes three Mandinka Ajami texts from the archives of Lamin Dampha. The

first text is a five-page constitution of the Islamic Council of The Gambia. The document

outlines the foundation, membership, key mission, and the articles that govern the

organization. The second text is a four-page excerpt from a 24-page community record

book documenting people’s financial contributions and collective efforts for the annual

celebration of the birthday of Prophet Muhammad. This holiday, which is called kamoo in

Mandinka, is more widely known as Mawlid. The third text is a record of the purchase of a

cow by the community representatives for the Mawlid celebration.[1] 

Figure 2: The main library of the University of The Gambia, Kanifing.

[1] To listen to Professor Saho’s
interview, see https://sites.bu.edu/ria/
mandinka/mandinka-unit-1/.
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Ajami Text 1: Islaamu Kansuloo la Konsitiisooŋo

[Page 1] 
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[Page 2] 
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[Page 3] 
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[Page 4] 
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[Page 5] 
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Transcription 1: Kambiyaa Islaamu Kansuloo la Konsitiisooŋo

Kayti Foloo

Tubaabu karoo tili taŋ niŋ naani: Islaamu Kansuloo la dookuu laa foloo le mu ñiŋ

ti.Working Committee: Moo taŋ saba niŋ kiliŋ. Ila dookuwo i yaa foloo karoo tili taŋ niŋ

saba. I kaa fo karoo miŋ ye May, 1990, wo le saŋo kari luulunjaŋo. 

Ila konsitiisooŋo

1. Ila kuma foloo wo le mu kafoo loolaalu ti. Majilsoolu aniŋ daayiraalu, i niŋ Islaamu

Iñooni, Islaamu Akisison. Ila ofis baa i baa loo la Banjulu le. I maŋ lafi miŋ na kafoo kono:

Kuma foloo: I maŋ lafi polotika kumoo kaa dundi kafoo i kono. I maŋ lafaa la kumakaŋ to,

aniŋ kiibaaroo to aniŋ tamanseeroo to. Intahaa. 

2. Kafoo ñiŋ ye alifaa saba soto. Kafoo Faa le mu wo le ti. Moo foloo Al-haaji Kayirabaa

Jawara, aniŋ Al-haaji Abdulaahi Joobu, aniŋ Baakari Daabo. Ñinlu mu Kafoo Faa ti. Intaha. 

Kayti Fulanjaŋo

3. Islaamu Kansuloo ala ŋaniyo aniŋ ala hamoo wo le mu ñiŋ ti ko: a ka aadamadiŋ bee la

hakkoo dii la horomoo kono aniŋ buuñaa kono. Intahaa. 

4. Islaamu Kansuloo ala miiroo be karandir kuwo to miŋ keta madirasoo ti. Intahaa. 

5. Islaamu Kansuloo ñiŋ mu ila hamoo ti i niŋ mansakundaa si i buloo duŋ ñoo bulu fo i si

ñoo nafaa. Intahaa. 

6. Islaamu Kansuloo a ye moolu yaamar i si hamoo warandi fo madirasoo si loo dulaa bee

to fo londoo si yiriwaa. Intahaa.

7. Islaamu Kansuloo a la korosiroo bee kafo diŋolu kaŋ ne deemaaroo karoo la. Intahaa. 

8. Islaamu Kansuloo ila hamoo mu ñiŋ ti: fo i si ke bulu-baa buloo ti mansakunda ye londi

ñinoo karoo la, Lislaamo kono fannaa bee to. Intahaa. 
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Kayti Sabanjaŋo

9. Islaamu Kansuloo a ye semboo soto, a yaa faŋ kafu kafu kutima miŋ mu Musilimu kafoo

ti. Intaha. 

10. Islaamu Kansuloo yirisuŋo le mu, a ye buloo soto, buloo miŋ yaa loŋ ko a be ke la

dookuu bundaa le ti, luwaa be tara la wo dookuu bundaa bulu le miŋ be a kanta la. Intaha. 

11. Islaaamu Kansuloo kafu le mu a ñanta banleeroo soto la le. A la tamanseeroo be ke la

karoo le ti, aniŋ looloo, aniŋ Kambiyaa la fulako. Intaha. 

12. Islaamu Kansuloo a ye semboo soto i saa yitandi moolu la niŋ kanjuru baa be kela. I be

kiliroo ke la bankoo karoo bee la, niŋ i be taa la wo beŋ baa to. Ñaatonkoo niŋ a be taa la,

a niŋ moo saba le be taa la: Majilisi tiyoo le mu i ti, waraŋ fo Almamoo le mu i ti baŋ,

waraŋ Daayira Ñaatonkoo le mu i ti baŋ. I be miŋ joo la, Dalasi muwaŋ niŋ luulu. Niŋ kafoo

loota, luwaa doolu bi jee, i si naa, wolu fanaŋ, i ye taa. Intaha.

Kayti Naaninjaŋo 

13. Islaamu Kansuloo a ye semboo soto ka yitandi moolu la niŋ miŋ maŋ soŋ na duŋ na i

kafoo to, fo i ye ila beŋ baa ke. Wo beŋ baa koola, niŋ miŋ be duŋ na, Dalasi taŋ luulu. Saŋ-

woo-saŋ, Dalasi keme. Niŋ Majilisi tiyoo be duŋ na, Dalasi taŋ luulu. Intaha. 

14. Islaamu Kansuloo kafoo sonta ñiŋ na: saŋ-woo-saŋ i si beŋ siiñaa kiliŋ. Intaha. 

15. Islaamu Kansuloo a ye semboo soto, niŋ i ye dookulaalu tomboŋ sanji saba, i si i faliŋ.

Intaha.

16. Islaamu Kansuloo a ye semboo soto, a ye beŋ baa ke saŋ-woo-saŋ siñaa kiliŋ. Wo

koola, niŋ kafoo ye haaji soto, miŋ hawujata, i si beŋo kee noo koteke kumandiroo kono

tariyaa. Intaha. 

17. Islaamu Kansuloo a ye semboo soto, niŋ i ye kuu soto, i ye ñoo saba a la, niŋ moo saba

mu, fula sonta miŋ na, kafoo si soŋ wo la. Intaha.
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Kayti Luulunjaŋo

18. Islaamu Kansuloo a ye semboo soto, a si moo taŋ-saba tomboŋ, kafoo sonta wo la le.

Kafoo a ye semboo di dookulaalu la kari-woo-kari, i si beŋ sanji kiliŋ. Intaha. 

19. Islaamu Kansuloo a ye semboo soto a la kunu-kuŋ-baalu wolu le mu a la moo baalu ti.

A si i tomboŋ i ye ke moo taŋ niŋ luulu. Intaha. 

20. Islaamu Kansuloo i sonta ñiŋ na: Seketeryaa di ila kuu bee si tara Persidaŋo koto.

Intaha.

21. Islaaamu Kansuloo i ye semboo di Peresidaŋo la. Kafoo la kodoo miŋ be a te finti la, fo

Persidaŋo ya a tampu. Moo saba wolu le ñanta a fintindi la. Bari niŋ moo fula ya a tampu,

a si finti noo miŋ keta kodoo ti. Intaha. 

22. Kafoo sonta niŋ Peresidaŋo ti jee, a la noomalaŋ kafoolu kiliŋ si a batu a la siidulaa to.

Intaha. 

23. Islaamu Kansuloo a sonta kafoo la kayti kuwo bee, a bee be tara la Seketeri Jenraali le

koto. Seketeri Jenraali a te le mu Ceemaanoo ti niŋ karaŋo be ke la, wala kamoo le be ke

la, niŋ Kansuloo le baa ke la. Intaha.

Translation 1: The Constitution of the Islamic Council of The Gambia

First Page 

On the 14th of the European month: Activities performed by the Islamic Council on the

first day. Working committee: 31 members. The work started on the 13th in the month of

May 1990, the 5th month [of the year]. 

Their Constitution

1. Their first article concerns those who established the council, including the schools,

religious and cultural organization, the Islamic union, and Islamic Action. Their main

office will be established in Banjul. Prohibitions in the council: It is prohibited to bring

politics to the council. It is forbidden to talk about it in the news and in posters. End.
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2. The council has three elders. These are the Fathers of the Council. The first is Al-haaji

Kayirabaa Jawara, followed by Al-haaji Abdulaayi Joobu and Baakari Daabo. These are

the Fathers of the Council. End.

Second Page

3. The ambition and wish of the Islamic Council are: To ensure that all human beings are

given their rights, honor, and dignity. End.

4. The Islamic Council’s primary focus is on education in Quranic schools. End.

5. The Islamic Council’s hope is to work hand-in-hand with the government for mutual

benefits. End.

6. The Islamic Council urges people to be ambitious so that Quranic schools can be built

everywhere in order to spread knowledge. End. 

7. The Islamic Council’s primary interest is to provide assistance to all its members. End.

8. The Islamic Council’s wish is to be the government’s right arm in terms of seeking

knowledge in all Islamic domains. End.

Third Page

9. The Islamic Council has the authority to associate itself with other Muslim

organizations. End.

10. The Islamic Council is a tree with a branch, which will be a working unit responsible

for the laws that protect the organization. End.

11. The Islamic Council is an association that should have a flag. The symbol will have a

moon, a star, and the Gambian flag. End.

12. The Islamic Council has the authority to inform people about when their General

Assembly will be held. They will announce the meeting across the country, when they are

planning to hold the General Assembly. When the Head of the Organization attends the

council, he will be accompanied by three individuals: The Head of the Quranic school,

the Imam, and the Head of Religious and Cultural Activities. 
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The membership fee is 25 Dalasis. When the Council is formed, other laws (articles) may

be adopted. End.

Fourth Page

13. The Islamic Council has the authority to inform those who do not want to remain

members of the organization to wait until after the General Assembly is held. After the

General Assembly, the membership fee for those who want to be members will be 50

Dalasis. Every year: 100 Dalasis. For the Head of the Quranic School, the membership

fee is 50 Dalasis. End.

14. The Islamic Council’s members have agreed to this: They will meet once a year. End. 

15. The Islamic Council has the authority to change all positions after every three years.

End.

16. The Islamic Council has the authority to hold a General Assembly once a year. In

addition, if the members have urgent needs, an emergency meeting may be held after its

announcement. End.

17. The Islamic Council has the authority to confirm the decision of the two people as the

decision of its members, in a disagreement case in which two out of three people concur.

End.

Fifth Page

18. The Islamic Council has the authority to select 30 members chosen by the members.

The members give authority to council members to meet once every month in the year.

End.

19. The Islamic Council has the authority to select key people who are its most important

representatives. The selected people should be 15. End.

20. The Islamic Council agrees to this: the Secretariat and everything should be under

the President. End.

21. The Islamic Council gives authority to the President. Concerning all withdrawals of

funds, the signature of the President is required. Three persons are required to sign for

fund withdrawals. However, if two people co-sign, funds may be withdrawn. End.
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22. The Islamic Council agrees that, in the absence of the President, one of his Assistants

may act on his behalf. End.

23. The Islamic Council agrees that all its paperwork should be handled by the Secretary

General. The Secretary General is the Chairperson in Quranic recitation events, or in the

celebration of Prophet Muhammad’s birthday, when the events are organized by the

Council. End.

Figure 3: Bertil Herding Highway, Banjul, The Gambia.
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Ajami Text 2:  Kamoo la Bukoo  

[Cover] 
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Transcription 2: Kamoo la Bukoo

[Cover page]

Kamoo la Bukoo

[Page 1]

Bismi l-Lāhi al-Raḥmāni al-Raḥīmi

 Kamaa kodoo: 1.

       Sulaymaan Danfaa aniŋ a dimma Kabiiru Danfaa, Dalasi keme.

    2. Al-haaj Fandiŋ Saarii, Dalasi taŋ. 

    3. Arafaŋ Mulaay Jaane, Dalasi taŋ.

    4. Arafaŋ Umandiŋ Kasama, Dalasi taŋ aniŋ luulu.

    5. Arafaŋ Yahya Siise, Dalasi taŋ aniŋ luulu. 

    6. Hiinaa Selaame aniŋ a doomaa, Umadiŋ Selaame, Dalasi taŋ luulu. [Arafaŋ]. 

[Page 2]

    7. Arafaŋ Bakar Siise, Dalasi taŋ aniŋ luulu.

    8. Ba Jalamaŋ Saane, Dalasi taŋ.

    9. Muhammadu Tuurakaa Jalo, Dalasi luulu.

    10. Lamin Jambaa, Dalasi fula.

    11. Jalamaa Jiite, Dalasi luulu.

    12. Maamadiŋ Kuruu Kamara, Dalasi muwaŋ.

    13. Muhammadu Sila Sarakuloo, Dalasi taŋ.

    14. Faa Ansundiŋ Saane, Dalasi taŋ saba.

    15. Kuutuboo Saane, Dalasi luulu.

    16. Keebaa Haali Bah, Dalasi luulu.

    17. Arafaŋ Seŋaate, Dalasi luulu. 
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[Page 3]

    18. Arafaŋ Mankamaa Kasama, Dalasi luulu.

    19. Arafaŋ Saajo Danfaa, Dalasi taŋ.

    20. Masaane Kumbaa, Dalasi luulu.

    21. Bilaali Mambuuree, Dalasi taŋ.

    22. Arafaŋ Muusaa Saane, Dalasi muwaŋ.

    23. Sisefuu Saane, Dalasi luulu.

    24. Boorikunda Ansundiŋ Danfaa aniŋ a la moolu, Dalasi taŋ kononto aniŋ luulu.

    25. Joobu Lasi, luulu [Dalasi]. 

    26. Sariifu Soofiri Jalo, Dalasi luulu.

    27. Alfa Jalo, Dalasi taŋ.

[Page 4]

    28. Muhammadu Aleyu Jalo, Dalasi fula.

    29. Ahmadu Bah, Dalasi saba.

    30. Bunjaa Jeyte, Dalasi taŋ aniŋ lulu.

    31. Saahoo Saañaŋ, Dalasi taŋ.

    32. Lunkaa Jame aniŋ a dokoomaa, Dalasi taŋ.

    33.  Al-haaj Iraamaŋ Daaraame, Dalasi taŋ luulu aniŋ luulu. 

    34. Soloo Birankundaa Saane, Dalasi muwaŋ.

    35. Arafaŋ Keebaa Saañaŋ Dalasi taŋ aniŋ luulu.

    36. Alkaal Keytaa, Dalasi luulu.

    37. Muhammadu Jawo Jalo, Dalasi taŋ.
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Translation 2: The Mawlid Record Book 

[Cover page]

The Mawlid Record Book

[Page 1]

In the name of God, the Beneficent, the Merciful

 Money for Mawlid celebration. 1.

       Sulaymaan Danfaa and his son Kabiiru Danfaa, 100 Dalasis

   2. Al-haaj Fandiŋ Saarii, 10 Dalasis.

   3. Arafaŋ Mulaay Jaane, 10 Dalasis.

   4. Arafaŋ Umandiŋ Kasama, 15 Dalasis. 

   5. Arafaŋ Yahya Siise, 15 Dalasis.

   6. Hiina Selaame and his younger brother, Umandiŋ Selaame, 50 Dalasis. [Arafaŋ]

[Page 2]

   7. Arafaŋ Bakar Siise, 15 Dalasis.

   8. Ba Jalamaŋ Saane, 10 Dalasis. 

   9. Muhammadu Tuurakaa Jalo, 5 Dalasis. 

  10. Lamin Jambaa, 2 Dalasis. 

  11. Jalamaa Jiite, 5 Dalasis. 

  12. Maamadiŋ Kuruu Kamara, 20 Dalasis. 

  13. Muhammadu Sila Sarakuloo, 10 Dalasis. 

  14. Faa Ansundiŋ Saane, 30 Dalasis. 

  15. Kuutuboo Saane, 5 Dalasis. 

  16. Keebaa Haali Bah, 5 Dalasis. 

  17. Arafaŋ Seŋaate, 5 Dalasis.
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[Page 3]

  18. Arafaŋ Mankamaa Kasama, 5 Dalasis. 

  19. Arafaŋ Saajo Danfaa, 10 Dalasis. 

  20. Masaane Kumbaa, 5 Dalasis. 

  21. Bilaali Mambuuree, 10 Dalasis. 

  22. Arafaŋ Muusaa Saane, 20 Dalasis. 

  23. Sisefuu Saane, 5 Dalasis.

  24. Boorikunda Ansundiŋ Danfaa and his people, 95 Dalasis. 

  25. Joobu Lasi, 5 [Dalasis].

  26. Sariifu Soofiri Jalo, 5 Dalasis. 

  27. Alfa Jalo, 10 Dalasis.

[Page 4]

  28. Muhammadu Aleyu Jalo, 2 Dalasis.

  29. Ahmadu Bah, 3 Dalasis. 

  30. Bunjaa Jeyte, 15 Dalasis. 

  31. Saahoo Saañaŋ, 10 Dalasis. 

  32. Lunkaa Jame and his younger brother, 10 Dalasis. 

  33. Al-haaj Iraamaŋ Daaraame, 55 Dalasis.

  34. Soloo Birankundaa Saane, 20 Dalasis. 

  35. Arafaŋ Keebaa Saañaŋ, 15 Dalasis.

  36. Alkaal Keytaa, 5 Dalasis. 

  37. Muhammadu Jawo Jalo, 10 Dalasis.
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Ajami Text 3: Ninsi Saŋo
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Transcription 3: Ninsi Saŋo

Bismi l-Lāhi al-Raḥmāni al-Raḥīmi

Ninsu saŋo Dalasi keme kononto aniŋ taŋ naani. A santa kaabiiloo la kodoo le to,

dookuu kodoo to. (I yaa) a santa Alhasan Konte yaa. Jalanberenkoo le mu, miŋ mu

karaŋ tiyoo[2] ti. Seehu Ibraahiima aniŋ Yuunus Bah, aniŋ Sulaymaani Danfaa, aniŋ

Arafaŋ Seyni Danfaa. Ninsoo faata yawmal ithnayni, 26 yawman min al-Ramaḍāni.

Kodi [too]: Dalasi taŋ, kodi taŋ kononto aniŋ kononto. Teretiŋo, kar kiliŋ.

[2] The word tiyoo (owner) is written as tiŋo in Ajami.
[3] The word kaabiloo used here refers to a clan or
section of a village in Mandinka society.
[4] The fact that the seller’s village is identified and
that he is the owner of the local school there makes
the purchase credible and ensures that the cow was
not stolen.

Translation 3: Cow Purchase

In the name of God, the Beneficent, the Merciful

The cost of the cow is 940 Dalasis. It was bought from the money of the clan[3]

earned from collective labor. It was bought from Alhasan Konte from Jalanbere,

who is the owner of the [local] Quranic school.[4] [The buyers are]: Seexu

Ibraahiima, Yuunus Bah, Sulaymaani Danfaa, and Arafaŋ Seyni Danfaa. The cow

was slaughtered on Monday, the 26th day of the month of Ramadan. The

[remaining] money: 10 Dalasis and 99 Dalasis. [Purchased] during the first month

of the trading season.
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Figure 4: A Senegambian cow, the type that is generally sacrificed in major local
events, including the Mawlid (celebration of Prophet Muhammad’s birthday).

Figure 5: Landing Cham drinking tea during the fieldwork in Bala’s home, Brusubi,
Serrekunda.
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Glossary

Akisison: Action, from English

Alifaa or alfaa: Elder, revered figure, respected person

Banleeroo or bandeeroo: Flag

Barakoo: Blessing

Bukoo: Book, record book, from English book

Buuñaa: Respect, dignity, honor

Ceemaanoo: Chairman, from English chairman

Diyaamu meseŋolu: Small talk, gossip

Faa: Father, the short form for faamaa

Foloo: The first

Fulanjaŋo: The second (one)

Hakkoo: Right

Hamoo: Ambition, aim, intention

Hawujata or hawujita: In a hurry, in a rush 

Horomoo: Respect, honor

Intahaa: End, from Arabic intahā

Islaamu Iñooni: Islamic Union 

Ka a fintindi: To cause to get out, withdrawn, taken out (from ka finti, ka funti) 

Ka a tampu: To stamp something

Ka faliŋ: To change, take turn

Ka finti: To get out

Kafoo: Crowd, group, assembly

Kanjuru baa:  Big trial, litigation, general assembly 

Kari-woo-kari: Every month

Kayti or kayiti: Page, paper, document
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Konsitiisooŋo: Constitution, from English constitution

Kunu-kuŋ-baalu: Main representatives, VIPs

Londoo: Knowledge

Looloo: Star

Luulunjaŋo: The fifth

Luwaa: the Law, policy, article, from French loi

Majilsoo: Islamic, Quranic school; from Arabic Majlis

Mansakundaa: Government, at the police (station)

Miiroo: Thought, idea

Naaninjaŋo: The fourth

Ñaatonkoo: The one at the forefront , leader

Ñoo saboo: Argument, dispute, quarrel   

Noomalaa: The one behind, assistant, deputy, follower

Ŋaniyo: Wish, intention

Ofis baa: Big, main office, headquarters

Persidaŋ or peresidaŋo: President

Sabanjaŋo: The third

Saŋ-woo-saŋ or Saŋ-oo-saŋ: Every year, each year

Seketeri Jenraali: General Secretary, from English 

Tamanseeroo: Advertisement, poster, sign

Yiriwaa: To develop, grow, spread

Notes

A ye semboo soto: Literally, “has the power.” This expression is used throughout the

first Ajami text to mean that the Islamic Council “has the authority.”

Daayira, daayiroo, or dahiraa: This is the generic name of the religious and cultural

organizations that organize regular religious and cultural events in Senegambia. They 
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also serve as a support system for its members, including in naming ceremonies,

weddings, funerals, and so on. 

Ka karaŋ: To study. When used as a noun, it means “study.” When referring to events,

it specifically refers to religious events such as public Quranic recitations,

declamation of religious poetry (Mandinka: suukuwo), or sermons by local preachers.

Kamoo, gamoo, or kamaa: This is the name for the yearly celebration of Prophet

Muhammad’s birthday, which is also known as Mawlidal-Nabi or simply Mawlid. It is

one of the most important yearly celebrations in Muslim communities of Senegambia. 

Sarakuloo: This is the Mandinka word for members of the Soninke ethnic group. The

ethnic group is also called Soninke, Sarakhule, or Sarahule. The patronym Saaho (or its

variants such as Saho in English spelling or Sakho in French spelling) is a Soninke one. 

Teretoo: The word is written as teretiŋo in the third Ajami text. It comes from the

French word traite (trade). In Senegambia, it refers to the trading season that follows

the harvest of cash crops, especially peanuts.

Pedagogical Exercises

Exercise 1: Comprehension
Multiple choice questions 

Islaamu Kansuloo la konsitiisooŋo to, kafu jumaalu le mu loolaalu ti?1.

      a. Kafoo la alifaa saboolu

      b. Majilsoolu aniŋ daayiraalu, i niŋ Islaamu Iñooni, Islaamu Akisison

      c. Buŋ-baa mu be marariŋ karaŋo la

      d. Kambiyaa karandirilaalu bee

   2. Konsitiisooŋo to, kuma foloo ko I maŋ lafi mune la kafoo kono?

      a. I maŋ lafi diyaamu meseŋolu niŋ ñoo saboo la ila kafoo kono

      b. I maŋ lafi mansakundaa buloo ye duŋ la ila kafoo kono
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      c. I maŋ lafi karandirilaalu la ila kafoo kono

      d. I maŋ lafi polotika kumoo la, ala kumakaŋ, ala kibaaroo aniŋ taamanseeroo

   3. Islaamu Kansuloo ala ŋaniyo aniŋ ala hamoo mu mune ti?

      a. Ka aadamadiŋ bee la barakoo dii la horomoo kono aniŋ buuñaa kono

      b. Ka aadamadiŋ bee kafu ñoo ma diinoo kono, horomoo kono aniŋ buuñaa kono

      c. Ka aadamadiŋ bee la hakkoo dii la horomoo kono aniŋ buuñaa kono

      d. Ka aadamadiŋ bee dundi majilsoolu aniŋ daayiraalu kono

   4. Mune yaa tinna i ko Islaamu Kansuloo mu yiirisuŋo le ti?

      a. Kaatuŋ kafoo moolu siyaata le

      b. Kaatuŋ Kafoo buloolu niŋfannaalu siyaata le

      c. Kaatuŋ dookuwo siyaata le kafoo kono

      d. Kaatuŋ luwaalu siyaata le konsitiisooŋo kono

   5. Islaamu Kansuloo i ye semboo di jumaalu le la ka kafoo la kodoo fintindi?

      a. Peresidaŋo damaŋ

      b. Peresidaŋo niŋ Seketeri Jenraali

      c. Peresidaŋo niŋ moo fula

      d. Peresidaŋo niŋ kafoo la alifaalu

   6. Islaamu Kansuloo la kunu-kuŋ-baalu mu moo jelu le ti?

      a. Moo taŋ-saba

      b. Moo taŋ niŋ luulu

      c. Moo taŋ-luulu

      d. Moo muwaŋ niŋ luulu
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Exercise 2: Reading 

1. Karambuŋo to, karandiŋolu kiliŋ-kiliŋ se kitaabu saboolu karaŋ santo karandirlaa

ñaa la fo a se i maakoyi karaŋo to.

2. Suwo kono, karandiŋolu se kuma kaŋolu tomboŋ ñiŋ kitaaboolu kono. I yee i karaŋ

santo la siñaa jamaa fo i ye i nukundi.

3. Karaŋ buŋo to waraŋ suwo kono, karandiŋ fula se kuma kaŋolu tomboŋ ñiŋ

kitaaboolu kono. I ye ñoo faliŋ i ya karaŋ santo.

Exercise 3: Writing/Dictation  

1. Karambuŋo to, karandirlaa se kuma kaŋolu tomboŋ ñiŋ kitaabu saboolu to. A ye i

karaŋ doomaŋ-doomaŋ fo ka baŋ, a ye karandiŋolu yaamari i ye i safee aniŋ Mandinka

safeeri-kuloolu la. Niŋ karandiŋolu ye i bandii, i saa juubee mune ye ila safeeroolu niŋ

safeeroolu minnu be suukuu kitaaboolu kono fatandi. I se kaccaa wo tomboolu kunna.

Karandiŋ fula se i ñoo faliŋ noo ñiŋ dookuwo to.

2. Karandiŋolu se ñininkaari luulu safee kitaaboolu kunna. Niŋ i ye i bandii, i ye ila

ñininkaaroolu faliŋ ñoo teema. I ye jaabiroolu safee aniŋ Mandinka safeeri-kuloolu la. 

3. Karandiŋ-woo-karandiŋ se kuma kaŋ kiliŋ tomboŋ muŋ diyaata a ye. Niŋ a ye i

bandii, a si safeeri sutuŋo ke a kunna.

Exercise 4: Listening/Speaking and Conversation  

Podkastoo niŋ Widewoo: I se podkastoo dadaa ñiŋ kitaaboolu nafaa kunna, waraŋ I se

widewoo sutuŋolu ke minnu be ñiŋ kitaaboolu kuma kaŋolu faranfansi la, ila miiroo to.
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Exercise 5: Cultural Competence  

I se aadoolu fannaalu tomboŋ minulu diyaata i ye suukuwoolu kono. Niŋ i ye i bandii, i

se i kuntaki aniŋ minulu sotota ila dinkiraa to. 

Figure 6: Bertil Herding Highway, Banjul, The Gambia.
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        This unit contains documents that belong to Lamin Dampha (or Laamini

Danfaa). Dampha was born in 1978 and raised in the twin villages of Jaara-

Japine in the South Bank Region of The Gambia. He attended elementary

and advanced Islamic studies at his father’s school in the village of Japine.

His father taught him Mandinka Ajami. Currently, he serves as a Quranic

teacher and Imam in Japine. In the interview that accompanies this unit,

Dampha discusses, among other things, his everyday use of Mandinka Ajami

in communication with friends and family members, and in professional

communication and letter writing.

Unit 2

History and Communication

Figure 1: Lamin Dampha during the interview on Mandinka Ajami in The Gambia.
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Figure 2: Location of Jaara in The Gambia. Map data @2023 Google.

        In this unit, we present four texts from Dampha’s personal archives. The first Ajami

text is an important and rare historical document that lists the names and the duration of

the reigns of 45 precolonial Mandinka monarchs (including a queen) of the land of Jaara.

Jaara was the home of these precolonial Mandinka monarchs who ruled the area that

included the villages of Jaara, Japine, Badume, and other neighboring communities. We

learned from the document that these monarchs ruled the land of Jaara for over 600

years before what is now The Gambia was colonized by the British in the 19th century. 

[1] To listen to Lamin Dampha’s
interview, see https://sites.bu.edu/ria/
mandinka/mandinka-unit-2/.
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        The second document is a letter written by one of Dampha’s relatives, who was living

in Libya at that time. The letter writer extends his greetings to his family members back

home in Jaara and offers condolences and prayers for a deceased local elder. The third

Ajami text is another letter by one of Dampha’s family members who was living in

Talindiŋ-Kunjaa in The Gambia, away from his native village of Jaara-Japine. The writer

sends his greetings to his family members and rejoices about the election of the new

Imam. He also sends gifts to his family members along with instructions on how to share

them. The fourth Ajami document is a public announcement letter from Jaara-Japine

community leaders publicizing their yearly religious event and inviting the public and

elders to attend.

Figure 3: Ablaye Diakité and Lamin Dampha during the interview on Ajami at Bala Saho’s home,
Brusubi, Serrekunda, The Gambia.
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Ajami Text 1: Jaara Mansoolu

[Page 1] 
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Transcription 1: Jaara Mansoolu

[Page 1]

Bismil Lāhi al-Raḥmāni al-Raḥīm. Bābun fāyidatun li kalāmi kasīran

 Jaara mansa foloo Jaasii. 1.

        A sanji muwaŋ aniŋ kiliŋ.  

   2. A dimmaa, Faarataliŋ a sanji kononto.

   3. A dimmaa, Libaŋ Jaata, a sanji taŋ niŋ luulu. 

   4. A dimmaa, Jaasa Ma-aŋ, a sanji kononto. 

   5. Mansa Kotoo a sanji seyi.

   6. Fidaŋ Waali a sanji taŋ naani sanji luulu.

   7. Jaaja Ma-aŋ Bure a sanji wooro.

   8. Warakani Jobu Sonko a sanji taŋ aniŋ saba. 

   9. Mansa Bura Manka a sanji taŋ niŋ kiliŋ. 

  10. Mansa Ma-aŋ Yuula Jayfaa Ma-aŋ a sanji wooro. 

  11. Sirmaŋ a sanji wooro. 

  12. Bataŋ Muusaa a sanji muwaŋ.

  13. Nataali a sanji kononto. 

  14. Balabaali Jaa Sonko seyi a sanji.

  15. Najaŋ Koli Kaabi Karafaa Kannaa a sanji taŋ aniŋ luulu. 

  16. Mansa Koli Jaata a sanji saba. 

    [Page 2]

  17. Muhammadu Bureŋ Ma-aŋ a sanji kononto.

  18. Jasaa Jayini taŋ naani.

  19. Maakaŋ Waali a sanji taŋ naani aniŋ sanji fula.
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  20. Mansa Koli Jaata a sanji taŋ niŋ woorowula.   

  21. Saybu Baraa Jaata a sanji taŋ niŋ wooro.

  22. Seyini Yadi a sanji taŋ niŋ seyi.

  23. Taka Muusaa a sanji taŋ niŋ kononto.

  24. Kasiyaŋ Ma-aŋ a sanji kononto. 

  25. Jilaa Muusaa a sanji muwaŋ niŋ sanji luulu.

  26. Masaali Sadaali a sanji saba.

  27. Jaakaani a sanji kononto.

  28. Sira Tamaa Jaata a sanji taŋ niŋ luulu.

  29. Liyaa Sonko a sanji naani. 

  30. Nudaŋ Yadaa a sanji taŋ niŋ saba.

  31. Faatuma Bureŋ a sanji taŋ niŋ kiliŋ.

  32. Jiila Bankaŋ Muhammadu a sanji kiliŋ. 

  33. Mansali Joomaa a sanji fula. 

  34. Bubu Biraŋ a sanji muwaŋ niŋ fula.

  35. Haajuki a sanji naani.

  36. Mansa Musu

[Page 3]

         Kotoo a sanji wooro.

  37. Tembeto Meetaŋ Maalu Koli a sanji taŋ niŋ luulu. 

  38. Hamadi Koyi a sanji taŋ. 

  39. Kasidaŋ Balaabaŋ a sanji taŋ niŋ luulu.

  40. Mansa Baari Faada Mansa Baari Maadaŋ sanji kononto.

  41. Sirmaŋ Kañi a sanji fula.

  42. Buraŋ Baa a sanji woorowula.

  43. Bori Miilaŋ a sanji taŋ niŋ seyi.
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  44. Muhammadi Sukuu a sanji muwaŋ niŋ wooro.

         Kabiriŋ Jaasii la, kataa bula Muhammadi Sukuu la, sanji keme luulu

         aniŋ sanji taŋ woorowula aniŋ sanji seyi. Wo koolaa, kabiriŋ Jaasii la Jaara Mansa Koli

         Silla naa, sanji keme wooro sanji muwaŋ aniŋ saba.          

  45. Jaara Mansa Koli Silla sanji taŋ naani.

         Jaara Moo-fiŋ mansoo bee: mansa taŋ saba mansa luulu.

         Wolu le mararoo ke Japine aniŋ Badume 623.

Translation 1: Jaara Monarchs 

[Page 1] 

In the name of God, the Beneficent, the Merciful. Important Section on Many Subjects

The first king of Jaara was Jaasii.1.

       He ruled for 21 years.

   2. His son, Faarataliŋ, ruled for 9 years. 

   3. His son, Libang Jaata, ruled for 15 years.

   4. The latter’s son, Jaasa Ma-aŋ, ruled for 9 years.

   5. Mansa Kotoo ruled for 8 years.

   6. Fadaŋ Waali ruled for 45 years.

   7. Jaaja Ma-aŋ Bure ruled for 6 years. 

   8. Warakani Jobu Sonko ruled for 13 years. 

   9. Mansa Bura Manka ruled for 11 years. 

  10. Mansa Ma-aŋ Juula Jaafa Ma-aŋ[2] ruled for 6 years. 

[2] Such long names reflect
important family lineages.
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  11. Sirmaŋ ruled for 6 years. 

  12. Bantaŋ Muusaa ruled for 20 years.

  13. Nataali ruled for 9 years.

  14. Balabaali Jaa Sonko ruled for 8 years.

  15. Najaŋ Koli Kaabi Karafaa Kannaa ruled for 15 years. 

[Page 2]

  16. Mansa Koli Jaata ruled for 3 years. 

  17. Muhammadu Bureŋ Ma-aŋ ruled for 9 years. 

  18. Jaasaa Jayini ruled for 40 years.

  19. Maakaŋ Waali ruled for 42 years.

  20. Mansa Koli Jaata ruled for 17 years.

  21. Saybu Baraa Jaata ruled for 16 years.

  22. Seyini Yadi ruled for 18 years.

  23. Taka Musaa ruled for 19 years. 

  24. Kasiyaŋ Ma-aŋ ruled for 9 years.

  25. Jilaa Muusaa ruled for 25 years. 

  26. Masaali Sadaali ruled for 3 years. 

  27. Jaakaani ruled for 9 years.

  28. Sira Tamaa Jaata ruled for 15 years.

  29. Liyaa Sonko ruled for 4 years. 

  30. Nudaŋ Yadaa ruled for 13 years.

  31. Faatuma Bureŋ ruled for 11 years.

  32. Jilaa Bankaŋ Muhammadu ruled for 1 year.

  33. Mansali Joomaa ruled for 2 years.

  34. Bubu Biraŋ ruled for 22 years. 

  35. Haajuki ruled for 4 years. 
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  36. Queen Mansa Musu

[Page 3]

         Kotoo ruled for 6 years.

  37. Tembeto Meetaŋ Maalu Koli ruled for 15 years. 

  38. Hamadi Koyi ruled for 10 years.

  39. Kasidaŋ Balaabaŋ ruled for 15 years.

  40. Mansa Baari Faada Mansa Baari Maadaŋ ruled for 9 years.

  41. Sirmaŋ Kañi ruled for 2 years.

  42. Buraŋ Baa rule for 7 years.

  43. Bori Miilaŋ ruled for 18 years.

  44. Muhammadi Sukuu ruled for 26 years.

         The number of years these rulers reigned, starting from Jaasii to Muhammadi Sukuu,

         is 578.[3] Afterwards, from the first king Jaasii to Jaara Mansa Koli Silla Ja, the kings

         ruled for 623 years.[4]

  45. Jaara Mansa Koli Silla Ja ruled for 40 years.

         The total number of all the Black African rulers of Jaara is 35.[5]

         Those are the ones who ruled in Japine and Badume for 623 years.

[3] The writer’s calculation here is slightly off. Based on the numbers in the Ajami
text, the 44 rulers reigned for a total of 585 years.
[4] Note that King Jaara Mansa Koli Silla ruled for 40 years, following King
Muhammadi Sukuu, the 44th ruler. Based on the number of years of the reign of
each of the 44 rulers listed in the Ajami text (585 years) and the 40 year-rule of
King Jaara Mansa Koli Silla, the 45th ruler, the total duration of the reigns of all the
45 rulers is 625 years.
[5] This must also be an error. The total number of the rulers listed in the text is 45
instead of 35. If we use British colonization of The Gambia in the 19th century as a
benchmark, we can assume that the 45 Black kings ruled the Jaara area (including
Japine and Badume) since around 1275 (i.e., 1900 – 625 years of the reigns of Black
rulers reign = 1275). This is consistent with oral narratives of the migrations of
Mande people from the East (Mali) to the West (Senegambia). 

50



Ajami Text 2: Kontondiroo niŋ Saŋ-kontoŋo Leetaroo 

[Page 1] 
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[Page 2] 

Transcription 2: Kontondiroo niŋ Saŋ-kontoŋo Leetaroo

[Page 1] 

Assalāmu ʿalaykum wa raḥmatu l-Lāhi wa taʿālā wa barakātuhu

Landiŋ Siise aniŋ Seynu Siise, aniŋ Mamadiŋ Siise, aniŋ Jaamanti, n bee kontonna

baake. Sulaymaan, aniŋ Wandifaa Sonko, aniŋ Bintu Saane, aniŋ Fandiŋ Saane, aniŋ

Saajo Sonko, aniŋ Bintu Sawane, aniŋ Ñaara Danfaa. Landiŋ Siise, n bee kontonna

baake, i niŋ suukononkoolu bee, aniŋ saatee moolu, dindiŋ, keeba. Kontondiroo koolaa,

i yaa moy ko Almaami Al-haaji Sankuŋ Danfaa a faata jee. I ko a baadeeta jee. Almaami

Al-haaji Sankuŋ Danfaa, n be duwaa laa ye fo Allāhu Taʿalā a see kafara kaa ye aniŋ

yanfoo. A see neema kaa a ye. Fo Allāhu Taʿalā a see laakira soonoyaa a ye. Ala maa a so

la arijanna la. Ala maa a so la arijanna la [repeated], Ala maa aye laajaŋo daa muta. Ala

maa a soonoyaa la a ma. Ala maa a munkoo mee la koomankoolu bulu.
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N bee kontonna baake. Kontondiroo koola, i see Futu Saane kontoŋ baake. A see sabari

baake. Duniyaa mu wo le ti. N bee kontonna baake. 

Wassalāmu ʿalaykum wa raḥmatu l-Lāhi wa taʿālaa wa barakātuhu

[Page 2] 

Translation 2: Greeting and Condolence Letter

[Page 1] 

May Almighty Allah’s peace, mercy, and blessings be upon you

Landiŋ Siise, and Seynu Siise, Mandiŋ Siise, and Jamanti, greetings to you all. Greetings

also to Sulaymaan, Fandiŋ, Wandifaa Sonko, Bintu Saane, Fandiŋ Saane, Saajo Sonko,

Bintu Sawane, and Ñaara Danfaa. Landiŋ Siise, greetings to you and all your family

members and the people of the village, both the young and elderly people. Besides my

greetings, I learned that that Almaami Al-haaji Sankuŋ Danfaa passed away and was

buried there [in The Gambia]. For Almaami Al-haaji Al-haaji Sankuŋ Danfaa, we pray that

Almighty Allah grants him blessings and forgiveness. May He have mercy on him, and

may Almighty Allah bless him in the hereafter. May Allah grant him access to paradise

[not vocalized]. May Allah grant him access to paradise [repeated and vocalized]. May

Allah ease his long rest in the grave.[6] May the pounded millet or rice offerings made

for his sake by those he left behind last long [before they are made again in the

community].[7]

[6] Here the writer used the Mandinka term
laajaŋo, which refers to the time deceased
people rest in the grave until Judgment Day.
[7] Here the writer used munkoo (pounded millet
or rice) that is distributed to people as a form of
charity (offering) for the sake of deceased people
in Senegambia. 
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[Page 2] 

My warmest greetings to you. Besides my greetings to you, please extend my warmest

greetings to Futu Saane. May she continue to persevere.[8] This is life. My warmest

greetings to you.

May Almighty Allah’s peace, mercy, and blessings be upon you.

[8] Here, the writer uses sabari (from
Arabic ṣabr, perseverance, patience,
endurance). This is interchangeable with
the verb muña in Mandinka and muñ in
Wolof, an important Senegambian virtue.

Figure 4: The National Assembly Building, Banjul, The Gambia.
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Ajami Text 3: Kontondiroo niŋ Dumbulu Leeteroo

[Page 1] 
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[Page 2] 

Transcription 3: Kontondiroo niŋ Dumbulu Leeteroo

[Page 1] 

Bismi l-Lāhi al-Raḥmāni al-Raḥīm

Leetaroo bota Kabiiru Danfaa a bi taa Jaara-Japine Sulaymaan Danfaa yaa. N be i

kontoŋ na baake aniŋ baa wo niŋ suukononkoolu bee. Wo koolaa, n be daamiŋ,

tanaa maŋ tara nna fo hayra aniŋ hayra. Niŋ ali fanaŋ be wo ñaama. Woto,

alhamdulillah Rabbil aalamiina. I ko i ye almaami dokoo dii i faamaa la le! Wo ye n

kontaani baake. N be duwaala a ye siimaayaa la aniŋ jaatakendiyaa. N be duwaala a

ye fo Ala si saateewoo sambañaa soonoyaa a ye. Aamiin. Wo koolaa, ñiŋ tabaa i saa

dii baa la. Aniŋ, i yaa saŋ a taa la. I yaa saŋ! Wo koolaa, ñiŋ saafunoolu kuŋ muwaŋ 
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wo le bi jee. I se doo dii Maryaama la. I se doo talaa suukononkoolu teema, ka taa

Daraame la musoolu aniŋ i baa Kumbaa. I se Faamata Danfaa dii kuŋ kilinna. Niŋ tuta

jee, i saa a jiibee Jaakuŋ Danfaa le ye. Buluwo, i saa di Maryaama la, kuŋ fula. Wo

koolaa, wo Dalasi woorowula, ite Sulaymaan Dalasi saba.

[Page 2] 

I se Dalasi saba dii Maryaama la. Niŋ a yaa tara a la samata tiñaata, i sa a saŋ a la. Niŋ

a maŋ tiñaa, a saa faŋ maakoy a la. Dalasi kiliŋo, i saa dii Jawara la. Ali se n lafaa

duwaa la. Leetaroo a safeeta Talindiŋ-Kunjaa. N be wole to, Biiri Saane yaa. Karo tili

muwaŋ aniŋ kiliŋ teneŋ luŋo. Wo le mu. I se Karamoo kontoŋ n-ñe baake, aniŋ Arfaŋ

Muusaa, aniŋ Kiina, aniŋ Abdullah Demba.

Translation 3: Greeting and Gift Letter

[Page 1] 

In the name of Allah, the Beneficent, the Merciful

The letter comes from Kabiiru Danfaa going to Jaara-Japine to Sulaymaan Danfaa. I

extend my warmest greetings to you, to Mother, and to all family members. After

that, I am well where I am. I have nothing but peace. I hope you are in the same

conditions. Praise be to Allah, Lord of the Universe. I am told that the Imam Stick

has been given to your father![9] I am very happy about that. I pray for his long life

and good health. I pray that God facilitates his leadership in the village. Amen. 

[9] Meaning he has been elected as
Imam of the village.
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After that, give this Mother’s tobacco [money]. Also, buy it for her. Please, buy it!

[10] After that, this soap consists of 20 pieces. Give some to Maryaama. Divide

equally the others among family members, among the Daraame women and Mother

Kumbaa. Give to Faamata Danfaa one piece. If there is a leftover, save it for Jaakuŋ

Danfaa. For the buluwo,[11] give it to Maryaama, two packets. After that, from those

7 Dalasis, you Sulaymaan take 3.

[Page 2] 

And give 3 Dalasis to Maryaama. If you find that her shoes are damaged, buy her

new ones. If they are not damaged, she can use the money. The [remaining] 1 Dalasi,

give it to Jawara. Please pray for me. The letter was written in Talindiŋ-Kunjaa. I

reside there at Biiri Saane’s home. The 21st of the month, Monday. That’s all. Send

my warmest regards to Karamoo, Arfaŋ Muusaa, Kiina, and Abdullah Dembaa. 

[10] Note that in traditional Mandinka society,
some elderly women smoke tobacco with local
pipes called tabandaa. It is an age-grade
tradition exclusive to senior women. Sometimes,
they smoke a local plant called taba-saba.
[11] The local name for the laundry bluing powder
to enhance the look of washed clothes, especially
white ones.

58



Ajami Text 4: Kankulaari Leetaroo
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Transcription 4: Kankulaari Leetaroo

Bismi l-Lāhi al-Raḥmāni, al-Raḥīmi

Al-ḥamdu li l-Lāhi Rabbi l-ʿālamīn

Wa ṣalātu wa salām ʿalā Rasūlu l-Lāhi

faḍīlatu al-shaykhi

Leetaroo bota Jaara-Japine. 

Al-imaamu Al-haaji Sariifu Sonko, Naa ’ibu Imaamu; 

Al-haaji Kabiiru Danfaa, Alkaaloo Tembeto; Al-haaji 

Jankoo Saane, Alkaaloo Maarikotoo; Al-haaji 

Seeni Danfaa, Seefoo; Al-haaji Baakari Jali Danfaa; 

i ko ila saŋ-woo-saŋ kamoo i dalita miŋ ke la, 

ñinaŋ Epriili karoo til wooroo la. 

Ali la buuñaa baa bi jee, aniŋ saatee alfaalu bee.

Wa salāmu ʿalaykum wa raḥmatu l-Lāhi wa barakātuhu

Translation 4: Public Announcement Letter

In the name of Allah, the Beneficent, the Merciful

Praise be to Allah, the Creator the Universe

And may peace and blessings be upon the Messenger of Allah

the chosen spiritual leader

The letter comes from Jaara-Japine. 

Imam Al-haaji Sariif Sonko, Deputy Imam; 

Al-haaji Kabiiru Danfaa, Tembeto village chief;
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Al-haaji Jankoo Saane, Maarikotoo village chief; 

Al-haaji Seeni Danfaa, Seefoo [village chief]; and Al-haaji Baakari Jali Danfaa 

announce that their yearly religious ceremony will be held 

this year on the 6th of April. 

Your presence and that of all village elders will honor us greatly. 

May Allah’s peace, mercy, and blessings be upon you

Figure 5: Bertil Herding Highway, Bijilo area, Kombo, The Gambia.
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Glossary

Alkaaloo: Village chief

Arijanna: Paradise (from Arabic al-Jannah)

Baadeeta: Burried, from the verb kaa baade (to bury) 

Dindiŋ: Child, young, youth 

Dumbuloolu: Gifts, presents (sg. dumbulu) 

Duwaa: Supplication, prayer (from Arabic duʿa) 

Epriili: April, from English April

Faata: Died, from the verb ka faa (to die)

Faranfansi: Describe, explain, differentiate, distinguish

Ka a jiibee, juubee: To look at, see, check, verify, inspect something, to observe

Ka a kankulaa: To announce something publicly, inform the public 

Ka a mMoy or moyi: To hear something, understand, be informed

Ka a nukundi: To master, memorize, turn something into powder (when used in

cooking) 

Ka ñoo faliŋ: To take turn, to replace one another

Karambuŋo or karan-buŋo: Classroom

Karantaa: Quranic school, learning place, school

Keebaa: Old person, elderly, senior 

Keme: Hundred

Kibaari-taamansee: Billboard, advertisement sign, information sign 

Kontondiroo: Greeting

Koomankoolu: Those left behind

Kummaayaata: Important, pivotal, necessary, prominent, crucial

Laadoolu or aadoolu: Cultures, customs, traditions (sg. laadoo or aadoo)

Laakira: Hereafter (from Arabic al-Ākhira)
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Mararoo: Reign, rule, administration, regime

Moo-fiŋ mansoo: A/the black king

N bee kontonna baake: I extend my warmest greetings to you 

Naa’ibu: Deputy Imam (from Arabic Nāʿib)

Neema: Blessing

Ñoŋ or ñoo: One another

Saatee alfaalu: Village elders

Safeeri-kuloolu: Letters of alphabets and scripts

Safeeroolu: Writings, texts (sg. safeeroo)

Saŋ-kontoŋo: Presenting condolences 

Soonoyaa or, sooneyaa: Ease, simplicity, achievement 

Tomboolu: Subjects, points

Yanfoo: Forgiveness, from ka yanfa: to forgive

Notes

A sanji: The writer of the first Ajami text dealing with the rulers of Jaara used a sanji

throughout the text, which is a short form for a ye sanji x, to mean “s/he reigned for

X number of years.”

Laajaŋo: This Mandinka refers to the time deceased people rest in the grave until

they are resurrected on Judgment Day. It is a compound word consisting of laa (to

lie down, rest) and jaŋo (duration/length).

Ma-aŋ: The numerous rulers of Jaara with this given name indicates that they are

descendants of Eastern Mande people from the Empire of Mali that Sunjata Keita

founded in the 13th century. According to local traditions, Ma-aŋ or Mahan are

local variants of Maghan or Magan, a given name of Sunjata and his father.

Senegambian Mandinka people refer to those with the names of Ma-aŋ or Mahan 
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as tilibonkoolu (People from the East), i.e., those who who came from the East

(Mali) to settle in Senegambia during the expansion centuries ago. 

Munkoo: This term refers to pounded millet or rice shared in Mandinka

communities as offerings for the sake of deceased people. This serves as an

opportunity for members of the community to honor and pray for the deceased,

and also to pray that death rarely occurs among them so that such offerings rarely

need to be made.

Queen Mansa Musu Kotoo: The list of the 45 rulers of Jaara includes this queen

who ruled for 6 years. She was the 36th ruler.

Seyi: This is the Mandinka word for number 8, not to be confused with the verb

sey (to return home, go back home), and Séy (a Senegambian patronym). 

Pedagogical Exercises

Exercise 1: Comprehension
Multiple choice questions 

Jaara mansa jumaa le la mansayaa saŋolu siyaata i bee ti?1.

      a. Jasaa Jayini 

      b. Jaara Mansa Koli Silla

      c. Fadaŋ Waali 

      d. Bori Miilaŋ 

   2. Jaara la mansa musoo ye sanji jelu le ke mansayaa to?

      a. Sanji taŋ luulu

      b. Sanji muwaŋ niŋ wooro

      c. Sanji wooro

      d. Sanji taŋ naani aniŋ fula
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   3. Mansa jumaa le keta Jaara la mansa labaŋo ti?

      a. Mansa Koli Silla Ja

      b. Mansa Musu Kotoo

      c. Muhammadu Sukuu  

      d. Mansa Koli Jaata

   4. Lamin Dampha la taarikoo to, a ko Jaara-Badume ye mansa jelu le soto?

      a. Mansa taŋ naani niŋ luulu

      b. Mansa taŋ saba niŋ luulu

      c. Mansa muwaŋ niŋ seyi

      d. Mansa keme luulu aniŋ woorowula 

   5. Dampha ye sanji jelu le fo ko wo le keta Mansa Jaasii niŋ Mansa Koli Silla 

       teema?  

      a. Sanji taŋ naani aniŋ sanji fula

      b. Sanji keme luulu aniŋ taŋ woorowula niŋ seyi

      c. Sanji taŋ saba niŋ fula

      d. Sanji keme wooro sanji muwaŋ aniŋ saba 

   6. Jumaa loŋ Mansa Jaasii diŋ foloo muŋ mansayaata?

      a. Faarataliŋ 

      b. Libaŋ Jaata 

      c. Jaasa Ma-aŋ 

      d. Mansa Kotoo 
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1. Karambuŋo to, karandiŋolu kiliŋ-kiliŋ se taarikoo waraŋ leetari saboolu karaŋ santo

karandirlaa ñaato fo a se i maakoyi karaŋo to.

2. Suwo kono, karandiŋolu se kuma kaŋolu tomboŋ ñiŋ leetari saboolu kono, i se i karaŋ

santo la siñaa jamaa fo i yee nukundi.

3. Karambuŋo to waraŋ suwo kono, karandiŋ fula se kuma kaŋolu tomboŋ ñiŋ taarikoo

niŋ leetari saboolu to, i se i ñoo faliŋ, i se i karaŋ santo.

Exercise 3: Writing/Dictation  

 Karambuŋo to, karandirlaa se kuma kaŋolu tomboŋ ñiŋ taarikoo waraŋ leetari

saboolu to. A ye i karaŋ doomaŋ-doomaŋ fo ka baŋ, a ye karandiŋolu yaamari i ye i

safee aniŋ Mandinka safeeri-kuloolu la. Niŋ karandiŋolu ye i bandii, i saa juubee

mune ye ila safeeroolu niŋ safeeroolu minnu be kitaaboo kono fatandi. I se kaccaa

wo tomboolu kunna. Karandiŋ fula se i ñoo faliŋ noo ñiŋ dookuwo to.

1.

   2. Karandiŋolu se ñininkaari luulu safee taarikoo waraŋ leetaroolu kunna. Niŋ i ye  

       bandii, i ye ila ñininkaaroolu faliŋ ñoo teema. I ye jaabiroolu safee aniŋ Mandinka  

       safeeri-kuloolu la. 

   3. Karandiŋ-woo-karandiŋ se kuma kaŋ kiliŋ tomboŋ muŋ diyaata a ye. Niŋ a ye i bandii,

       a si safeeri sutuŋo ke a kunna. 

Exercise 2: Reading 
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Exercise 4: Listening/Speaking and Conversation  

Exercise 5: Cultural Competence  

Ñininkaaroolu niŋ Jaabiri Sutuŋolu: Ñininkaaroolu niŋ jaabiri sutuŋolu safee ñiŋ

taarikoo waraŋ leetari saboolu minnu be kitaaboo kono kunna. Niŋ i ye bandii, i se i

naati karambuŋo to fo i niŋ i kafuñoolu se ñoo ñininkaa i kunna.

Alu se laada kummaayariŋolu tomboŋ ñiŋ kitaaboo kono. Niŋ alu ye i bandii, alu se i 

faranfansi.

Figure 6: Arch 22, Banjul highway coming from Serrekunda, The Gambia.
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Disclaimer: The goal of this unit is only to share treatments of illnesses

documented in Mandinka Ajami texts. The materials should not be construed

as medical advice.    
     

        This unit includes four Mandinka Ajami texts from the city of Ziguinchor

and the town of Kerewane in southern Senegal. The first one is a six page

document from the personal archive of a local Mandinka healer named

Wandifa Dramé (or Wandifaa Daraame in standard Mandinka Latin script

spelling) who lives in Ziguinchor. This document includes local herbal recipes

for the treatment of 16 diseases, including erectile dysfunction,

stomachache, hemorrhoids, asthma, and gastritis. It also includes recipes to

help women with abnormal periods, those who continue to bleed after giving

birth, and those who experience unsuccessful pregnancies. This document is

written using the Hafs writing system as reflected in the qāf (q) with two dots

(ڢ) and fā (ڧ) instead of the Warsh qāf ,(ڧ) and the fā with one dot above (ق)

used in the remaining three documents in this unit. 

      The second document is an excerpt from the archives of another

Mandinka healer called Mamadou Biaye (or Mamadu Biyaay) who also lives in

Ziguinchor. The text was preserved as part of project EAP 1430.[1] It

provides local herbal recipes for treating HIV/AIDS and urinary tract

infections.[2] The remaining documents are two short poems on the Corona

virus authored by Boubacar Diatta (or Buubakar Jaata) from Kerewane.

Diatta’s work in other areas is featured in unit 6. Due to the poor quality of

his original texts, the two poems were rewritten by Ismaila Djiite (or Ismayila

Jiite), a Mandinka scribe from Ziguinchor. 

Unit 3

Health and Healing

68



Figure 1: Wandifa Dramé, a Mandinka healer, about to be interviewed on his treatment methods,
local diseases, and the medicinal properties of local plants. 

[1] https://eap.bl.uk/project/EAP1042. 
[2] To listen to Wandifa Dramé’s interview,
see https://sites.bu.edu/ria/mandinka/
mandinka-unit-3/.
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Ajami Text 1: Booroolu

[Page 1] 
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[Page 2] 
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[Page 3] 
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[Page 4] 
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[Page 5] 
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[Page 6] 

Source: Wandifa Dramé’s personal collection.
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Transcription 1: Booroolu

[Page 1] 

  Bismi l-Lāhi al-Raḥmāni al-Raḥīmi

1. Kewoo suloo aniŋ pataakule suloo aniŋ bantancurukoo suloo aniŋ kuluŋ-kalaŋ

suloo. Ismuhu: keeyaa boori mu. I saa faraŋ-faraŋ, i saa ke kaboo kono, i saa miŋ.

Keeyaa boori mu. Tammat.

2. Pataakule, wo a suloo, i saa faraŋ-faraŋ. I saa ke kaboo kono, i kaa miŋ. Niŋ kee la

maniyoo lanfuta, niŋ a kaa miŋ, a si kendiyaa. A si semboo soto, a si ke diŋo ti. Niŋ

musoo miŋ harijee sitita diŋo la, a saa miŋ. A si harijee soto. Aniŋ tubaabu jiyo.

Tammat.

3. A fatoo i sa tuu. A munkoo wo kono-dimiŋ boori mu. I saa ke jiyo kono i saa miŋ.

Tammat.

[Page 2] 

4. Ismuhu: tubaabu jii jaararaŋ mu. Sarawonkoo a fatoo, aniŋ leeri dutoo fatoo, i sii

kafu i saa miŋ. Tubaabu jii jaararaŋ mu. Nii baa minna, i te yaayibooyoo domoo la aniŋ

caaloo. Tammat.

5. Ismuhu: Borojoo suloo aniŋ sinjaŋo suloo, i bee tiliboo suloo. I sii faraŋ-faraŋ, i sii

kafu kaboo kono, i kaa miŋ. Emooridu jaararaŋ mu, wo le mu “kuuboote” Mandinka

kaŋo la. Tammat. 

6. Ismuhu: Hasumaa boori mu. Tomboroŋ jamboo muuda saba aniŋ katijankumoo

muuda saba, i saa aniŋ liyoo liitaroo fajindi. I sii jii ndiŋ ke a kaŋ, aniŋ aye faji, i saa miŋ.

Niŋ i baa minna, kaasi faa, somondaa, wulaaroo, aniŋ tilibuloo.
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7. Ismuhu: Mamboodo, a suloo wala a fatoo, i sa loo daa ti. I sii kuu ala tili kononto. Niŋ

i bee kuu la ala, i taa ke la i kuŋo kaŋ. I saa a soo i kaŋo to, wo ye jii duuma. I sii kuu ala

wo ñaama fo tili kononto bala. Tawundaŋo mu. Tammat. 

8. Ismuhu: Samaatiñoo suloo bala kandi boori mu. I saa faraŋ-faraŋ, i saa ke kaboo

kono, i kaa miŋ. Bala kandi boori mu. Tammat. 

9. Ala konoo jaararoo, wo siloo i sii Bismillahi safee alakhir, siñaa woorowula, i sii

samaatiñoo suloo faraŋ-faraŋ, i saa bula kono, i kaa miŋ. A si i kono bayi noo, siboo

aniŋ kaliyaa kono si seniyaa.

[Page 3] 

[Page 4] 

10. Ismuhu. Paapiyo a kuloo i si a tuu, a munkoo i saa ke jiikandoo to i saa miŋ. Kono

dimiŋ boori mu. Tammat. 

11. Ismuhu: Kono sabatindiraŋ mu. Salanomboo suloo, i saa fajindi fo a ye moo. I si a

jindi. Ala wo jiyo, i see cuuru koyo tabi wo la a sii miŋ baŋ. Niŋ musoo baa domo la, a se

sii duuma, a saa ñaa tiliŋ tiliboo la, a yaa domo a yaa baŋ. A si naa wo suloo bula kaboo

kono a yaa miŋ fo a yee seeyaa. Kono sabatindiraŋ mu. Tammat.

[Page 5] 

12. Ismuhu: Dowoliŋ suloo, keeyaa boori mu. I saa aniŋ suboo fajindi i se suboo domo.

I se naa a daajiyo miŋ. Keeyaa si baŋ-baŋ. Tammat.

13. Ismuhu: Dowoliŋ suloo, niŋ musoo ka kuuroo je karoo kono siñaa saba, i saa ke

kaboo kono a ya miŋ. A si kendiyaa. Tammat. 

14. Ismuhu: Dowoliŋ suloo, niŋ musoo wuluuta yeloo maŋ kuntu, i saa faraŋ-faraŋ, i

saa bula kaboo kono, a saa miŋ, a si kuu ala. A si loo. Tammat.
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15. Ismuhu: Jamba saboo a suloo. Jusu kuntu kaliyaa jaararaŋ mu. I saa bula liyoo

kono, i saa londi fo lookuŋ, i si naa amiŋ. Niŋ Allahu yaa ke, i si kendiyaa. Tammat.

16. Ismuhu: Pataakule suloo. Estomaa boori mu. I saa ke kaboo kono, i saa miŋ. Inshaa

Allahu Ta’alaa, i si kendiyaa. Tammat. 

[Page 6] 

[Page 1] 

1. The roots of aphania senegalensis, annoma senegalensis, ceiba pentandra, and

combretum nigricans. Name: medicine for manhood (erectile dysfunction). Cut them

into pieces, put them in a bottle [with water], and drink it. It is a medicine for

manhood. Done.

2. The annoma senegalensis plant: Its roots, cut them into pieces, put them in a

bottle [with water], and drink it regularly. If a man’s sperm is weak, if he regularly

drinks it, he will be cured. He will be strong and able to produce a child. If a woman is

not lucky with having a child, she can drink it. She will be lucky [with a child]. [It also

cures] dermatological infections. Done.

3. Its bark, pound it [till it becomes powder]. The powder is a medicine for stomach

ache. You can put it in water and drink it. Done.

[Page 2] 

Translation 1: Medicines

4. Name: Remedy for dermatological infections. Add the bark of detarium

macrocarpa and cordyla Africana [in water] and drink it. It is a medicine for

dermatological infections. When drinking it, don’t eat sardines and bonga fish. Done.
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5. Dig out the roots of alibertia patinoi and cassia sieberiana that face East. Cut

them into pieces, put them in a bottle [with water], and drink it regularly. It is a

remedy for Hemorrhoids, which is called “kooboote” in Mandinka. Done. 

6. Name: Remedy for asthma. Boil three portions of zizyphys mauritiana leaves and

three portions of psorosperum senegalensis leaves together with a liter of honey.

Add a little water and boil them together, and drink it. When drinking it, take a full cup

in the morning, evening, and afternoon. 

[Page 3] 

7. Name: Put the root or bark of detarium microcarpum in a recipient [with water].

Take a shower with it for nine days. When taking showers with it, do not pour it over

your head. Pour it on your neck so the water flows down. Shower with it in this

manner for about nine days. It is a protection against misfortune. Done.

8. Name: The albrizzia ferruginea root is a medicine for fever. Cut it into pieces, put it

into a bottle [with water], and drink it. It is a remedy for fever. Done.

9. To cure stomach ache with it, write Bismi l-Lāh until the end[3] seven times [and

soak it in water], cut into pieces the albrizzia ferruginea root, put it inside, and drink

the concoction regularly. It can provoke diarrhea that cleans up the stomach from

waste and worms.

[3] Here the author means to write the
entire opening chapter of the Quran, Surat
al-Fātiḥa.
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[Page 4] 

10. Name: Pound the seeds of papaya fruit, take the powder and put it in hot water,

and drink it. It is a medicine for stomach ache. 

11. Name: Medicine to preserve a pregnancy. Boil the roots of Salanomboo[4] until it

is well cooked. Then take it down [from the fire]. Use the water to prepare a rice

porridge that she can finish eating alone. When eating it, the woman should sit down,

face East, and eat it all at once. Afterwards, she should put the roots [with water] in a

bottle and drink the water until it becomes tasteless. It is a medicine to preserve a

pregnancy. Done.

[Page 5] 

12. The dowoliŋ[5] root, a medicine for erectile dysfunction. Boil it with meat and eat

the meat. Then drink the broth. The male reproductive organ will become strong.

Done.

13. Name: The dowoliŋ root, if a woman sees her period three times in a month [which

is abnormal], put it in a bottle [with water] for her to drink. She will be cured. Done.

14. Name: The dowoliŋ root, if a woman has given birth and she bleeds continuously,

cut the root in pieces, put them in a bottle [with water] for her to drink and shower

with. It will stop. Done.

[4] The scientific name of this plant cannot
be found.
[5] The scientific name of this plant cannot
be found.
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[Page 6] 

15. Name: The root of figus sycomorus is a medicine for treating cardiac problems.

Put it in honey and leave it there for a week, and drink it. God willing, you will be

cured. Done. 

16. Name: The annoma senegalensis root is a medicine for gastritis. Put it in a bottle,

and drink it regularly. God willing, you will be cured. Done.

Figure 2: The road to the big market of Boucotte in Ziguinchor. 
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Ajami Text 2: Sidaa niŋ Suku Booroo

Source: Mamadou Biaye’s Collection, https://eap.bl.uk/collection/EAP1042-43.
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Transcription 2: Sidaa niŋ Suku Booroo

Bismi l-Lāhi al-Raḥmāni al-Raḥīmi

Sidaa booroo

Ni i be Sidaa jaara la, i si foolee suloo jamaa siŋ yaa kuntuŋ-kuntuŋ, yaa fajindi fo a ye

moo aniŋ liyoo liitar kiliŋ (1). Wo booroo, yaa ke kaboo kono, yaa liyoo muŋ maŋ fajindi

soo a kaŋ. Saasaatoo yaa miŋ, somondaa niŋ wuraaroo. Wo yaa tara a maarii taata ala

saasaa juube opital. Jannaa be liitar saba banna minna, a se muru opital a yaa saasaa

juube kotenke. Inshallah, a [se] kendiyaa. 

Bismi l-Lāhi al-Raḥmāni al-Raḥīmi

Sarawonkoo, suku booroo. Niŋ moo sukita a muka sumunaa noo, ye sarawonkoo suloo

seeraŋ-seeraŋ, yaa fajindi, yaa di a saasaatoo la a yaa miŋ. A yaa ke a la miŋ jiwo ti.

Inshallah, a se kendiyaa. 

Translation 2: Medicine for HIV/AIDS and Urinary Tract Blockage

In the name of God, the Beneficent, the Merciful

When treating HIV/AIDS, dig out numerous landolphia heudelotii roots, cut them in

pieces, and boil them until they are well done with one liter of honey. Then put the

medication in a bottle and add to it honey that is not boiled. Let the patient drink it in

the morning and afternoon. Meanwhile, the patient should go check their health

condition at the hospital. Before finishing three liters of the medication, they should

return to the hospital to check again their health condition. God willing, they will be

cured. 

In the name of God, the Beneficent, the Merciful

Detarium macrocarpa, a medicine for urinary tract blockage. If a person experiences

a blockage and they cannot urinate, chop into pieces detarium macrocarpa roots, 
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boil them, and give it to the patient to drink. Let them use it as their drinking water.

God willing, they will be cured.

Figure 3: A mural on the wall of an elementary school during the COVID pandemic.

Figure 4: Members of our team traveling for fieldwork during the COVID pandemic.
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Ajami Text 3: Koroona Saasaa 1

Source: Boubacar Diatta’s poem, rewritten by the scribe Ismaila Djitté.
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Transcription 3: Koroona Saasaa 1

Aʿūdhu bi l-Lāhi min Koroona Wirus

        Amīn Yā Allāhu i si n tanka a kana n moosii.

A saasaa dewuŋ warta, a ye moo baa 

        jamaa saaree haniŋ naate[6] daamiŋ.

A ye beteyaa kuwoolu bee naasi.

        Kabiriŋ ate naata jaameŋolu fo marseelu, 

bulu-duŋ-buloolu a ye baadiŋyaa jamaa naasi.

        Albalaalu jankara muŋ bee jiita naŋ kunuŋ,

Muŋ bee ye wolu bayi jaŋ duwaa le mu, naa li yaa koroosi.

Translation 3: Corona Disease 1

May God protect us from the Coronavirus.

        Amen, O Allah, protect us so it doesn’t touch us.

The trouble of its disease is great, and many

        people have been killed by it even if it wasn’t discovered there.

It has reduced all good behaviors.

        Since it appeared, mosques and markets

shaking hands, and family relationships have all been reduced. 

        The disease misfortunes that occurred in the past,

what addressed all of them here were prayers, if you look into it.

[6] This is the contraction form of niŋ ate (if
it).
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Ajami Text 4: Koroona Saasaa 2

Source: Boubacar Diatta’s poem, rewritten by the scribe Ismaila Djitté.
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Translation 4: Corona Disease 2

Transcription 4: Koroona Saasaa 2

        I si tanka koleyaa ma 

saasaa ti nee i bala.

I baadiŋ soroha.

        I tariyaa, kanee bula!

        I baadiŋo muumee i muta, 

kasaaroo bi nee bala.

Muŋ sonta tooñaa ma,

        kasaaroo ti nee bala.

        Boonoo maŋ ke, niŋ faniyaa ti, 

Tooñaa te naasi la.

Ni yee koo dii la faniyaa la, 

        i sii nooroolu kee bala.

        Wo nooroo le kee sabatindi 

i Maariyo batoo bala!

        Protect yourself from trouble 

so the disease won’t reach you.

Protect your loved ones.

        Hurry up, don’t abandon them!

        Hold on to all your relatives,

for destruction is coming close to them.

If you accept the truth, 

        destruction won’t come close to you.
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        There will be no loss, if it turns out to be a lie![7]

The truth cannot be hidden.

If you turn your back on a lie, 

        you will put light near you.

        And it is that light that will make you dwell

in the vicinity of Your Creator!

[7] Here the poet was challenging
conspiracy theories about COVID-19 in his
community, where many people did not
believe it existed and were suspicious
about the vaccines. He urges people to
follow social distancing.

Figure 5: Ziguinchor city Departmental Council Headquarters, a former Portuguese slave trading post. 
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Glossary

Alabatudulaa: Place for prayer, place of worship, house of prayer, sanctuary; (pl.

alabatudulaalu)

Albalaa: Affliction, trial, misfortune, calamity (from Arabic)

Baadiŋyaa: kinship, family relationship

Bala kandi: Fever, body temperature

Bantancarukoo, batancurukoo, or Bantaŋ curukoo: Ceiba pentandra

Beteyaa kuwoolu: Good behavior, good conduct, decency

Booroo: Medication, medicine, remedy

Borojoo: Alibertia patinoi

Bulu-duŋ-buloolu: Handshakes

Caaloo: Bonga fish (ethmalosa fimbriata)

Cuuru koyoo: White porridge, rice porridge

Daajiyoo: Sauce, broth

Dewuŋ: Worry, anxiety, nervousness

Emooridu: Hemorrhoids (from French) 

Estomaa: Gastritis (from French)

Fatoo: Skin, tree bark

Foolee: Landolphia heudelotii

Hasumaa: Asthma (from French)

Ismuhu: His/its name (from Arabic)

Jamba saboo: Figus sycomorus

Jamboo: Leaf

Jankaroo: Illness, disease

Jankartoo: Patient

Ka a moosii: To rub, to caress, massage

Ka a saaree: To bury someone or something, kill

Ka afajindi: To boil something
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Ka i sumunaa: To urinate 

Ka naasi: To reduce, affect, alter, deform

Ka tanka: To protect, preserve, prevent 

Kaboo: Bottle

Kaliyaa: Worm, tapeworm

Kasaaroo: Destruction, calamity

Katijankumoo: Psorospermum senegalensis

Keeyaa booroo: Erectile dysfunction medicine, manhood medicine 

Kewoo: Aphania senegalensis

Kono sabatindiraŋ: Protect a fetus, preserve a pregnancy, stomachache reliever

Kono-dimiŋ or kono dimoo: Stomachache

Koroosi: To observe, assess, inspect, scrutinize

Kuluŋ-kalaŋ: Combretum nigricans 

Kuuboote: Hemorrhoids

Lanfuta: Weak, lethargic, lack of vigor 

Leeri dutoo: Cordyla africana 

Liyoo: Honey

Mamboodo: Detarium microcarpum

Maniyo: Sperm, semen (from Arabic) 

Miŋ jiwoo: Drinking water

Nooroo: Light, aura 

Opitaal or opital: Hospital (from French hôpital)

Paapiyo: Papaya

Pataakule: Annoma senegalensis

Saasaa: Sickness, illness, disease

Sabatindi: To cause someone or something to stay still, dwell

Samaatiñoo: Albrizzia ferruginea

Sarawonkoo or saarawonkoo: Detarium macrocarpum
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Seeraŋ-seeraŋ or siiraŋ-siiraŋ: To chop, cut into pieces

Seeyaa: Stale, tasteless, insipid, flavorless 

Sinjaŋo: Cassia sieberiana 

Suku booroo: Medicine to unblock the urinary track, infection

Sumunaa: Urine

Tammat: Finished, done (from Arabic) 

Tomboroŋ: Zizyphys mauritiana

Yaayibooyoo or yaabooyoo: Sardine 

Notes

Harijee sitita: Literally, “tied, bound luck, or unlucky.” The phrase is used when referring

to individuals who are unfortunate in general, i.e., people who often fail in their

endeavors. The contrary, “harijee firinta” (literally, “untied, unbound luck, or to be

lucky”) is used for people who succeed in whatever they undertake. In Mandinka

society, these situations may have tangible or spiritual religious causes and remedies.

Jusu kuntu kaliyaa: Literally, “a heart parasite.” The expression is used in Mandinka to

refer to an unstable heart condition that involves chest pain, nausea, and vomiting. 

Kuuroo: The word means “washing, laundry.” When it is used in the context of women’s

reproductive health, it means menstruation period.

Tawundaŋo: “Door, cover, or lid.” It is also used as a generic term for protection against

misfortune or evil. In Mandinka society, as in many African societies, some misfortunes

are believed to have supernatural causes. Thus, they are treated by local healers with

specialized payers and plants that are believed to have magical properties.

Tiliboo: Literally “where the sun rises.” This term means “East.” Its use in the treatments

5 and 11 in the first Ajami text reflects the Islamic influence on traditional Mandinka

healing. Mandinka Muslims face east toward the Kaaba in Mecca when praying.

Similarly, the requirement of writing the entire opening chapter of the Quran (al-Fātiḥa)

in treatment 11 further shows the influence of Islam on Mandinka traditional herbal

medicine.
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Tubaabu jiyo or tubaab jiwo: “White people’s water.” The phrase is used in Mandinka to

refer to dermatological infections. In Wolof, it is generically called ndoxum siti.

Yeloo maŋ kuntu: Literally, “blood flow that is not broken or interrupted.” This phrase is

used to mean bleeding that continues after giving birth. 

Pedagogical Exercises

Exercise 1: Comprehension
Multiple choice questions 

1. Booroolu to, yiri sula jumaa le ka diŋ sotoo soneyaandi kewo niŋ musoo ma?

     a. Kewoo suloo aniŋ pataakule suloo

     b. Bantancurukoo suloo aniŋ kuluŋ-kalaŋ suloo

     c. Pataakule suloo

     d. Kuluŋ-kalaŋ suloo

2.  Booroolu to, musoo miŋ ka kuuroo je siñaa saba karoo kono ñanta mune taa la?

     a. A se dowoliŋ suloo ke kaboo kono a yaa miŋ

     b. A se dowoliŋ suloo ke kaboo kono a yaa miŋ a ye i kuu a la

     c. A saa faraŋ-faraŋ, a saa bula kaboo kono, a saa miŋ, a si i kuu a la

     d. A se paapiyo kuloo tuu, a yaa ke jii kandoo to, a yaa miŋ

3. Niŋ sidaa saasaatoo ye booroo miŋ, a ñanta taa la ala saasaa juubee la mintoo le?

     a. A maarii ñanta taa ala saasaa juubee la moo fiŋ jaararilaa yaa

     b. A maarii ñanta taa la ala saasaa juubee la opitaal le

     c. A maarii ñanta taa ala saasaa juubee la mooroolu yaa

     d. A maarii ñanta taa la wuloo kono, a ye liyoo niŋ foolee suloo fajindi jee
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4. Mune yaa tinna Buubakar ko: “Koroona ye beteyaa kuwoolu bee naasi?”

     a. Kaatuŋ a ye baluu kuwoolu bee le naasi

     b. Kaatuŋ a saasaa dewuŋo warta le

     c. Kaatuŋ a ye moo baa jamaa le saaree 

     d. Kaatuŋ a ye alabatudulaalu, dookuudulaalu niŋ baadiŋyaa le naasi  

5. Koroona Saasaa 2 to, Buubakar ko: “Muŋ sonta tooñaa ma.” A lafita mune fo la?

     a. A lafita a fo la moo muŋ sonta ko koroona mu tooñaa le ti

     b. A lafita a fo la moo maŋ soŋ ne ko koroona mu tooñaa le ti

     c. A lafita a fo la moo muŋ sonta le ko koroona sotota le bari a maŋ a faŋ kanta

     d. A lafita a fo la moo muŋ sonta le ko koroona sotota le bari a ko Ala baa kanta la

         le 

6. Borojoo suloo aniŋ sinjaŋo suloo ka jankari jumaa le jaara?

     a. Tubaabu jii jaararaŋ mu

     b. Bala kandi jaararaŋ mu

     c. Emooridu jaararaŋ mu

     d. Kono dimiŋ jaararaŋ mu

Exercise 2: Reading 

Karambuŋo to, karandiŋolu kiliŋ-kiliŋ se kitaabu naanoolu karaŋ santo

karandirlaa ñaa la fo a se i maakoyi karaŋo to.

1.

   2. Suwo kono, karandiŋolu se kuma kaŋolu tomboŋ ñiŋ suukuu kitaaboolu niŋ   

       jaarari kitaaboolu kono. I yee i karaŋ santo la siñaa jamaa fo i ye i nukundi. 
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    3. Karambuŋo to waraŋ suwo kono, karandiŋ fula se kuma kaŋolu tomboŋ ñiŋ 

        suukuu kitaaboolu niŋ jaarari kitaaboolu kono. I ye ñoo la kuma kaŋolu faliŋ 

        i ye i karaŋ santo.

Exercise 3: Writing/Dictation  

 Karambuŋo to, karandirlaa se kuma kaŋolu tomboŋ ñiŋ kitaabu naanoolu to. A

ye i karaŋ doomaŋ-doomaŋ fo ka baŋ, a ye karandiŋolu yaamari i ye i safee aniŋ

Mandinka safeeri-kuloolu la. Niŋ karandiŋolu ye i bandii, i saa juubee mune ye

ila safeeroolu niŋ safeeroolu minulu be kitaaboolu kono fatandi. I se kaccaa wo

tomboolu kunna. Karandiŋ fula se ñoo la kuma kaŋolu faliŋ noo ñiŋ dookuwo to.

1.

 Karandiŋolu se ñininkaari luulu safee suukuu kitaaboolu niŋ jaarari kitaaboolu

kunna. Niŋ i ye i bandii, i ye ila ñininkaaroolu faliŋ ñoo teema. I ye jaabiroolu

safee aniŋ Mandinka safeeri-kuloolu la. 

2.

 Karandiŋ-oo-karandiŋ se kuma kaŋ kiliŋ tomboŋ muŋ diyaata a ye. Niŋ a ye i

bandii, a si safeeri sutuŋo ke a kunna.

3.

Exercise 4: Listening/Speaking and Conversation  

Podkastoo niŋ Widewoo: I se podkastoo dadaa ñiŋ suukuu kitaaboolu niŋ jaarari

kitaaboolu to nafaa kunna, waraŋ i se widewoo sutuŋolu ke minulu be ñiŋ

kitaaboolu kuma kaŋolu faranfansi la, ila miiroo to.

Exercise 5: Cultural Competence  

I se aadoolu fannaalu tomboŋ minulu diyaata i ye suukuu kitaaboolu niŋ jaarari

kitaaboolu to. Niŋ i ye i bandii, i se i kuntaki aniŋ minulu sotota ila dinkiraa to. 
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Unit 4

Political Tribute and Social
Criticism
       This unit includes two Mandinka Ajami poems by Usman Kijera. The

first was written when former president of The Gambia, Yahya

Jammeh, who now lives in exile in Equatorial Guinea, was in power. It

describes his access to power and some of his achievements. The

second poem is a criticism of the group Kijera calls “Semesta Maalaŋo”

(“Semester Man”), i.e.; young Gambian male expatriates in Europe and

America who return home for vacation with new attitudes and new

lifestyles and who are engaged in risky behaviors. Kijera was born in

1989 in Banjul, The Gambia. He completed his Islamic studies partly in

The Gambia and partly in the neighboring southern Casamance region

of Senegal. He is now a Quranic teacher and healer who combines

plant-based and Islamic medicine. He is also a Mandinka Ajami poet

and singer, and has written on different topics related to culture, moral

values, and African cultural rules. In his accompanying video interview,

Ousman Kijera talks about how to write and recite Mandinka poems.[1]

[1] To listen to Ousman Kijera’s
interview, see https://sites.bu.edu/ria/
mandinka/mandinka-unit-4/.
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Figure 1:  Image of Ousman Kijera in his home in Birikama, The Gambia. 
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Ajami Text 1: Wii Yaayaa

[Page 1] 
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[Page 2] 
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[Page 3] 
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[Page 4] 

Transcription 1: Wii Yaayaa 

[Page 1] 

Gambiyaa be ŋaañaa baa le la biraa ye nna bankoo taa

       Kabiraa tiloo malata tooñaa lonta wii Yaayaa

Yaayaa ye bankoo taa le kidi kadi[2] maŋ kuma

       Alhamdu tentoo koola ŋaa fo nuŋ wii Yaayaa

Ala ko nna maraloo biriŋ daalunna Gambiyaa

       Wo be dii la Yaayaa la haniŋ miŋ ma a fo wii Yaayaa

Wo la naa saŋo[3] fankaasi ñee baalu fintita

       Kibiroo baa tintoo to mansoo dunta wii Yaayaa

A buloo be maŋ-maŋ na moto ñimma baa bi taa

[2] Here, kili kadi is used in the Ajami
text for kidi kaŋ (sound of gunfire). 
[3] Here, saŋo is written as samo in
the Ajami text. 
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        Silakantoo siilaalu wolu bee wilita wii Yaayaa

Mansoolu taŋ luulu niŋ fula naata Gambiyaa

        Wo te sotoo la tili to tiloo miŋ maa fo wii Yaayaa

Baa baalu bilita a ye sila jaŋ baalu bee mana

        Baadiŋolu bee ye ñoo je seewoo naata wii Yaayaa

[Page 2] 

Jaamiŋolu janjanta ofisoo bee to Gambiyaa

        Salilaalu sunnaalu wolu bee wilita wii Yaayaa

Domoroo be fayila wo niŋ siti fanoo jamaa

        Konkoo fele a banta feetoo banta wii Yaayaa

Siti faani koy baalu kilaa baa la sunna mu

        Tasabay Quraanoo dokoo muta[4] wii Yaayaa

Mansoolu gañeeta le minnu ye lonnaalu teeriyaa

        Fo i ma a je nna Jaasii la kuuñaa lonta wii Yaayaa

Faati Imaamoo wo niŋ Laamini Tuure la

        Lonnaalu suwandoo to nimisa le te wo to wii Yaayaa

Kilaa ye leetari kii kaafiri mansa doo le kaŋ

        Wo le too mu Kawkish a yaa fara waaci wii Yaayaa

Nabiyommu yaa danka Ala ma ila mansayaa ye fara

        Wo le naa la jamaa dunta turuutumbuŋo to wii Yaayaa

[4] This word muta (to hold, grab) is
written as mata in the Ajami text.
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Naa tuta toŋondo la fo i ñaa niŋ nna Jamme ñaa

        Maka faŋo la Imaamo ye diinoo je i to wii Yaayaa

Kabiraa be Kaaba to a baa juura la Rabbanā

        A buloo be laariŋ ñaajiyo bonta wii Yaayaa

A ko faa si hayiroo niŋ yiriwaa naati Gambiyaa

        Bankoo kana ñaaboo banku kotenna wii Yaayaa

Abiyoŋolu yaa samba kaa jindaa la Gambiyaa

        A felaa be muyi la a la banku kanoo la wii Yaayaa

A be moolu kontonna bulu diyoo la a te hawuja la

        Dindiŋ fo keeba musoo niŋ kewoolu wii Yaayaa

Gambiyaa la foroyaa-juloo moyi naa be lemba la

        Fatakoyi la maraloolu wolu bee banta wii Yaayaa

Yaaya ko ŋa a kata saŋo le be n daŋ-na daŋ-dulaa

        Londoolu yiriwaata senefeŋo woyita wii Yaayaa

[Page 3] 

[Page 4] 

Saasaa jamaa banta niŋ Jamme la boori la

        Sibitoolu seneyaata jankari banta wii Yaya

Ala wo i la neemoo niŋ yiriwaa jamaa naati Gambiyaa

        Ye n tanka fitinoo la hani n bee maa fo wii Yaayaa

Translation 1: Long Live Yahya 

[Page 1] 

The entire Gambia is rejoicing greatly since he took over our country.

        When his sun shined, the truth was revealed.[5] Long live Yahya!

Yahya took over the country without a single gunshot.
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The entire Gambia is rejoicing greatly since he took over our country.

        When his sun shined, the truth was revealed.[5] Long live Yahya!

Yahya took over the country without a single gunshot.

        After praising the Lord, let’s say: “Long live Yahya!”

God had decreed since creation that The Gambia will be ruled one day

        by Yahya, even if no one says: “Long live Yahya!”

The year he took power all the big fish of the ocean came out!

        The celebrations took place at the shore when the President arrived. Long live 

       Yahya!

He was waving his hand as a beautiful car was moving.

        All those sitting on the roadsides stood up to say: “Long live Yahya!”

52 presidents came to The Gambia [for his inauguration].

        This doesn’t happen in a generation, except in one that says: “Long live Yahya!”

Big rivers were bridged and asphalt was put on all the major long roads.

        So all the relatives could visit each other and rejoice. Long live Yahya!

[5] Here the poet means when Jammeh
took power, everyone could see his
singularity.
[6] It was common for President Yahya
Jammeh’s escort to throw food and
clothes (especially t-shirts) to the
crowds following his motorcade. 

[Page 2] 

Mosques were built in many offices across The Gambia.

        Those who pray and fast, all of them stood up to say: “Long live Yahya!”

Food and clothes were thrown to people![6]

        Hunger and lack of clothes are now eradicated. Long live Yahya!

104



Wearing a large white attire, following the tradition of the Prophet,

        he holds prayer beads, the Quran, and a cane. Long live Yahya!

Presidents who befriend scholars are fortunate!

        Don’t you see how Jassey’s work is now well-known.[7] Long live Yahya!

For Imam Fatty and Lamin Touray,

        there is no regret in honoring scholars. Long live Yahya! 

Prophet Muhammad once sent a letter to a polytheist king.

        His name was Kawkish and he tore it apart. [8] Long live Yahya!

The Prophet cursed him, saying: “May your reign be torn apart.”

        As a result, he and many of his people caused the obliteration of their lineages.

[Page 3] 

If truth be told, anyone who had eye contact with our Jammeh,

        even the Imam of Mecca, recognized his piety. Long live Yahya! 

When he was at the Kaaba honoring the Creator,

        his hands were stretched as his tears were falling. Long live Yahya!

He said he did so to bring peace and prosperity to The Gambia,

        so that the country will not envy any other country. Long live Yahya!

Planes took him and landed him in his beloved Gambia.

        Here he is smiling for his love of the country. Long live Yahya!

He is greeting people, shaking their hands, and does not hurry.

[7] The people mentioned here and in the
following verses are Gambian religious
leaders. The spelling used here is that of
The Gambia.
[8] This refers to the story of the
correspondence between Khosrow II, the
King of Persia, and Prophet Muhammad. 
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        Young and old and women and men are all saying: Long live Yahya!

Listen to the Gambia’s national anthem ringing,

        European rule has totally ended here. Long live Yahya!

Yahya asked us to do our best so that only death could be our limit.

        Knowledge has spread and agricultural products have expanded. Long live Yahya!

[Page 4] 

Many diseases have been eradicated with Jammeh’s medicine![9]

        On Saturdays the country is cleaned and major diseases are eradicated. Long live

        Yahya![10]

O God, please bring great prosperity to the entire Gambia,

        and protect us from conflicts, even if not all of us are saying: Long live Yahya! 

[9] During his presidency, President Jammeh
also served as a traditional healer. He claimed
to have found cures for HIV/AIDS and asthma,
which was highly contested and controversial. 
[10] During President Jammeh’s rule, every
Saturday was devoted to cleaning the country
and this tradition endures.

Figure 2:  Image of President Jammeh in a 200 Dalasi bill (about $2.5). Courtesy of Bala Saho.
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Figure 3:  Kairaba Avenue, Serrekunda, The Gambia.

Figure 4:  200 Dalasi note, Central Bank of The Gambia. 
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Ajami Text 2: Semesta Maalaŋo

[Page 1] 
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[Page 2] 
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[Page 3] 
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[Page 4] 
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Transcription 2: Semesta Maalaŋo 

[Page 1] 

Bismi l-Lāhi al-Raḥmāni al-Raḥīm

Tubaabuduu kodoo bii halaala maŋ siyaa

        Biriŋ i ko faasimoo niŋ durooku dilita

Haraamu naafuloo nene te domo la bureyi 

        Miŋ too bota la jaŋ laakirii i kasaarata

Semesta Maalaŋo taama kuu waroo tu jee

        Mune i muluŋ fuwaare la waroo ka moo kataa

Biriŋ a te jiita Gambiyaa a ko moolu maŋ kuniŋ

        Diyaamu ñaalu taama ñaalu bee le kenkita

A baa daboo[11] selendi la a be doolu jindi la

        Puru fo sunkutoolu saa kili Semesta

Semesta Maalaŋo suba saloo salaatoo moyi

        A ko moo kanaŋ kuniŋ fo haa paasi teni ka taa

[Page 2] 

Kofii kaaso be haabu la sereeti niŋ sereeti

        O may fureni alla la jaŋ ne kandita

Ŋa miti soto biji le to nayiti kulub

[11] Here, daboo (shoulder) is
written as kaboo in the Ajami text.
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        Saama n bi taa la Raayisi le jee le tooyita

Ñaadaa fiŋ niŋ ñaadaa koyi siliimu niŋ bataa

        Semesta Maalaŋo billaahi fo Eeti si i muta

Semesta bitireetilaalu ñinne maŋ silaŋ

        Ka farla-dii musoo bula ka sunkutoo muta

I ye musoo miŋ tu jaŋ sanji taŋ a kee batu

        Semester sunkutoolu yaa ti ye wo musoo fata

I ñinata i la poromiis nii la loofo la

        Semesta i ye wo tu jee a naa la kumboo bi taa

Sunkutu mutoo ti diinaa taa a ke moo labaŋo tiñaa

       Kunuŋ semesta jiinalaalu bee dameejita

[Page 3] 

Alaa fo Gambiyaa nunto jiinalaalu lee

        I bee be duuma i kaa fo ko afero le n kataa

Saafari niŋ Jankee Waali, sitii diskoolu wolu lee

        Tikeeti waafilaalu naa sannaalu yeemanta                                             

Woto n ko Maalaŋo saama ñaasii i ye i kiisa

        Mandiŋ ko naafula niŋ beeyaŋ bi jee saama siitaa

Musoo la moyi ite fee wo naa lafita maŋ kiliŋ

        Semesta Maalaŋo bii musoolu garaawuta

Malaŋ jamaa la sayaa saabuta la le musoo

        Doolu faata doolu dabrata doolu fuusaa bota

Tubaabuduu mu taama le ti moo-moo bi jee

        Sotoo kanee ñina fo ite maŋ saloo muta

Tubaabuduu fureelu moo jamaa le murta naŋ

        Saayaa maŋ fuwaare loŋ soko semesta
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Translation 2: Semester Man  

[Page 1] 

[Page 4] 

Amerka taa niŋ naa niŋ wo ye miŋ baloo firiŋ

        Pileeni taa ye naa luŋo bi naa wo luŋ ite taa

Maalaŋ jamaa be laakirii la woosiyoolu fele 

        Nna moolu woo nna moolu woo ali taa n nimisata

Nte maŋ sotoo ke diina too tuluŋ hayaŋoo doroŋ

        Musoolu ñaa ñinoo ye minnu faa i kasaarata 

In the Name of God, the Beneficent, the Merciful

Of the money that comes from Europe nowadays, only a little is licit.

        It is said it comes from criminals involved in drug dealings.

Illicit wealth should never be consumed. 

        If you’ve become famous [due to it], you’ll be ruined in the hereafter.

Semester Man, stop your boastful working style!

        Please, be humble like a poor person for boasting gets people in trouble.

Since his return to The Gambia, he says: “People are not hip!”

        His speaking and walking manners have all changed.

He raises one shoulder and lowers the other [when walking]

        so the young ladies call him “Semester!”

[When you tell him]: “Semester Man, wake up to morning prayer calls,” 

        he says: Don’t wake me up until after 10:30 am! 
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[Page 2] 

Sipping his cup of coffee loudly,

        he says: “Oh my friend, this place of yours is hot!

I have a meeting at the beach and at the nightclub.

        And tomorrow, I’m going to Rise Nightclub. It’s more fun there!”

[Sleeping with], dark-skinned, light-skinned, and slim ladies who are more harassed, 

        Semester Man: “I swear you will end up catching AIDS!” 

Semester Men, who are betrayers themselves, aren’t afraid of betrayal.

        You prefer to leave your legal wife and to have a girlfriend.

The wife you’ve left here who has been waiting for you for 10 years,

        you leave her because of holiday women! 

Did you forget about your promise to her and your love?

        Semester Man, how can you leave her alone with her tears?

Womanizing is prohibited in religion; it destroys people’s life in the end.

        [Beware], all previous Semester Men womanizers have all been ruined.

[Page 3] 

Tell me where are the Gambia’s previous Semester Men womanizers?

        They are all down, saying: “It’s the lifestyle that got me in trouble!”

Where are Saafari, Jankee Waali and the city discotheques?

        Tickets sellers and ticket buyers have all disappeared!

So I say, Semester Man, think about your future to save yourself. 

        The Mandinka say: “If you’re rich with livestock, don’t forget tomorrow’s snack!”

Just because a woman is nice to you, it doesn’t mean she loves you.

        Semester Man, beware, today’s women are dangerous.

Many Semester Men died because of women.
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        Some died; some got bewitched; and others became physically worn out.

Europe is a land of travelers and everyone is found there. 

        Don’t let the pursuit of wealth make you forget your obligatory Islamic prayers.

Many corpses have come back here from Europe.

        Death doesn’t care about the poor [or rich], let alone Semester Men!

[Page 4] 

If going back and forth to America makes you rude,

        if taking planes back and forth [makes you rude], a day will come you won’t travel. 

Many Semester Men are in the hereafter and here is their regret:

        “O My people! O My people! Leave me alone, for I am responsible!

I didn’t invest in piety, only in playing and foolishness.

       [I now realize that] if you die because of womanizing, you’ve wasted your life!”

Figure 5:  A local bar and restaurant in Kotu, one of the beachside resort areas in The Gambia
where tourists and holidaymakers such as the “Semester Men” discussed in the poem spend time.
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Glossary

Abiyoŋolu: Planes (from French avion) followed by the Mandinka determiner -o and

the plural morpheme -lu

Afero: A/the thing (from French affaire) used to mean “lifestyle” in the second poem

Baa: The sea

Bitiree: Betray (from English)

Daajika or daajikoo: Behavior, conduct, habit, manner

Daaluŋ: Day of Creation

Dabarata or dabarta: Bewitched, hexed, jinxed, charmed

Dameejita: Damaged (from English)

Dilita: Deal (from English)

Diyaamu ñaa: Manner of speaking, speaking style

Dorooku: Drug (from English)

EET: AIDS (from English)

Faasimoo: Criminal, evil person, wrongdoer

Fankaasoo: Ocean

Feetoo: Lack of clothes

Fitaroo: Sweeping, cleaning

Foroyaa-julo: Song of freedom, national anthem

Furee: Corpse, dead body

Fuusaa bota: Worn out physically, weakened, stained, bubbles or foam came out when

referring to a drink

Fuwaare: Worn out, poor

Haa paasi teni: Half past ten (from English) 

Halaala: Licit, lawful (from Arabic ḥalāl)

Jiinalaalu or jeenalaalu: Womanizers, fornicators, adulterers
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Ka a fita: To sweep something, clean

Ka a kawandi: To advise someone, preach, give a sermon

Ka a kidimandi: To celebrate something, glorify

Ka cafar: To be crazy, behave unconsciously

Ka ñina: To forget

Ka ŋaañaa: To celebrate, show pride in something

Ka silaŋ: To be afraid, fear

Kaa faŋ-yiitandi or ka i faŋ-yitandi: To show off

Kasaarata: Destroyed, ruined, ruined

Kataa: Trouble, misfortune

Kawandoo: Advice, preaching, sermon

Kibiri baa: Great boasting, also big celebration

Kofii kaasoo: Coffee cup (from English coffee and French tasse)

Konkoo: Hunger, starvation

Kuniŋ: Awake, wake up, hip, fashionable, woke

Loofo: Love (from English)

May fureni: My friend (from English)

Miti: Meeting (from English)

Murta or muruta: Returned, from the verb ka muru (to return)

Ñaaboo: To envy

Ñaadaa fiŋ: Black face, darker-skinned face

Ñaadaa koyi: White face, white-skinned face

Ñaajiyo: Tear

Nayiti kulub: Night Club (from English)

Ofiso: Office (from English)

Pileeni: Plane (from English)

Poromiis: Promise (from English)
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Puru: From French pour (for)

Saloo muta: To perform a prayer

Seewoo: Happiness, joy

Sitii diskoolu: City discotheques (from English)

Soko: Let alone, not to mention

Sotoo: Pursuit of wealth, from the verb ka a soto (to have, possess something)

Sunkutoo: Young lady, girl, girlfriend

Taama-ñaa: Manner of walking, walking style

Tikeeti: Fare, ticket (from English ticket)

Woosiyoo: Concern, worry, from woosii (to express concern, regret)

Woyita: Expanded, increased, spilled over

Yeemanta: Disappeared, vanished; from ka yeemaŋ (to disappear, vanish)

Notes

Ka daboo selendi; ka doo jindi: Literally, “to raise one shoulder; to lower the other.” This

is a walking style of trendy young people in Senegambia. In Senegal, it is called dëngal

(Wolof: to tilt), i.e., to tilt one’s body to one side while walking.

Mansoo: Literally, “king.” It is also used to refer to heads of states. When used with the

qualifier baa (great) as in Mansaa Baa (The Great King), it usually refers to God. 

Semesta Maalaŋo: “Semester Man.” The name Maalaŋ is a common male name in

Mandinka society, similar to John in America. The poet uses “Semesta Malaŋo” as a

generic name for young male Gambian expatriates who come back home for a semester

vacation, usually every 6 months, especially in December. The equivalent of “Semesta

Malaŋo” in Senegal is Modou-Modou. 

Sereeti niŋ sereeti: This is an onomatopoeia reflecting the noise the “Semester Men”

make when drinking coffee. It is meant to mock them and to highlight their new attitudes.
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Tubaabuduu: The word literally means “White people’s country.” It is a generic term

used to refer to Western countries where Gambian expatriates live. 

Wii Yaayaa: Kijera uses this phrase throughout the poem to mean Long live President

Yahya Jammeh. 

Pedagogical Exercises

Exercise 1: Comprehension
Multiple choice questions 

1. “Wii Yaayaa” to, mune keta kabiriŋ Yaayaa be bankoo taa la?

     a. Yaayaa ye bankoo taa le kidi kumata siiñaa jamaa   

     b. Yaayaa ye bankoo taa le moo maŋ kuma

     c. Yaayaa ye bankoo taa le kidi kadi maŋ kuma

     d. Yaayaa ye bankoo taa le kidi kiliŋ dammaa le kumata

2. Ñiŋ “Wii Yaayaa” to, suukuu kitaaboo ka mune kidimandi?

     a. Yaayaa ye Gambiyaa bankoo taa luŋo miŋ na aniŋ kuu kendoolu minulu keta   

     b. Yaayaa ye kuu jawoolu minulu ke Gambiyaa bankoo kaŋ

     c. Yaayaa ye Gambiyaa bankoo yiriwandi ñaamiŋ

     d. Yaayaa ye dookuwo muŋ ke fo Gambiyaa diŋolu maŋ ñaaboo banku kotenna

 3. “Wii Yaayaa” to Kijeera ko: “Sibitoolu seneyaata, jankari banta.” A lafita mune fo la?

      a. A lafita a fo la ko niŋ sibitoo maŋ sii Yaayaa buka funti banta

      b. A lafita a fo la ko sibiti-woo-sibiti bankoo diŋolu ka saatee fita le faa ye seneyaa

      c. A lafita a fo la ko sibitoo koolaa, bankoo diŋolu ka fitaroo ke le luŋ-oo-luŋ

      d. A lafita a fo la ko Sibitoolu ka seneyaa le bari luŋ doolu i buka seneyaa
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4. Ñiŋ “Semesta Maalaŋo” to, suukuu kitaaboo safeeta mune kamma?

     a. Ka Gambiyaa diŋ-kewoolu niŋ diŋ-musoolu tankandi Semesta Maalaŋo ma

     b. Ka Semesta Maalaŋo tankandi saasaalu ma niŋ i naata Gambiyaa

     c. Ka Semesta Maalaŋo la dookuwoolu yiitandi niŋ i naata Gambiyaa

     d. Ka Semesta Maalaŋo kawandi daajika betoolu la niŋ i naata Gambiyaa

5. “Biriŋ a te jiita Gambiyaa a ko moolu maŋ kuniŋ.” Kijeera lafita mune yiitandi la?

     a. Ko niŋ Semesta Maalaŋo futata Gambiyaa a ka tubaabu aadoolu le naati 

     b. Ko niŋ Semesta Maalaŋo naata Gambiyaa a buka moolu kontoŋ

     c. Ko niŋ Semesta Maalaŋo naata Gambiyaa a ka cafar le

     d. Ko niŋ Semesta Maalaŋo naata Gambiyaa a ka a faŋ-yiitandi le

6. Kijeera ko: “Maalaŋo, saama ñaasii i ye i kiisa.” A yaa yaamari mune la?

     a. A yaa yaamari a ye naafulu niŋ beeyaŋ ñiniŋ fo ala saama se sooniyaa

     b. A yaa yaamari a ye taa diskoolu to fo a se sunkutoolu muta

     c. A yaa yaamari a ye ala bii baaroolu beteyandi fo ala alkiyaama se sooniyaa

     d. A yaa yaamari a ye ala bii baaroolu ke bari a ye i miira saama la

Exercise 2: Reading 

1. Karambuŋo to, karandiŋolu kiliŋ-kiliŋ se suukuu fuloolu karaŋ santo karandirlaa ñaa la

fo a se i maakoyi karaŋo to.

2. Suwo kono, karandiŋolu se kuma kaŋolu tomboŋ ñiŋ suukuwoolu kono, i yee i karaŋ

santo la siiñaa jamaa fo i ye i nunkundi.

3. Karaŋ buŋo to waraŋ suwo kono, karandiŋ fula se kuma kaŋolu tomboŋ ñiŋ suukuwoolu

kono, i ye ñoo faliŋ i ya karaŋ santo.
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Exercise 3: Writing/Dictation  

1. Karambuŋo to, karandirlaa se kuma kaŋolu tomboŋ ñiŋ suukuu fuloolu to. A ye i karaŋ

doomaŋ-doomaŋ fo ka baŋ, a ye karandiŋolu yaamari i ye i safee aniŋ Mandinka safeeri-

kuloolu la. Niŋ karandiŋolu ye i bandii, i saa juubee mune ye ila safeeroolu niŋ safeeroolu

minulu be suukuu kitaaboo kono fatandi. I se kaccaa wo tomboolu kunna. Karandiŋ fula

se i ñoŋ na safeeroolu faliŋ noo ñiŋ dookuwo to.

2. Karandiŋolu se ñininkaari luulu safee suukuwoolu kunna. Niŋ i ye i bandii, i ye ila

ñininkaaroolu faliŋ ñooŋ teema. I ye jaabiroolu safee aniŋ Mandinka safeeri-kuloolu la. 

3. Karandiŋ-oo-karandiŋ se kuma kaŋ kiliŋ tomboŋ muŋ diyaata a ye. Niŋ a ye i bandii, a si

safeeri sutuŋo ke a kunna.

Exercise 4: Listening/Speaking and Conversation  

Podkastoo niŋ Widewoo: I se podkastoo dadaa ñiŋ suukuwoolu nafaa kunna, waraŋ i se

widewoo sutuŋolu ke minulu be ñiŋ suukuwoolu kuma kaŋolu faranfanse la, ila miiroo

to.

Exercise 5: Cultural Competence  

Ñiŋ suukuwoolu kuma kaŋolu nafaalu aniŋ ila dinkiraa kuu kummaayaariŋolu teemoo

yiitandi.
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Unit 5

Defending the Legacy of Local
Scholars

        This unit includes two Ajami texts. The first is a four-page poem by

Ousman Kijera (or Usmaan Kijeera).[1] In it, he defends local scholars

against the new generation of Gambian Muslim preachers who studied

abroad and returned home with ideologies that challenge the long-

established peaceful teachings and legacies of their elders. The second

document is a four-page excerpt from a 16-page poem authored by Kaŋ

Kalifa Jaabi, one of the highly revered Mandinka Muslim scholars and

educators of Senegambia whom Kijera seeks to support. The name Kaŋ

Kalifa Jaabi (in the standard Senegalese Mandinka orthography) is

written as Kang Kalifa Jabbie in the Gambian English-based spelling and

Kang Kalifa Diaby in the Senegalese French-based spelling. Several

works by the local Mandinka scholars that Kijera advocates for have

been transcribed and translated in our previous Ajami project funded by

the National Endowment for the Humanities.[2]

[1] To listen to Ousman Kijera’s interview,
see https://sites.bu.edu/ria/mandinka/
mandinka-unit-5/.
[2] See https://sites.bu.edu/nehajami/the-
four-languages/mandinka/mandinka-
manuscripts/.

123



Figure 1: Ousmane Kijera, the poet (on the left) listening to a local elder, Muhammed Lamine
Ceesay (on the right) discussing the challenges facing the legacies of local scholars and elders. 

Figure 2: Fieldwork team members discussing with Kijera and his family in front of his house.
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Ajami Text 1: Rabbī Salaatoo niŋ Kiisoo Dii nna Ahmadu La

[Page 1] 
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[Page 2] 
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[Page 3] 
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[Page 4] 
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Transcription 1: Rabbī Salaatoo niŋ Kiisoo Dii nna Ahmadu La 

[Page 1] 

Bismi l-Lāhi al-Raḥmāni al-Raḥīmi

Rabbī salaatoo niŋ kiisoo dii nna Ahmadu la

        Niŋ Saama Luŋ siita kanaa n foondi Arjana la

Yā Rabbī Mansoo Gambiyaa tanka sonka kele

        Baa baa le be n ñaato miŋ ye n muura kara saba la 

Gambiyaa duwaalaa foloolu ñimmaalu barakoo kaŋ

        Aamiini aamiini Ala maa ñiŋ duwaa muta la

Ali ko n be taa miŋ karaŋ dunkeelu minnu ka naa

        Bee ko nte too ye fo kori ntoolu duŋ te jaakali la

Soosoori ñoo saba ka ñoo tulu-buŋ niŋ ayoolu la

        Kuwoo miŋ te suŋ te buloo le wo te ka sonka wo la

Miŋ naata Sawudiya woo ko le muta Massiko nte fele

        Khiriiji Liibiyaa wo ye faŋ kili Hadarii la

Murtanii karannaa wo baa faŋ kili la Salafoo la

        Miŋ maa la too taa a ye bee buŋ niŋ bidʿa le la

[Page 2] 

Sudaani, Misra, Qatar niŋ wolu misaalu jamaa 

        Miŋ jiita daamiŋ wo ye ñuŋ wolu la daajika la

Gambiyaa la lonnaalu yee bee saamu saamu fula 

        Doolu kilita Sunni la ñiŋ doolu kilta bidʿī la

I yee daalu kuntu i baadiŋo miŋ ka sali a ka suŋ

        I saa munta Arajanna caaboo i toli marta wo la

Wolu maŋ karannaa baa foloo bee konti minnu bi jaŋ

        Ni ye minna kuma foo i saa je i be wolu purca la
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[Page 3] 

Waaliŋo mu diinoo to dal kuu le ti wo niŋ tara-kuu

        Lonnaalu teema biriŋ naŋ saahiboolu tili la

Alifaalu minnu koo ŋa deŋ madhhabu kiliŋ na kunuŋ

        waaliŋ silaŋo le mu wo niŋ fitinoo boroo kamma la

Fo i maa je bii jamaani kawuyee baalu finti ta naŋ 

        Farloolu maŋ noo bituŋ Sunnoo i be ñoo la wo la

Fo i maa je aadoolu ñimmaa taata minnu bi jaŋ

        Jaahili ti lonnaa ti moo bee baa sañoo-sika la

Mufti Isbaati niŋ wo yaa londi kaa lakura

        Mufti Inaafii wo yaa bee koora jana kara la

Raji buŋolu maŋ daŋ kamoo aniŋ konferensi dulaa 

        Yawmal jumantuŋo la kutuboo to a be kajafri la

Oodiyoolu janjanta sonkoo taata faa futata 

        Kaburoolu teemaa furee kuŋ to i be ñoo saba la

Taalibool la kuma sindi karamoolu teema laa sababu

        Wolu fele i ye ñoo-koŋ i maŋ ñoo saba de hani musu la

Aa tara kunuŋ wolu be ñoo moyriŋ i be ñoo kanuriŋ

        I be taa la ñooyaa doolu ite doolu kooma-kuma la

Yaamari lamoylaa kunuŋ wolu taata Ala le lamoyi

        Bii duŋ ŋa taa jee to n maa loŋ bii a be miŋ maa la

[Page 4] 

Sheehoo i yee la diinoo tu mooyaa kaŋ i ye fuloo lo i ye taa

           Kana moolu kaañaŋ moolu bee niiboo ila martaba la

Nii ko i ye kaafiri i baadiŋo miŋ ka sali a ka suŋ

           Sali-bali niŋ suŋ-bali bituŋ, i dantee ñe wo le too la

Hanaa jikoo muntaa jawyaa la ko saloolu diŋo
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        Dukaree kana a bay muna ñiiñaa joora to la

Ŋa moolu kili naŋ ka naa dinoo to hikmatu la

         Usuuloo bo ñimmaa a loo kariwolu fo tana te wo la

Tooñaa te fili noo la tooñaa tiyoolu ñaa la fereŋ

         Hikmatu te soto la fo nii sutuyaata keemoko la

Keebaalu karaŋ-moolu Sheehoo i bulu fuloo dii la

          I ye jii ye duuma i saa je buŋ ta koto taa la

Keebaa la bankee kana kuntu a la kuluu ti jee

          Kuu doo be banta wo maa bankeeli jaawo bula

Translation 1: O My Lord, Offer Peace and Blessings to our Prophet 

[Page 1] 

In the Name of God, the Beneficent, the Merciful

O My Lord, offer peace and blessings to our Prophet Muhammad.

        When Judgment Day comes, don’t prevent me from entering Paradise.

O My Lord, The Great King, save The Gambia from quarrels and conflicts.

        A great ocean of protection covers us on three sides,

thanks to the beautiful prayers of our Gambian ancestors. 

        Amen, Amen! May their prayers be answered.

You once said: “I am just going abroad to study and return home.”

        But now you say: “My name must be well-known!” Why shouldn’t we worry?

You criticize, quarrel, and slap one another’s face with Quranic verses,

        fighting over trivial things, instead of focusing on the essential.

The one who studied in Saudi Arabia says: “I am here, a Mashriqi Educated!” 

        The one who studied in Libya calls himself “a Hadhari!” 

The one who studied in Mauritania calls himself “a Salafi!”
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 And if you don’t adopt his denomination, he accuses you of the sin of bidʿa![3]

[Page 2] 

From the Republic of the Sudan, Misra, Qatar to many other places,

        wherever they studied, they brought over their manners. 

Now, they put all Gambian scholars in two categories: 

        They call one group “Sunni people” and the other “Bidʿa people!”

They stop talking to their relatives who perform obligatory prayers and fasting.

        It’s as if they are the custodians of the key to paradise!

They have no respect for the early great teachers who were here.

        If you ever talk about them, you’ll see how they disparage them!

Differences of opinions have been part of the faith.

        They have existed between scholars since the era of the Prophet’s companions.

Our elders taught us to belong to one school of thought

        because they were afraid of such discord and wanted to save us from conflicts.

Don’t you see how many bogus people show up nowadays? 

        They don’t even fulfill their divine primary duties, but fight over the Sunnah![4]

[Page 3] 

[3] Bidʿa is an Arabic word that refers to
sinful innovations, i.e., local practices that
contrast with the original teachings of
Islam.
[4] Sunnah is the Arabic word for the
teachings and traditions of Prophet
Muhammad.

Don’t you see how our beautiful local traditions have disappeared?

        Both ignorant and learned folks are full of themselves.

For instance, if the Islamic jurist Lisibaati settles an issue, 

        his colleague Inaafii would trash the entire ruling! 
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Now places of gossip don’t exclude celebrations of the Prophet’s birthday and pious

venues, 

        and sermons of Friday prayers are now for slandering others.

Their audio recordings have spread and their quarrels have reached

        the graves! Even before lying corpses at cemeteries, they keep wrangling,

due to the students who broadcast the messages of their rival teachers.[5]

        So, here they are hating each other, not fighting over serious issues such as women!

Yet, in the past, these were the same people who used to get along, loved each other,

        paid a visit to each other, and didn’t backbite one another.

People went to sermons in the past to hear the words of God,

        but today they say: “Let’s go attend. I wonder who will be vilified today!”

[Page 4] 

Dear Scholar, please fulfill your religious duties with kindness and respect, and move on.

        Avoid generalization and deal with everyone according to their level.

If you call “nonbeliever” your fellow human being who prays and fasts,

        then tell me what would you call those who don’t even pray and fast?

Even if they may engage in sinful conduct such as not praying,

        please don’t dismiss them because that isn’t a beautiful act that will bring you reward.

Let’s invite people to the faith with wisdom.

        There is nothing wrong in sharing the lovely principles of the faith eloquently. 

Truth can never be lost before the eyes of those who know truth.

[5] Here, Kijera is referring to how the
students of rival scholars use social media
and technology to share broadly the
sermons of their teachers which intensify
the tensions.
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        Wisdom can’t be attained, except through humility before a teacher.

So give your utmost respect to the scholars and the teachers of our elders

        and be humble, and you’ll see that there is nothing wrong in being beneath them.

Don’t go beyond the limits of the elders’ legacies, for doing so is ill-mannered;

        and beware that there are public topics that will lead you to make sinful comments!

Figure 3: Image of Ansou Daffe of Ziguinchor who passed away in 2019, a year after his personal
archives that included Kaŋ Kalifa Jaabi’s poem were digitized through our Project EAP 1042. We
are grateful to him and his family.
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Ajami Text 2: Ŋa Maariyo Tentu Miŋ Maŋ Daŋ

[Page 1] 
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[Page 4] 

Source: Ansou Daffe’s collection, digitized as part of Project EAP 1042. Digital Preservation of
Mandinka Ajami Materials of Casamance, Senegal: https://open.bu.edu/handle/2144/37685; and
https://eap.bl.uk/archive-file/EAP1042-11-2.
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Transcription 2: Ŋa Maariyo Tentu Miŋ Maŋ Daŋ

[Page 1] 

Bismi l-Lāhi al-Raḥmāni al-Raḥīmi

Ḥamidtu ka qālīqī ḥamdan

        Ŋa Maariyo tentu miŋ maŋ daŋ

A maŋ tuu diboo to a ye n kanda

        I ñanta denna kiilaa la

Jamaa si neema ila ye taa sii

        Duniyaa sabatoo tumoo maŋ sii

I see moy i see tuloo kaasi

        I ñantee denna kiilaa la

I ñaa yele kuu ka nee muunee

        Duniyaa foñoo to kanee neenee

Kanaa laaraŋ basoo feenee

        I ñantee denna kiilaa la

A fo ite tuloo le maŋ foo-taŋ

        Fo sondeme-jaa le yee kuŋo baŋ

Wo laa tinna ite maŋ bambaŋ  

        I ñantee denna kiilaa la

I baa taata i faa taata

        I mama taata i mumu taata  

Ite fantiŋo ko miŋ taata

        I ñanta faŋ dendi kiilaa la

[Page 2] 

Waroo bula faa ye too kaañaŋ

        Ñoo faasikoo maŋ ñiŋ
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I te tu la niŋ sii dammaŋ jaŋ

        I ñantee denna kiilaa la

Kanaa koomoo ke siiroo ti

        I ye naa saayiŋ ke siinoo ti

Ye naa ñaa to ke ŋaaroo ti

        I ñantee denna kiilaa la

Malayka jatoo be miŋ noo la

        I ñantee miira i suu la 

I maŋ yamfaa la siinoo la

        I ñantee denna kiilaa la

Salaatoo niŋ saloo bambaŋ

        Sadaa bo niŋ duwaa kee daŋ

I ye i Maariyo toolu fii kuŋ jaŋ

        I ñantee denna kiilaa la

Tiloolu be tambi la i taa too

        Safaaroo yaa sutoo waliŋ bee to

I ye taa luwoo la keefaa to

        I ñantee denna kiilaa la

I sii seewondi seewoo la

        I sii jusoo landi hayiiroo la

[Page 3] 

I sii sabatindi siinoo la

        I ñantee denna kiilaa la

I sii deŋ kuŋ yee tutuu

        Yee fili jee i kumboo to
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[Page 4] 

Ni yaa loŋ ko ila dantee to

        I maŋ faŋ dendi kiilaa la

I maŋ tii noo i ko ñe yaayi

        I maŋ bambaŋ i maŋ saayi

I maa loŋ bii bee kaa baayi

        I ñantee denna kiilaa la

I tee la kooroo tumoo lonna

        Fo niŋ dabaroo bi naa banna

Malayka jamaa bi naa benna

        I ñantee denna kiilaa la

I yaa too fee kafoo benta

        I korita i ñaalu bambanta

Sikoo bota jee i bee sonta 

        I ñantee denna kiilaa la

I baarata minna ñimmaa to

        I baarata minna jawmaa to

I saa bee joo tara i ñaa to

        I ñantee denna kiilaa la

Ite maŋ duniyaa la taañaa loŋ

        I maŋ suutoo la laañaa loŋ

I maŋ bankoo la kuliyaa loŋ

        I ñantee denna kiilaa la

I ye timma jamaa be kumboo la

        I tuloo-soo faata bankoo la
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I baloo bee faata tumboo la

        I ñantee denna kiilaa la 

Seriifu foloolu ñaatonkoo

        Jamaanoo moolu santonkoo

I luwoolu kana saŋ n koo

        I ñantee si faŋ dendi kiilaa la

Malayka fuloo be naa kamma

        I sii jiiji i sii maŋ-maŋ

I tee tuu la jee fo yee kuma

        I ñantee faŋ dendi kiilaa la

A duumankoolu bee loota

        A santonkoolu bee jiite

Maloo bankee tumoo siita

        Fo niŋ miŋ denta kiilaa la

Biraa be waaliŋ-na ñaamoo la

        Kee maa neŋo dunta ñaamoo la

Translation 2: I Praise the Creator Who is Everlasting

[Page 1] 

In the Name of God, the Beneficent, the Merciful

I thank you my Lord immensely.

        I praise the Creator who is everlasting,

for He didn’t leave me in darkness and He protected me.

        Entrust yourself to the Prophet!

Many will profit from them [God and Prophet Muhammad] and will be safe.
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        This is not the time to relax in this world, [6]

nor the time to hear and pretend not to hear [their injunctions].

        Entrust yourself to the Prophet!

Open your eyes so nothing can misguide you,

        and don’t let the delights of this world fool you.

Don’t turn your praying mat into a sleeping bed.

        Entrust yourself to the Prophet!

Is it because your ears can’t hear well

        or your stubbornness that holds you back?

Is this why you are not committed [your religious obligations]?

        Entrust yourself to the Prophet!

[Remember], your mother died and your father died; 

        your grandparents died and your great-grandparents died.

And here you are behaving like a dead hoe![7]

        Entrust yourself to the Prophet!

[Page 2] 

[6] Meaning one should invest in piety and follow
God’s commandments and the teachings of Prophet
Muhammad.
[7] Here, the poet uses a metaphor. He compares
people who do not fulfill their religious obligations
to “dead hoes,” i.e., worn-out hoes. Just like a worn-
out hoe is useless in a farm, people who ignore their
religious duties are wasting their time on earth. 

Don’t be boastful and put yourself above your status.

        Sinning is not good.

You were not brought into this world just to have fun.

        Entrust yourself to the Prophet!
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Don’t spend your past getting drunk,

        spend your present sleeping,

and thus spend your future [in the hereafter] screaming!

        Entrust yourself to the Prophet!

Beware of the might of the [interrogating] angels,

        and prepare for your home [in the hereafter].

You don’t lessen your sleep [so you can worship more on earth]!

        Entrust yourself to the Prophet!

Strengthen your optional and obligatory prayers,

        and don’t miss the opportunity to give charity and implore God.

Praise relentlessly the great names of your Creator wherever you are.

        Entrust yourself to the Prophet!

Many days will pass after your departure [from this world].

        and everyone will go through the same journey.

You will go to the middle of a crowd [on the Judgment Day].

        Entrust yourself to the Prophet!

If you entrust yourself to the Prophet, you’ll receive joyful news,

        your heart will rest in peace

[Page 3] 

and you’ll have time to sleep well.[8]

        Entrust yourself to the Prophet!

[8] Since the Judgment Day is believed to
be extremely intense, the poet suggests
that being given the opportunity to sleep
and rest is reserved to those who
entrusted themselves to Prophet
Muhammad; those destined for paradise.
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Otherwise, you’ll be hung and placed up high 

        and will be left alone there crying,

once it is determined based on the appraisal [of your deeds] 

        that you did not entrust yourself to the Prophet! 

You won’t be able to fly away, let alone to wander around;

        and you will be neither strong nor resilient. 

Don’t you know there won’t be any excuse for anyone on the Judgment Day?

        Entrust yourself to the Prophet!

You won’t know when exactly you’ll be punished

        until the Judgment Day is about to end

and many angels gather in one place.

        Entrust yourself to the Prophet!

They will call your name before the crowd 

        while you are exhausted and your face is sad.

And your sins will be disclosed and you will agree.

        Entrust yourself to the Prophet!

For all your righteous deeds

        and all your unrighteous deeds,

you’ll receive all their paybacks. 

        Entrust yourself to the Prophet!

[Page 4] 

You neither know how the earth system works,

        nor do you know how the night system works.

And you don’t know the weight of the earth.

        Entrust yourself to the Prophet!
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If you are saved in the hereafter, you’ll see many people crying

        with their ears filled with sand

and their bodies filled with worms.

        Entrust yourself to the Prophet!

The head of the first descendants of the Prophet

        and the most eminent religious leader of the world, 

may I not miss their assemblies.

        Entrust yourself to the Prophet!

Two [interrogating] angels will come to you,

        and they will shake you and jostle you. 

They won’t let you free until you respond to their questions. 

        Entrust yourself to the Prophet!

Everyone below you will stand up 

        and everyone above you will come down [to witness].

This is the time to disclose all shameful deeds for everybody,

        except for those who entrusted themselves to the Prophet. 

Those who did not entrust themselves to him will give wrong answers

        and their tongues will fail to utter words [to the interrogating angels]!
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Glossary

Caaboo: Key

Daajika or daajikoo: Manner, behavior, habit

Diboo: Darkness

Jaahili or jaahiloo: Ignorant, uninformed (from Arabic jāhil)

Ka jaakali: To worry

Ka jiijii: To shake

Ka neenee: To mislead, trick someone

Ka ñoo-koŋ: To hate one another, dislike one another

Ka purca or ka puruca: To disparage, criticize, belittle

Kaa kooma-kuma: To backbite, slander

Kaburoolu: Graves, tombs (from Arabic qabr) 

Korta: Tired, from ka kori (to be tired, exhausted)

Kuluu: Well mannered, disciplined, well brought up, from the verb ka kulu

Ñiiñaa: Beauty, goodness

Ŋaaroo: Scream, from the verb ka ŋaara

Oodiyoolu: Audio messages (from English audio)

Seewoo: Joy, happiness

Waaliŋ: Adversity, enmity 

Notes

Bidʿa: This Arabic word refers to a sinful innovation, i.e., any local practice that is

believed to diverge from the original teachings of Islam and the traditions of Prophet

Muhammad. This is a controversial issue among Muslims because what constitutes a

local sinful innovation is quite debatable.

‘“I baa taata i faa taata, I mama taata i mumu taata”: “Your mother and father [left this

world]; your grandparent and your great-grandparent left [too].” The verse is used to
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to remind people that this life is ephemeral and to urge them to invest in righteous

deeds, which are the only things that will be useful to them in the hereafter. 

“Ka ñoo tulu-buŋ niŋ ayoolu la”: “To slap one another’s faces with Quranic verses.” The

poet uses this phrase to highlight the controversies regarding interpretations of

Quranic verses and the resulting religious tensions that the new foreign-educated

Gambian Muslims generate in the country.

Sunni People: The poet uses “Sunni people” to refer to individuals who are believed to

follow the Sunnah, i.e., the teachings and traditions of Prophet Muhammad. The poet

contrasts this group with the people labeled as “Bidʿa people,” i.e., those who include

sinful innovations in their religious practices.

Pedagogical Exercises

Exercise 1: Comprehension
Multiple choice questions 

1. Rabbī Salaatoo’’ to, Kijeera lafita mune yitandi la ñiŋ kitaaboo to?

     a. Gambiyaa dunkeelu minnu karanta araabu bankoolu to maŋ alifaalu horoma   

     b. Gambiyaa dunkeelu minnu maŋ karaŋ muka lonnaalu foloolu konti

     c. Gambiyaa dunkeelu minnu karanta araabu bankoolu to ka alifaalu buuñaa le   

     d. Gambiyaa dunkeelu minnu karanta tubaabuduu maŋ lonnaalu foloolu konti

2. “Rabbī Salaatoo” to, dunkee miŋ karanta araabu bankoo to ka mune naati?

     a. A ka wolu la londoo le naati

     b. A ka Gambiyaa daajikoolu niŋ aadoolu le murundi naŋ

     c.   A ka wolu la daajikoolu niŋ aadoolu le naati Gambiyaa

     d.  A ka wolu la kuu betoolu le naaati Gambiyaa
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3. “Rabbī Salaatoo” to, mune yaa tinna alifaalu ko ŋa deŋ madhhabu kiliŋ na kunuŋ?

a. Kaatuŋ i ka bori dunkeeli minnu ka taa karaŋo la Murtanii le ma

b. Kaatuŋ i ka bori waaliŋo niŋ fitinoo le ma

c. Kaatuŋ i ka bori jamaani kawuyeelu le ma

d. Kaatuŋ i ka bori dunkeeli minnu ka taa karaŋo la Sawudiya le ma

4. “Ŋa Maariyo Tentu” to, Kaŋ Kalifa lafita munne kawandi la?

a. A lafita kawandi la ko muŋ ye ila duniyaa ke siiroo ti ala saama be koleyaa la

b. A lafita kawandi la ko muŋ faa taata a baa taata ala saama be koleyaa la

c. A lafita kawandi la ko muŋ yaa la duniyaa ke faŋ waroo ti ala saama be koleyaa la

d. A lafita fo la ko muŋ maŋ i deŋ kiilaa la duniyaa ala saama be koleyaa la

5. “Ŋa Maariyo Tentu” to, “I ñaa yele kuu ka nee muunee,” a ye moolu yaamari mune la?

a. A ye moolu yaamari i kana duniyaa foñoo nooma fo i ye ñina Ala batoo la

b. A ye moolu yaamari i ye ñaa yele i ye duniyaa foñoo nooma fo a yee muunee

c. A ye moolu yaamari i ye ila laaraŋ basoo feenee fo i ye ñina Ala batoo la

d. A ye moolu yaamari i ye duniyaa foñoo nooma niŋ i lafita kiisa la

6. “Ŋa Maariyo Tentu” to, ‘‘I sii seewondi seewoo la,’’ a lafita mune fo la?

a. A lafita fo la niŋ i ye saayiŋ ke siinoo ti i bee joola seewoo le la

b. A lafita fo la niŋ i ye bii laaraŋ basoo feenee i bee joola seewoo le la

c. A lafita fo la niŋ i ye bii baaroolu beteyandi i bee joola seewoo le la

d. A lafita fo la niŋ i ye bii dookuwoolu beteyandi i bee joola seewoo le la

Exercise 2: Reading 

1. Karambuŋo to, karandiŋolu kiliŋ-kiliŋ se suukuu fuloolu karaŋ santo karandirlaa ñaato fo

a se i maakoyi karaŋo to.
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Exercise 3: Writing/Dictation  

2. Suwo kono, karandiŋolu se kuma kaŋolu tomboŋ ñiŋ suukuwoolu kono, i yee i karaŋ

santo la siiñaa jamaa fo i ye i nunkundi.

3. Karambuŋo to waraŋ suwo kono, karandiŋ fula se kuma kaŋolu tomboŋ ñiŋ suukuwoolu

kono, i ye ñoo faliŋ i yaa karaŋ santo.

1. Karambuŋo to, karandirlaa se kuma kaŋolu tomboŋ ñiŋ suukuu fuloolu to. A ye i karaŋ

doomaŋ-doomaŋ fo ka baŋ, a ye karandiŋolu yaamari i ye i safee aniŋ Mandinka safeeri-

kuloolu la. Niŋ karandiŋolu ye i bandii, i saa juubee mune ye ila safeeroolu niŋ safeeroolu

minnu be suukuu kitaaboo kono fatandi. I se kaccaa wo tomboolu kunna. Karandiŋ fula se i

ñoŋ faliŋ noo ñiŋ dookuwo to.

2. Karandiŋolu se ñininkaari luulu safee suukuwoolu kunna. Niŋ i ye i bandii, i ye ila

ñininkaaroolu faliŋ ñooŋ teema. I ye jaabiroolu safee aniŋ Mandinka safeeri-kuloolu la. 

3. Karandiŋ-woo-karandiŋ se kuma kaŋ kiliŋ tomboŋ muŋ diyaata a ye. Niŋ a ye i bandii, a

si safeeri sutuŋo ke a kunna.

Exercise 4: Listening/Speaking and Conversation  

Podkastoo niŋ Widewoo: I se podkastoo daada ñiŋ suukuwoolu nafaa kunna, waraŋ i se

widewoo sutuŋolu ke minnu be ñiŋ suukuwoolu kuma kaŋolu faranfanse la, ila miiroo to.

Exercise 5: Cultural Competence  

Ñiŋ suukuwoolu kuma kaŋolu nafaalu aniŋ ila dinkiraa kuu naafaariŋolu teemoo yiitandi.
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Unit 6

Memory and Social Issues
    This unit focuses on the poems of Boubacar Diatta (or Buubakar

Jaata), a popular young Mandinka Ajami singer and poet of Casamance,

Senegal. He was born and raised in Pakaawu-Kerewaani (Pakao-Kerewane

in French spelling) where he began his Quranic studies. Later, he

relocated to Jaara-Barookundaa in The Gambia where he completed his

studies. He learned Mandinka Ajami through reading the writings of local

elders when he was attending Quranic school. Since then he has

specialized in Mandinka Ajami poetry singing by imitating old poetry

singers. Currently, he serves as a Quranic teacher and Mandinka Ajami

poet and singer.[1] Diatta’s Quranic and Mandinka poetry students

include both boys and girls. His own daughter, Binta Diatta, featured in

the NEH project, is also an Ajami singer.[2]   

      In this unit, we include five poems by Boubacar Diatta. The first is a

moving poem in which he remembers the last moments and subsequent

death of his beloved mother. In the second, he defends divorced women

who are verbally abused by their ex-husbands. The third poem urges

people to strive to control themselves and to trust God. The fourth poem

deals with his attempted migration to Spain by boat, and the last one is a

spiritual poem in which Diatta ties enmity to Satan’s work. Because the

written poems he shared with us were in draft form and some were torn

or stained, they were rewritten to enhance their textual quality by

Ismaila Djitté, a Mandinka scribe from the city of Ziguinchor, Casamance.
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[1] To listen to Boubacar Diatta’s interview,
see https://sites.bu.edu/ria/mandinka/
mandinka-unit-6/.
[2] To listen to Binta Diatta’s chanting of a
Mandinka Ajami poem, see https://
sites.bu.edu/nehajami/the-four-languages/
mandinka/mandinka-manuscripts/balukuu-
suukuwo/.

Figure 1: Mandinka poet, singer, and Quranic teacher Boubacar Diatta. 
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Figure 2: Boubacar Diatta (in the middle in white before a drum) with his family, students, and
friends preparing to chant one of his Ajami poems with local drums. 

Figure 3: From left to right, Ibrahima Yaffa (senior facilitator of the fieldwork team); in the middle,
Malang Sané (a famous Mandinka poetry singer in Ziguinchor), and Ibrahima Ngom (the
photographer of the fieldwork team) at Hotel Nema Kadior, Ziguinchor, Senegal.
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Ajami Poem 1: N Baamaa la Saayaa

[Page 1] 
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[Page 3] 
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Transcription 1: N Baamaa la Saayaa

Allāhumma, yā Rabbī

        ṣalli ʿalā Muḥammada. 

Allāhumma, yā Rabbī

        ṣalli ʿalā Muḥammada.

Adamadiŋ na saayaa saŋo,

        jaaral taa kanandi la, 

Maari Baa la nooroo kaŋ.

        I maa je n fele ka taa,

ŋa n naa samba jaaraloo[3] la 

        niŋ n kotoolu Hiina[4] niŋ Mayi. 

Nna kanuntee Umar Maraŋ 

        wo le naata moolu taa. 

Aramiisoo somanda la 

        n taata Seeju kooma Tambana Baa. 

Ka biriŋ n futata daamiŋ to, 

        jee loŋ n kaawandita.

Ŋa n naa kumandi daamiŋ to, 

       i yaa kuŋ wili a ye n fele.

[Page 1] 

[3] This word jaaraloo is written as
jaarawoo in the Ajami text.
[4] The name Hiina is also written as Hiima
in the Ajami text. 
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N baloo ye n tiyoo taama 

        fo nna miiroolu janfata.

[Page 2] 

N sarta n naa la jee le to, n kaa ye:

       “N naa, n be taa la Kambiyaa.” 

A ko ñe: “Taa dindiŋolu jiibee foloo, 

       janiŋ i ka wili ye taa.”

N fanaŋ borta wo le ñaama 

       ka taa kuŋ fo Kerewaani 

ka dindiŋolu jiibee foloo, 

        yaamaroolu timmata. 

Juma luŋ salfanaa koolaa 

       n naata taa Kambiyaa.

[Page 3] 

Biriŋ n futata daamiŋ to,

        nna miiroolu janjanta.

M be jee le fo lookuŋ na. 

        N niyo maŋ diyaa n balaa.

Wo waatoolu muumee bee

         nna suufoolu lanfuta

Luŋ doo somandaa la,

        portaablo be lenka la. 

Biriŋ ñiŋ dankunta daamiŋ to,

         kibaaroo fele a naata.
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I maa je n kotoomaa Hiina:[5] 

        “I taryaa bii-bii i si naa kata.”  

N fanaŋ borta wo le ñaama 

        Jiibooro fo Siliiti. 

N fanaŋ borita wo le ñaama 

        Jiibooro fo Siliiti,

Binjoona Karifuuro to. 

        Wo luŋ n dunta suuta baa. 

Translation 1: My Mother’s Death

[Page 1] 

O Allah, My Lord,

        may peace and blessing be upon Muhammad.

O Allah, My Lord,

        may peace and blessing be upon Muhammad.

The year a human being is supposed to die,

         no cure can prevent it

due to the power of the Almighty.

         See how I am leaving

to take my mother to treatment

        with my sisters Hiina and Mayi. 

It was my good friend Umar Maraŋ

[5] The name Hiina is written here
as Ñiinaa.
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        who came to take us [to the healer].

It was on a Thursday morning that

        we went behind Seeju, to the village of Tambana Baa. 

When we arrived there,

        I became distressed. 

When I called to my mother,

        she raised her head and looked at me quickly.

Then my body shivered[6] until

        my thoughts wandered far.

[Page 2] 

There, I sought my mother’s permission, telling her:

       “Mom, I’m going to The Gambia.” 

She told me: “Go see the children first, 

       before getting up and leaving.”

That’s how I rushed 

       peacefully to Kerewaani

to see the children first,

       fulfilling her wish.

On a Friday, after the afternoon prayers,

        I then went to The Gambia.

[6] He means that he had
goosebumps.
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When I arrived there,    

        my thoughts were unsettled.

I stayed there for a week.

        I was not in a good mood

during all that time.

        My limbs also weakened.

One day in the morning,

        my mobile phone rang.

When I answered, 

        the news reached me.

That’s when my older sister Hiina said to me:

        “Hurry up and come close right away today.” 

I then rushed immediately

        from Jiibooro to Siliiti.

I then rushed immediately

        from Jiibooro to Siliiti,

and from Binjoona to Karifuuru. 

        On that day, I arrived home late at night. 

[Page 3] 

Figure 4: Boubacar Diatta (on the right) being interviewed on the poem he wrote on the loss of his
mother by our project’s senior facilitator Shaykh Ibrahima Yaffa (on the left).
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Ajami Poem 2: Musoo le taamu duniyaa ti
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Transcription 2: Musoo le taamu duniyaa ti

Musoo le taamu duniyaa ti. Moo ye soŋ wo la.

        Dahaala niŋ tuuroolu maŋ tara kee bala.

I ye musu bula futuwo kono i ko yanfata,

        i kana kibaara jawñaa tilaa la[7] i baa tuumi la. 

I maŋ seedeyaa, i bee yaara la i baa waafi la.

        Ni i ka sali le, baraaj te i ye labandulaa. 

I ka ñaa le kaasiŋayiboolu la i ka a nukuŋ. 

        I ka a bulandi tanoolu la i bee saata la.

Nii mee foñoo ila baara jaw la i ka miŋ nukuŋ,

        ni i tenkerenta, i si naa ke moolu bee ye duuma la!

Translation 2: The world belongs to women

The world belongs to women.[8] Let’s admit it.

        Lack of rest and pounding grains [for food] are not for men.

So when you divorce a woman and say you don’t want her anymore,

       don’t spread bad news about her and accuse her wrongly. 

Without evidence, you go around talking badly about her.

        Even if you pray [five times a day], you won’t have any divine reward in the end.

You’re fooling yourself and hiding your flaws.

        You are getting her in trouble and talking badly about her behind her back.

[7] This is the contraction of tiliŋ a la.
[8] Meaning women are more
hardworking than men in his
Mandinka society. 
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If you don’t stop your bad deeds you’re concealing,

        when they are disclosed, you’ll be regarded as inferior to everyone. 

Figure 5:  Yamadou Camara, a Mandinka writer and manuscript owner.

Figure 6: On the way to the village of Kerewane, with a sign showing how America is helping
people commercialize cashew nuts.
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Ajami Poem 3: I Faŋ Mara
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Transcription 3: I Faŋ Mara

I faŋ maraa i yee naa maraloo ke,

        ila mara-feŋ si i nafaa.

        I faŋ loŋ i yee naa Ala loŋ.

I ye naa daani kayra la.

Ni i kaa ye: “Yā Rabbī!” 

        A saa fo i ye: “Naam, i ko?”

        A se i ke kuruŋ bayilaa.

A ye i ke betoo bala,

kuliyaalu sikalaalu, 

        neemoolu jindilaa,

        dunlaa ye muŋ bambu,

semboo be muŋ bala.

Dunoo i kee muŋ ne woosi?

        Alii dee diyaamo la!

Translation 3: Control Yourself

Control yourself before trying to control anything else,

        so that whatever you control will be useful to you. 

        Know yourself first before trying to know God.

And then seek peace from Him.

Then, if you call on Him: “O My Lord!”

        He’ll answer: “Yes, what do you want?”

        And He’ll make you an evil chaser,

guide you toward good people,

those who can endure hardship, 

        and turn you into someone who brings down blessings,
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        the one people of heaven endorse, 

someone with a mighty power!

You are just a load [on God’s back], what are you complaining about? 

        Please, stop whining!

Figure 7: The senior facilitator of the fieldwork, Ibrahima Yaffa, and other travelers crossing the
Marsassoum River by ferry on the way to Kerewane.
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Ajami Poem 4: Nna Espaañi Taama Siloo
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Transcription 4: Nna Espaañi Taama Siloo

Lā ilāha illa l-Lāha!

        Lā ilāha illa l-Lāha!

Alaa fo le li lā ilāha

        illa l-Lāhu taʿālā!

M be baa borla m be wulima la. 

        M be kañee bor la duniyaa. 

Allaahu ko le niŋ joŋo yaa te tentu, 

        illa l-Lāhu taʿālā,

N taamata n taamata;

        n naata duŋ Espaañi. 

N taamata n taamata; 

        N naata duŋ Espaañi. 

Bariŋ moo jamaa le taata. 

        Illa l-Lāhu taʿālā.

Biriŋ n dasata ila Kuruwaa Ruus la, 

        tubaaboolu wilita.

Biriŋ n dasata ila Kuruwaa Ruusu la, 

        tubaaboolu wilita.

I niŋ ila batoo baalu naata. 

 Illa l-Lāhu taʿālā.
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Translation 4: My Migration to Spain

There is no god but Almighty God! 

        There is no God but Almighty God!

Say, there is no god,

        but Almighty God!

I’m traveling through the sea; I’m crawling [in the boat] 

        in search for a better life.

God said a servant must praise Him,

        The Most Exalted!

I traveled and traveled more

       until I entered Spain [by boat].

I traveled and traveled more

        until I entered Spain.

And we were numerous [in danger]. 

        Praise be to The Most Exalted [Who saved us]!

When we came close to their Red Cross,

        White people got up.[9]

When we came close to their Red Cross, 

        White people got up.

They came with their big ships [to rescue us].

        Praise be to God, the Most High!

[9] Referring to the Spanish coast guards. 
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Ajami Poem 5: Bi Ismika

170



Transcription 5: Bi Ismika

Bi Ismika Allāhuma!

        Iyyāka naʿbudu, 

        wa iyyāka nastaʿīnu. 

N ka Ala daani hayira la.

N maŋ feŋ je miŋ jikita.

        N maŋ laa nna baara la. 

        Wa laa tiŋ[na] nte maŋ haañi.

Silaŋo be n fatee bala. 

Kee jawo kele nii wo siita,

        Ibliisa niŋ jusoo.

        A sii tooraa, naa mee faa,

a si i foondiŋ saama la! 

Translation 5: In Your Name

In Your name, O Lord!

        It is You we worship,

        and it is from You we seek assistance.

We ask God to offer us peace.

I don’t see anything I can rely on,

        and I don’t trust my own deeds.

        That’s why I am afraid.
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In Your name, O Lord!

        It is You we worship,

        and it is from You we seek assistance.

We ask God to offer us peace.

I don’t see anything I can rely on,

        and I don’t trust my own deeds.

        That’s why I am afraid.

Fear has taken all over my body!

When [you think] it’s time to fight an enemy,

        [know that] Satan has entered your heart.

        And he will either harm you or kill you,

or will make you a loser Tomorrow![10]

[10] The poet used Saama
(Tomorrow) to refer to the
Hereafter, as customary in
Senegambia. 
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Glossary

Adamadiŋ or aadama-diŋ: Literally, child of Adam, human being

Aramiisoo: Thursday (from Arabic al-khamīs)

Baara: work

Borta or Borita: Run, rushed, hurried, from ka bori (to run)

Damaa or dammaŋ: Alone, just, only

Dasata: Come close, near

Fisiyaata: Feeling better

Fondiŋ or fondi: To cause to lose, miss, fail

Futuwo: Marriage

Hayira, heera, khayira, or kayira: Peace, wellbeing (from Arabic al-khayr)

Ibliisa: Satan (from Arabic Iblīs)

Jaaraloo or jaararoo: Healing, treatment

Jaararilaa: The healer

Joŋ: Slave, servant

Ka a faasaa: To advocate for someone, to defend someone, to take someone’s side 

Ka a fele: To look at, gaze

Ka a kanandi: To help escape, save, rescue

Ka a kumandi: To call to someone

Ka a kuntaki: To compare

Ka a mara: To control something/someone, rule, govern, to be in charge

Ka a saata: To talk badly behind someone’s back, slander

Ka a samba: To take away, bring away

Ka a tuumi: To accuse

Ka haañi: To be courageous, to dare, to be fearless 

Ka jiki: To trust, rely on 
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Ka nukuŋ: To hide

Ka woosi: To complain, express concern, rant

Kaawandita: To be troubled, distressed, worried

Kanuntee: Beloved one, dear friend, from the verb ka kanu (to love)

Kuruŋ: Evil, badness

Labandulaa: End, at the end, in the end

Lanfuta: Inept, weakened, paralyzed; from ka lanfu (to become weak)

Lookuŋ: Week

Miiroo: Thought

Neemo: Sustenance, blessing

Ŋayibo: Flaw, defect, intimate concern, private matter.

Saayaa: Death

Sarta or sarata: To seek permission before traveling, announce travel plans

Seedeyaa: Witness, evidence

Semboo: Power, strength, fitness

Suufoolu: Limbs, from suufoo (body part or joint)

Suuta baa: Late at night, past midnight 

Tanoo: Trouble

Tenkerenta: Disclosed, revealed, from tenkereŋ (to reveal, disclose a secret)

Timmata: Completed, fulfilled, accomplished

Tuuroo: Pounding (when preparing food) 

Yaamaroo: Instruction, advice

Notes

Dunoo: Literally, “load.” In this unit, it is used as a metaphor to refer to someone who is

protected and supported by God; or in the poet’s own words, “someone that God carries

on His back,” just like an African mother carries her child on her back.

Jiibooro, Siliiti: These are the names of two towns located at the border between Senegal

and The Gambia. Jiibooro (spelled as Jiboro English) is located in The Gambia and Siliiti 
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(or Séléti in French spelling) is located in Senegal. 

Ka ke moolu bee ye duuma la: Literally, “to be below everybody.” The expression is used

in this unit to mean someone who is disgraced and shamed in the community, a situation

that is most feared in Mandinka society.

Kañee: Profit, advantage, benefit. In the unit, it is used in the phrase kañee bor la,

meaning “running after a better life,” i.e., seeking a better life.

Kuliyaalu sikalaalu: Literally, “lifters of heavy things.” The phrase is used to refer to

people who can endure hardship or persevere in the face of hardship with virtue. This is

an important virtue in Mandinka society. The expression is the equivalent to the Mandinka

verb ka muña (to persevere, endure, have patience).

Kuŋ, Binjoona, Karifuuro: These are three locations in Senegambia. Kuŋ (also known as

Kun-Barra) is located in the Gambian town of Barra at the border with Senegal. Binjoona

(or Bignona in French spelling) and Karifuuro (also known as Carrefour Diaroumé or

Madina Wandifaa) are two major towns in southern Senegal. 

M be, n be: These are the equivalents of “I am” in English. The two variants are used

interchangeably throughout the Ajami texts in this unit.

Tilaa la: This is the contraction form of ka a tiliŋ a la (to direct to, towards).

Wa laa tiŋ: This is the contraction of wo le yaa tiŋ na (that’s the reason why).

Pedagogical Exercises

Exercise 1: Comprehension
Multiple choice questions 

1. Buubakar ko: “Adamadiŋ na saayaa saŋo, jaaral taa kanandi la.” Mune mu a kotoo ti?

     a. I se i jaara ñaa-woo-ñaa, Ala ye ila saayaa saŋo saafee le fo a banta

     b. Ala le ka adamadiŋo kanandi saayaa ma

     c. Adamadiŋo la saayaa saŋo, Ala baa jaara la wo tumoo le la

     d. Ala le ka adamadiŋo jaara, ate fanaŋ le ka a faa
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2. Buubakar ye a baamaa samba jaaraloo la muntoo le?

     a. Seeju kooma Tambaakundaa

     b. Kerewaani

     c. Seeju kooma Tambana Baa

     d. Jiibooro fo Siliiti

3. Buubakar ko: “Yaamaroolu timmata.” A lafita mune fo la?

     a. A yaa baamaa samba le jaararidulaa

     b. A yaa baamaa la yaamaaroolu ke le fo a banta

     c. Ala taama siloo koyita, a si taa noo Kambiyaa

     d. A ye dindiŋolu jiibee le fo a banta

4. Jumaa le ye a baamaa la kibaaroo futandi Buubakar ma?

     a. Ala kanuntee Umar Maraŋ 

     b. A kotoolu Hiina niŋ Mayi

     c. A kotoomaa Hiina damaa

     d. Jaararilaa

5. Mune yaa tinna Hiina ko Buubakar ye: “I taryaa bii-bii i si naa kata?”

     a. Kaatuŋ a baamaa fisiyaata le

     b. Kaatuŋ jaaraloo banta le

     c. Kaatuŋ Buubakar meeta le Kambiyaa

     d. Kaatuŋ saasaa ye a baamaa batandi le

6. Jiibooro niŋ Siliiti be banku jumaalu le to?

     a. Jiibooro niŋ Siliiti bee be Senekaali bankoo le kaŋ

     b. Jiibooro be Senekaali bankoo le kaŋ

     c. Jiibooro be Kambiyaa bankoo le kaŋ; Siliiti be Senekaali bankoo le kaŋ

     d. Jiibooro niŋ Siliiti bee be Kambiyaa bankoo le kaŋ
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Exercise 2: Reading 

1. Karambuŋo to, karandiŋolu kiliŋ-kiliŋ se suukuu luuloolu karaŋ santo karandirlaa ñaala fo

a se i maakoyi karaŋo to.

2.  Suwo kono, karandiŋolu se kuma kaŋolu tomboŋ ñiŋ suukuwoolu kono. I yee i karaŋ

santo la siñaa jamaa fo i ye i nunkundi.

3. Karaŋ buŋo to waraŋ suwo kono, karandiŋ fula se kuma kaŋolu tomboŋ ñiŋ suukuwoolu

kono. I ye ñoo la kuma kaŋolu faliŋ i ya karaŋ santo.

Exercise 3: Writing/Dictation  

1. Karambuŋo to, karandirlaa se kuma kaŋolu tomboŋ ñiŋ suukuu luuloolu to. A ye i karaŋ

doomaŋ-doomaŋ fo ka baŋ, a ye karandiŋolu yaamari i ye i safee aniŋ Mandinka safeeri-

kuloolu la. Niŋ karandiŋolu ye i bandii, i saa juubee mune ye ila safeeroolu niŋ safeeroolu

minulu be suukuu kitaaboo kono fatandi. I se kaccaa wo tomboolu kuŋ na. Karandiŋ fula se

ñoo la kuma kaŋolu faliŋ noo ñiŋ dookuwo to.

2. Karandiŋolu se ñininkaari luulu safee suukuwoolu kunna. Niŋ i ye i bandii, i ye ila

ñininkaaroolu faliŋ ñoo teema. I ye jaabiroolu safee aniŋ Mandinka safeeri-kuloolu la. 

3. Karandiŋ-oo-karandiŋ se kuma kaŋ kiliŋ tomboŋ muŋ diyaata a ye. Niŋ a ye i bandii, a si

safeeri sutuŋo ke a kuŋ na.

Exercise 4: Listening/Speaking and Conversation  

Podkastoo niŋ Widewoo: I se podkastoo ke ñiŋ suukuwoolu la nafaa kuŋ na, waraŋ I se

widewoo sutuŋolu ke minulu be ñiŋ suukuwoolu kuma kaŋolu faranfansi la, ila miiroo to.
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Exercise 5: Cultural Competence  

I se aadoolu fannaalu tomboŋ minulu diyaata i ye suukuwoolu kono. Niŋ i ye i bandii, i se i

kuntaki aniŋ minulu sotota ila dinkiraa to. 

Figure 8: Youssoufa Demba, facilitator of the fieldwork team, with a young man making tea.
Brikama, The Gambia.
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Recommended Further Reading

Answer Key for Exercise 1: Multiple Choice Questions

1 2 3 4 5 6

Unit 1 b d c b c b

Unit 2 c c a b d a

Unit 3 c a b d a c

Unit 4 c a b d a c

Unit 5 a c b d a c

Unit 6 a b b c d c
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