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Introduction: Hausa Ajami Reader

    Ajami is the term used to refer to non-Arabic languages and literatures that are

written with specially adapted forms of the Arabic script. African Ajami literatures hold a

wealth of knowledge about history, politics, and cultural and intellectual traditions of the

region, but are generally unknown due to lack of access. The rich Ajami traditions on the

continent refute the claims that Africa lacks written traditions. Ajami remains important in

urban market-places and other centers of the informal economy, and in rural areas where

Quranic schools are the primary educational institutions. The result of this widespread

grassroots literacy has been the production of a large corpus of Ajami documents

spanning several centuries, a corpus  that is  an essential source of knowledge of many

African cultures.[1]

     Our specialized Ajami Readers in Wolof, Mandinka, and Hausa - three major African

languages with rich written Ajami literatures - aim to provide students, language teachers,

scholars, and professionals with the necessary linguistic, cultural, and literacy skills to

engage with Ajami users of West Africa.[2] Readers in Ajami and the companion website

are rich sources for students and various American professionals interested in becoming

bridge builders to these increasingly important Muslim  societies of the Sahel region. 

[1] See also Ngom, F., Rodima-Taylor, D., and Robinson,
D. (2023). ʿAjamī Literacies of Africa: The Hausa, Fula,
Mandinka, and Wolof Traditions. Islamic Africa, 14(2),
119-143.
[2] Our project, Readers in Ajami and Companion
Multimedia Website (https://sites.bu.edu/ria/), was
funded by a three-year grant from the U.S. Department
of Education Title VI Program.
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These instructional resources cover a range of fields, including business and economy,

health and medicine, agriculture and the environment, and human rights, politics, and

diplomacy.

       In this Reader you will find materials in Hausa Ajami. Hausa is an Afro-Asiatic

language widely spoken throughout West Africa. It epicenter is in northern Nigeria and

Niger, often referred to as Hausaland. In terms of number of speakers, Hausa rivals

Swahili as the most important language on the African continent. It is the pre-eminent

language of Northern Nigeria and widely spoken in neighboring countries. Hausa has

been written with a modified Arabic script since the 18th century.[3] The growth of

Hausa Ajami was accelerated by the reform movement of Usman ɗan Fodio (1754-1817)

and the Sokoto Caliphate, which dominated the Northern Nigerian region through the

19th century. Usman ɗan Fodio, his daughter Nana Asma’u (1793-1864), and their

contemporaries made a very conscious effort to spread their message and faith

through Ajami in Hausa and Fulfulde. Ɗan Fodio and his contemporaries composed

works to persuade people to join the reform movement and to instruct them in Islamic

practice.[4] 

        His daughter Nana Asma'u Bint Usman ɗan Fodio was a highly influential literary

and educational innovator whose work advanced the central role of Ajami in Hausa and

Fulfulde communities of West Africa. A nineteenth-century Muslim scholar and scribe,

she witnessed battles of some of the largest West-African jihads of the era, and

explored the preparation and conduct of the jihad in her poetry. Asma’u was an 

[3] See David Robinson, Muslim Societies in African History, Cambridge: Cambridge
University Press, 2004, p. 145-146. See also John O. Hunwick, West Africa, Islam, and
the Arab World: Studies in Honor of Basil Davidson. Princeton, NJ: Marcus Wiener
Publishers, 2006; and Hamid Bobboyi, “Ajami Literature and the Study of the Sokoto
Caliphate”, in The Meanings of Timbuktu, ed. Shamil Jeppie and Souleymane Bachir
Diagne, Capetown, HSRC Press, 2008.
[4] See David Robinson, Muslim Societies in African History, Chapter 9, “Sokoto and
Hausaland: Jihad within the Dar-al-Islam,” p. 140-152; for more information on Usman
ɗan Fodio and the Sokoto Caliphate see also Murray Last, The Sokoto Caliphate,
London: Longmans, 1967. For the pedagogy and career of Nana Asma’u, see Jean
Boyd and Beverly Mack, One Woman’s Jihad: Nana Asma’u, Scholar and Scribe,
Indiana University Press, 2000; and Jean Boyd and Beverly Mack’s collection of Nana
Asma’u’s writings in Arabic, Hausa, and Fulani, including English translations:
Collected Works of Nana Asma’u, Daughter of Usman ɗan Fodiyo (1793-1864),
Michigan State University Press, 1997.
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educator, scribe, and feminist activist “whose strategies for political and religious

reform changed the social order in northern Nigeria forever.”[5] The work of Nana

Asma’u also includes treatises on history, law, mysticism, theology, and politics, and

was heavily influenced by the Arabic poetic tradition. 

        British colonial authorities used Ajami in official documents and correspondence

with Muslim rulers of Northern Nigeria into the early 20th century. It was only in the

late 19th century that European travelers and missionaries began to write Hausa in the

Latin script. Later, British colonial policy promoted the use of the Latin script

throughout its administration and schools. Nevertheless, the first Hausa newspaper,

Gaskiya Ta Fi Kwabo (Truth is More Valuable than Wealth), established in 1939,

included pieces in Ajami as of 1941, and the more recent weekly Hausa newspaper,

Alfijir (the Hausa word for ‘dawn’), established in 1981, is published entirely in Ajami.

Hausa Ajami still appears on Nigerian currency notes and is widely used in both

religious and secular contexts.[6]

        The Hausa Reader builds on the Ajami manuscripts, texts, and records digitized by

project members during fieldwork in Hausa communities of Nigeria, and on the video

interviews and digital images recorded in the local Ajami user communities. Our

manuscript selection focused on the overall goal of the project, which is to promote

Ajami literacy, cultural literacy, oral proficiency, and linguistic knowledge that is

directly applicable to professional and academic disciplines. Using participatory

knowledge-making, our team of researchers conducted ethnographic interviews, held

conversations with chanters and singers of poems and treatises, and collaborated with

local experts in transcribing and translating Ajami manuscripts. Through detailed field

interviews, our research team uncovered insights into the daily practices of  Hausa

[5] Beverly Mack, “Nana Asma’u: A Model for Literate Women
Muslims,” in ed. Janell Hobson, The Routledge Companion to
Black Women’s Cultural Histories, Routledge, 2021. See also:
Boyd and Mack, One Woman’s Jihad; and Boyd and Mack,
Collected Works of Nana Asma’u.
[6] See also Ngom, F., Rodima-Taylor, D., and Robinson, D.
(2023). ʿAjamī Literacies of Africa: The Hausa, Fula, Mandinka,
and Wolof Traditions. Islamic Africa, 14(2), 119-143.
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`Ajami users, their history of learning and using Ajami, and their assessments of its

educational and cultural value. This provides users of the Reader with significant

information about the present-day role of Ajami in the Hausa-speaking communities of

West Africa. 

         The Hausa Ajami Reader contains six thematic Units with biographical information

and images of the authors or discussants of the manuscripts, the texts in Hausa Ajami

with Latin-script transcriptions and English translations, images of Ajami user

communities, glossaries and notes, and pedagogical exercises. The Reader Units are

complemented by their corresponding Hausa Ajami video interviews on the project

website (https://sites.bu.edu/ria/hausa/) containing video clips with Latin-script and

English subtitles, metadata with information about the content and subject of the

videos and their location and contributors, Ajami user community images with Latin-

script and English captions, glossaries and notes, and pedagogical exercises.

        Unit 1 focuses on the topics of agriculture and farming, and features texts from a

collection of agricultural extension materials issued by the College of Agriculture at

Ahmadu Bello University in Zaria in Kaduna State. It covers topics such the cultivation

of ginger, a plant that plays an important role in Hausa cuisine and herbal medicine;

cultivation and harvest tips for beans, yams, and other crops; dealing with pests such as

grasshoppers; livestock health and immunizations; and raising goats. In the video

interview (https://sites.bu.edu/ria/hausa/hausa-unit-1/), Malam Salihu Sulaiman of

Ahmadu Bello University discusses Hausa Ajami manuscripts on agriculture,

horticulture, and animal husbandry. He shares his thoughts about the usefulness of

Ajami in the development of agriculture and the economy at large in Nigeria. 

        Unit 2 focuses on the topics of business and economy. It provides a range of

documentation in Ajami, revealing its importance in everyday affairs. The seven

manuscripts featured in this Unit include a land agreement between the owner of a plot

of farmland and the person paying for the transfer of its use; a merchant’s daily ledger;

a note about an outstanding debt; a historical account of the Gabari Institute of Islamic

Calligraphy and Design; two personal letters; and a wedding invitation. The video

interview (https://sites.bu.edu/ria/hausa/hausa-unit-2/) with Muhammad Ibrahim 

4

https://sites-staging.bu.edu/ria/hausa/hausa-unit-1/
https://sites-staging.bu.edu/ria/hausa/hausa-unit-1/


Sulaiman, popularly known as Dr. Shamsu, provides insights into the use and historical

evolution of Hausa Ajami. A professor of Economics and Sociology at Bayero University

in Kano, Dr. Shamsu talks about the role of Ajami in the economic and civic spheres of

Hausa life. 

           Unit 3 deals with the topics of health and medicine. It features an excerpt from a

book on traditional medicine and a number of posters focusing on public health and the

COVID-19 pandemic. The book on traditional medicine is authored by Amina Lawal

Garba, an expert in traditional Hausa pharmacology. In the book, she highlights some

common medicinal herbs, the conditions they treat, and discusses how to use them. The

text is accompanied by images of the herbs with names in Hausa and in English. In the

accompanying video interview (https://sites.bu.edu/ria/hausa/hausa-unit-3/) the author

discusses her personal life, tells us how she was inspired to write a book on

pharmacology in Hausa Ajami, and reflects on challenges around the use and teaching of

Hausa Ajami. 

           Unit 4 tackles the topics of history and religion. The unit contains two manuscripts:

first, excerpts from the book, Ƴan Taru of Nana Asma’u Dan Fodio, written by Professor

Sadiya Omar, which provides a history of this important grassroots women’s movement.

Professor Omar is an expert on the Sokoto Caliphate, especially regarding the role of

women, and is a world authority on the Ƴan Taru movement. The Ƴan Taru movement

was established in the 19th century by Nana Asma’u, daughter of Usman dan Fodio,

founder of the Sokoto Caliphate. Its mission is to spread Islamic and practical education

among women. Sadiya Omar has written extensively about Nana Asma’u in both Hausa

Latin and Hausa Ajami. In her video interview (https://sites.bu.edu/ria/hausa/hausa-unit-

4/), Sadiya Omar discusses her educational path and talks about women’s contributions

to the use of Hausa Ajami in academic scholarship as well as politics. The second text

featured in the Unit is part of the legendary poem, Bagauda, which traces the

establishment and early history of Kano. 

         Unit 5 focuses on the use of Ajami in the public sphere. It discusses the visual

impact of Ajami through signage, flyers, and posters and demonstrates the ubiquitous

nature of Hausa Ajami in everyday life. The Unit provides visual samples of directional 
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signs, campaign posters, logos, advertisements, and even house numbers from Hausa

communities in Nigeria. In the video interview (https://sites.bu.edu/ria/hausa/hausa-unit-

5/) that accompanies this Unit, Professor Abdalla Uba Adamu discusses the

pervasiveness of Hausa Ajami. He traces the political history of Ajami in Hausaland and

its widespread use in pre- and early colonial times. With government support, Professor

Adamu envisions a new flourishing of Ajami through schools, media, and the arts.

        Unit 6 features materials about the use of Ajami in the media. It includes excerpts

from two Hausa Ajami newspapers. The first comes from Alfijir’s 1981 inaugural edition.

Alfijir was one of the foremost Hausa Ajami newspapers. Its sister publication, Albishir,

which is in Hausa Boko (Latin script), continues to be published online. The second

excerpt is from the relatively new Hausa Ajami newspaper Tabarau, a monthly

newspaper produced in Kano. The inaugural edition, from which we drew our text, was

printed and distributed in July 2021. In the accompanying video interview

(https://sites.bu.edu/ria/hausa/hausa-unit-6/), Mustapha Hashim Kurfi talks about

learning Ajami through his father and the role of Alfijir, one of the early Ajami

newspapers published by the Triumph Publishing Company in Kano.

       Each Reader Unit provides a rich glossary and notes section. The glossary includes

keywords from the Unit text that may have a special meaning, be unfamiliar, or otherwise

worthy of note, and provides a detailed explanation of these. The notes section includes

materials referring to local cultural practices, metaphors, idioms, and proverbs that

warrant explanation. This is followed by pedagogical exercises that focus on developing

learners’ Ajami reading comprehension and Ajami writing skills, conversational and

listening skills, and cultural competence. The video interviews associated with each Unit

on the Readers in Ajami website contain similar sections of glossaries, notes, and

pedagogical exercises, and provide access to an embedded Hausa Ajami keyboard for

learners to use when completing the exercises on this interactive website. 

        The primary objective of all these instructional materials is to provide students,

teachers, and professionals, including Peace Corps volunteers, diplomats, journalists,

business people, NGO employees, and academics with the language, cultural, and

literacy skills they need to engage constructively with the millions of Hausa, Mandinka, 
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and Wolof Ajami users in West Africa. Although these Ajami users form major

constituencies within their societies, they have been largely ignored when it comes to

African language teaching and instructional materials. Anchored in the "Five Cs"[7] of the

National Standards in Foreign Language Education in the 21st Century, the Readers in

Ajami resources help learners develop specialized linguistic competencies relevant to

their respective professions, but also the cultural literacy needed to foster successful

cross-cultural dialogue, knowledge transmission, and solution-seeking. The Readers also

offer a template and a methodology that can be replicated for other African languages so

as to incorporate important local forms of knowledge and writing traditions, which co-

exist with Latin script orthographies in Africa. The Readers and associated multimedia

resources provide students access to the knowledge recorded in both Ajami and Latin

scripts, and complement existing Latin script materials in order to enhance reading,

writing, listening, and speaking proficiency. The Readers provide an optimal model of how

to build, evaluate and sustain specialized textual and digital instructional resources that

incorporate local voices and knowledge recorded in multiple Ajami scripts – a resource

that many academics and professionals have overlooked for centuries.

[7] Communication, Cultures,
Connections, Comparisons, and
Communities.
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* Denotes an uncommonly used letter in Hausa Ajami writing.
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Mustapha H. Kurfi, A Practical Guide to Learning Hausa Ajami (Boston, MA: African 
Studies Center, Boston University 2017), VI-VII 
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        The Ajami texts for this unit are drawn from a collection of agricultural

extension materials in pamphlet form. The pamphlet on techniques for

cultivating ginger is one of a series issued by the College of Agriculture at

Ahmadu Bello University in Zaria, located in Kaduna State. Other pamphlets

deal with techniques for cultivating beans, yams, and other crops; pest

control (especially grasshoppers); livestock health and immunizations; and

raising goats, with a focus on building appropriate shelters for them. 

Unit 1

Agriculture and Environment

Figure 1:  The main gate of Ahmadu Bello University (ABU) where the College of
Agriculture is located. Courtesy of Mustapha H. Kurfi.
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        The pamphlets of the agricultural extension service of the College of Agriculture at

ABU are issued in a handy format that can be kept in the farmer’s pocket. That they are

distributed in Ajami attests to the importance of this form of literacy among Hausa

agriculturalists. 

Figure 2: Institute for Agricultural Research at Ahmadu Bello University in Zaria, Nigeria. Courtesy
of Malam Auwal Haladu.

        The pamphlet featured here consists of 10 pages of text. It concerns the cultivation of

ginger, an important ingredient in Hausa cuisine and medicine. The pamphlet is divided

into several short sections, each addressing an element of the process, from selecting a

location and preparing the land, to taking ginger to market. Ginger plays an important role

both in Hausa cuisine and in herbal medicine. Mixed with lemon juice, it makes a

refreshing cold drink. Dried, it may be pulverized and mixed with hot peppers and peanuts

to make a powdered spice. Ginger also has a number of medicinal uses, including

supporting nursing mothers.
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Ajami Text 1: Dabarun Noman Citta

Source: Pamphlet produced and distributed by Agricultural Extension and Research Services,
Ahmadu Bello University, P.M.B 1044, Zaria, Nigeria, published in September 1986. 
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12



[Page 1] 

13



[Page 2] 

14



[Page 3] 

15



[Page 4] 

16



[Page 5] 

17



[Page 6] 

18



[Page 7] 

19



[Page 8] 

20



[Page 9] 

21



Figure 3: Ginger root (Zingiber officinale), a flowering plant that produces rhizomes used for both
culinary and medicinal purposes. Courtesy of Jennifer J. Yanco

Transcription

[Cover] 

Dabarun Noman

...

Citta

Extension Guide No 7

Hausa Ajami
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[Page 1] 

Dabarun Noman Citta

Zaɓin wuri

Zaɓi wuri mai nagarta mai kama da kurmi wanda ruwa 

ba ya kwantawa male-male ya daɗe ciki kuma 

maras matsalar-zaizayewar ƙasa. Ana so kuma 

ya kasance ya yi taki musamman kashin 

dabbobi.

Gyaran wuri

Da zarar ka zaɓi wurin, sai ka share shi tsaf ka yi 

kaftu tun cikin watan Maris ko kuma duk 

lokacin da lema ta samu. Akan so a yi kaftun da 

zurfi misalin inci tara, kuma akan so a yi 

har sau biy. Yin haka zai sa cittar ta yi daɗi, 

ta yi ƙwaya manya-manya. 

[Page 2] 

Wacce irin citta ya kamata a shuka?

Har yanzu dai masu bincike ba su ce ga irin 

cittar da ya kamata a shuka ba, amman duk da haka, 

an lura tafin giwa citta mai rawa ta fi riba

musamman ga manyan manoma. 

Tanadin iri

Akan yi tanadin iri ne tun a gona. Don haka wa-

jibi ne a zaɓi citta mai kyau a ajiye domin 

yin iri. A kan yanka yatsun cittar ne guntu-

guntu kuma kowane yanki akan so ya sami 

idanu biyu zuwa uku.
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Lokacin yin shuka

Akan yi shuka ne a fili, ba kan kunya ba. 

Nisan shuka da shuka inci huɗu, kuma 

nisan layin shuka inci shida. Zurfin 

[Page 4] 

[Page 3] 

ramin shuka kuma ba a son ya wuce inci ɗaya

zuwa biyu. Akan so a yi shuka da zaran damuna 

ta sauka. Musamman a kudancin Zariya, akan fa-

ra yin shuka cikin watan Maris zuwa Afrilu.

Ko citta na bukatar taki?

Hakika citta na bukatar taki kuma musamman ta 

fi son takin-gargajiya - kashin dabbobi

idan za a samu. Akan so a watsa har tan uku 

ga kowacce eka kafin a yi kaftun. Sai ayi kaftu daga nan,                       

sai a yi kaftun bisanshi. A madadinsa kuma akan yi 

amfani da buhu biyu masu nauyin kilo hamsin- 

hamsin na takin kan kowane mashuki 

ga kowacce eka. Kuma sau biyu za a zuba takin 

kamar haka. A yi ga-naka da buhu ɗaya da zaran

shukar ta tsiro; daga nan sai azuba sauran 

buhu ɗayan bayan sati huɗu zuwa shida. 

Yawan amfani

Akan iya samun har tan biyu na citta mai ya-

tsa ga kowacce eka. Idan aka bi shawarwarin 

da aka bayar wurin nomanta, akan iya samun har 

tan biyar ga eka ɗaya. 

Ajiyar irin Citta

Hanya mafi sauƙi na ajiyar irin citta mai ya-

tsa itace na barin citta a can gona; kada a to-
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ne ta. Kuma akan fara kyauta ta mata inda aka rufe ta 

da ciyawa da zaran ruwan damina ya ɗauke, wato 

lokacin da ganyeyen cittan yariga ya bushe 

don kada wutar daji ta ƙone gonar. Akan so a 

nome kewayen gonar a ƙone, wato a sami 

hanya. Amman kuma wanda ya riga ya ya tuɓe cittar

[Page 5] 

shi ta iri tun a lokacin farɗa, to wajibi ne 

ya ajiye ta a wuri mai isashshiyar inuwa inda

iska ke ratsawa sosai. Kuma lallai ne ya aje 

cittar kan yashi mai tsafta, ya rufeta da busashshiyar

ciyawa. Ya kan rage yawan haki a gona yasanyaya

gona, ya kyautata wa citta, ya kuma rage bala’in wutar

daji. Don haka wajibi ne ga manomin citta 

yarufe cittarsa da ganye ko kuma ciyawa

da zaran ya gama yin shuka. Wato za a bar ɗan

fili ne kaɗan domin a zuba taki wanda daga

ƙarshe sai a rufe duk. Hakanan za a bar 

cittar a rufe har ta girma. Kuma a kan so kau-

rin ciyawar ya zama misalin inci biyu ko fiye. 

Yin noma

[Page 6] 

 idan dai har an rufe cittar sosai, to ba za 

a sami wata wahalar yin noma ba. Don haka, ƴar-

ciyawa da ta fito sai a bi da hannu ana cirewa 

a hankali. 

Yin farɗa

A lokacin noman citta shine a ga ganya-

yenta ya bushe yana kakkaɓa. To, da zarar an ga haka, 
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sai a nemo fatanya a fara farɗa. Amman kuma lallai

ne a yi farɗan da lura domin kada a karya ya-

tsun cittar ko a bar su cikin ƙasa. 

Kuma ma idan har an yi kaftu sosai lo-

kacin yin shuka, to farɗan ba za ta yi wahala 

ba. 

Shirye-shiryen kai citta kasuwa

Citta kankararra ce kaɗai hukumar sayen 

[Page 7] 

gyaɗa ke bukata. Don haka wajibi ne manoman 

citta su yi tanadin irin wannan cittar. Don haka, 

ga shawaran yanda za a gyara ta kafin a kai ta

kasuwa. Ka tone dai-dai yadda za ka iya sarra-

fawa a kowacce rana. Ka yanke gangar jikin

daban daga jikin sauyar. Ka kakkaɓe ƙasar dake

jikin kowane. Idan ka bari har ya yi kwanaki,

kankarar ba za ta yi sauƙi ba. To daga nan,

sai ka zuba cittar cikin ruwa domin ta jiƙa.

Daga nan, kuma za ka rinƙa ɗaukan cittar 

guda-guda kana kankare ɓawon a hankali 

da wuƙa marar-kaifi. Wacce duk kakankare, 

sai kuma ka saka ta a cikin tukunyar ruwa wato janda-

ma. Bayan duk ka gama, sai ka wanke cittar

kana murzawa a hankali, kana canza ruwa har 
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misalin sau shida. Idan kuma a kogi ne, to 

sai ka yi ta yi har sai ka tabbatar cewa cittar ta 

fita sosai. Daga nan sai ka shanya cittar

kan runfa ko gado bisa kan tabarma, karinga

yi kana juya cittar sau uku zuwa huɗu ga
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kowacce rana har cittar ta bushe sarai. 

Daga nan sai ka sake tsoma cittar cikin ruwa 

misalin minti goma. Ka sake wanketa misa-

lin minti biyar. Sa’a nan, sai ka sake 

shanya ta tabushe kamar na farko. Hakan 

nan za ka yi tayi, kana jefawa a ruwa, kana wankewa da 

shanyawa har sai ta fita sosai. Amman ka

tuna, lallai ba a son a bar cittar a ruwa ta wuce

minti goma a wannan lokacin domin yin

hakan yakan sa ta lalace. Kuma ba a son a wanke

[Page 9] 

ta fiye da sau takwas. To daga nan bayan 

ta bushe, sai a kai kasuwa a sayar.

Don ƙarin bayani sai ka aika da fatawa-

rka ga Darakta Ma’aikatar Binciken Aikin- 

Gona, Samaru – Zariya

Translation

[Cover] 

Techniques for Cultivating 

...

Ginger

Extension Guide No 7

Hausa Ajami
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Techniques for Cultivating Ginger

Selecting the Location

It is important to choose a good location that is not waterlogged and where there is no

soil erosion. It’s good if it turns out to be fertilized, especially from local livestock.

Preparing the location

Once you have selected a location, then you need to clear it completely and loosen the

soil– around the month of March, or at any time when the soil is moist. It is advisable to

hoe to a depth of say, nine inches, and to do this twice. Doing so will produce ginger that

is bigger and tastes sweeter. 

What type of ginger should one plant? 

The kind of ginger that is most suitably used as the seed is still a subject of debate among

researchers. Nevertheless, it appears that most large-scale farmers prefer the “elephant

toes ginger” as seed.

Saving seed

The seed is usually saved from the field. It is necessary to choose good ginger to be kept

as seed. The ginger can be cut up, with each expected to yield two to three pieces. 

Planting time

Ginger seeds are planted on the surface, not in ridges. The plants should be spaced about

four inches from each other and six inches between one row of plants and another. The

depth
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should not exceed an inch or two. It is advisable to plant as soon as the rainy season

begins. In southern Zaria in particular, people begin to plant ginger around the months of

March and April. 

Does ginger need fertilizer?

Ginger definitely needs fertilizer, the best being traditional fertilizer from local animal 
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animal manure. One should spread up to three tons per acre of land before plowing. Then

one can plow it in. Alternatively, one can use two fifty-kilo sacks of modern fertilizer per

acre of prepared land. It is applied in such a way that one sack is spread in the soil before

planting the seed, 
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while another sack is then spread after four to six weeks.

Harvest yields

It is realistic to harvest up to two tons of ginger per acre of land. But if a farmer adheres to

the experts’ advice on ginger farming, it is possible to harvest up to five tons from one

acre.

Storing ginger seed

The easiest way to preserve ginger seed is to leave it in the field unharvested—don’t dig it

up. It can also be covered with grasses when the rainy season is over and when its leaves

start to go dry. This is to prevent a wildfire from burning the fields. It is desirable for

farmers to burn off a clearing around the farm to create a pathway for passers-by.

However, if a farmer has already harvested the ginger, 
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he must keep it in a shady and adequately ventilated place. Then he should place it on a

clean heap of sand and cover it with dry leaves and grasses. This significantly reduces

weeds, improves the ginger, and reduces catastrophic wildfires. It is therefore necessary

for the ginger farmer to cover his ginger with leaves or grasses when he finishes planting.

When the seeds are being planted, one should leave a little bit of space in which to put

manure when you finally cover up everything. This way, you leave the ginger covered until

it is fully grown. It is desirable that the thickness of the leaves [covering the ginger] be two

or more inches. Doing the farming,
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if the ginger is fully covered, should not be difficult. This way, the weeds that may grow

around it can be carefully removed by hand.
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Harvesting

When ginger is ready for harvest, it begins to shed its leaves that have already gone dry.

When one sees this, it’s time to go get a hoe and start harvesting. But it is important to be

careful not to cut up the ginger or leave some parts of it stuck in the soil. If the soil has

been well-tilled at the time of planning, harvesting will not be difficult. 

Preparing ginger for the market

Only peeled ginger is accepted by the 
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groundnut marketing board. Therefore, it is important that the ginger farmer [first] set

aside ginger for seed. That said, here is advice on how to prepare ginger for the market.

Harvest exactly the quantity that you can preserve and prepare for each day’s market.

You should cut the ginger from its root and remove the soil carefully. If you do not do this,

cleaning the ginger may prove to be difficult. From there, put the ginger into the water to

soak. Then, when it is fully soaked, you take the ginger one by one and scrape them off

using a dull knife. The peeled ones should then be put in a pot of water. Before you are

finished, they should all be washed thoroughly, carefully rubbing them clean and

changing the water
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about six times. If you are doing this in a river, strip off the bark until you are certain that it

has come off correctly. Then you should spread it out on a flat surface like a shed, or a

bed or mat to allow it to dry. You must make sure you turn the ginger around three to four

times daily to enable all parts of it to fully dry. The ginger should then be put in a bowl of

water for ten minutes, washed for about five minutes, and then dried as before. This is

how you scrape off the ginger, toss out the water, wash it, and dry it until it comes out

correctly. But it is important to note that on each occasion, the ginger should not be

soaked for more than ten minutes and should not be washed 
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more than eight times, as doing so may damage the ginger. When it is fully clean and dry,

then it is ready to take to the market to sell. 
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For more information, send your comments and questions to The Director, Institute for

Agricultural Research, Samaru, Zaria.

Figure 4: Top line: Hausa: Kyautata noman riɗi (English: Improve beniseed/sesame cultivation)
Bottom line: Hausa: Yi girbi cikin lokaci (English: Harvest at the right time). Source: Pamphlet
produced and distributed by Agricultural Extension and Research Services, Ahmadu Bello
University, P.M.B 1044, Zaria, Nigeria, published in September 1986. 
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Figure 5: Top line: Hausa: Bunƙasa Arzikinka (English: Boost your wealth). Bottom line: Hausa:
Noma gyaɗa mai inganci (English: Cultivate superior groundnuts). Source: Pamphlet produced
and distributed by Agricultural Extension and Research Services, Ahmadu Bello University, P.M.B
1044, Zaria, Nigeria, published in September 1986. 
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Figure 6: Project RIA research team on a tractor at the Institute for Agricultural Research,
Ahmadu Bello University. Courtesy of Mustapha Kurfi.

33



Glossary

A hankali: Slowly, gently, quietly; opposite of rushed

Amfani: Proceed, benefit, usefulness 

Amosanin ciki or naƙasar ƙwayoyin jini: Sickle cell anemia

Amosanin kai: Dandruff

Bukata: Need, demand

Bulaliya: Shingles

Busasshiya: Dried

Citta: Ginger

Damuna: Rainy season

Gyaɗa: Peanut, groundnut

Iri: Seed

Iska: Wind

Kasuwa: Market

Ƙaiƙayi: Itching

Maƙero: Ringworm

Noma, kiwo, noma da kiwo: Agriculture

Noma: Farming

Shirye-shirye: Preparation, getting ready

Wahala: Difficulty, hardship, hitch, challenge, problem, obstacle, suffering

Wutar-daji: Wildfire, meaning fire outbreak in the bush

Zaizayar-ƙasa: Erosion
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Notes

Ajiya, maganin wata rana: “Saving/preserving is medicine for another day/the future.” This

Hausa proverb is used to encourage people to efficiently utilize their resources and plan

ahead for future days and years. Although in the context of this text, it refers to the

preservation of ginger, the proverb applies to almost every aspect of human endeavor. 

Citta tana maganin sanyi: “Ginger is a medicine for cold-related illnesses.” In Hausa

society, sanyi, or ‘cold’, is a generic term that refers to a range of cold-related ailments

associated with coughing, congestion, sneezing, scratchy throat, runny nose, throat pain,

reduced senses of taste and smell, among other things. Sanyi includes such rheumatism,

rhinovirus, Coronavirus, respiratory Syncytial Virus (RSV), and adenoviruses. The phrase

Citta tana maganin sanyi is used in recognition of the many therapeutic benefits of

ginger, including healing cold-related illnesses and rheumatism.

Hassada ga mai rabo, taki: “For the lucky person, envy is a fertilizer.”This Hausa saying  

means that the efforts envious people make to bring a successful person down may in

fact be making the person more successful. The metaphor of fertilizer is used in this

saying because it boosts seeds, enabling them to grow faster and better. Like a fertilizer,

envy just benefits a person who is already lucky and destined to succeed. This speaks to

how damaging being envious can be to the envier and also reflects the Hausa belief in

predestination.

Mai talla shi ke da riba: “A person who advertises is the one who makes a profit.” This

statement implies that good marketing of a product is important in business. Those who

refuse to advertise their products are not likely to make the highest profit. For instance, if

one has all the expertise needed to be employed, yet refuses to package their experiences

and expertise, then they are not likely to gain employment compared with someone who

does advertise their merits. 

Rana mai rabawa kowa aiki: “The sun distributes work to everyone.” This saying, which

tells us that daytime is created for working and for everyone, is used to encourage people 
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to go to work–in their farmlands, market, offices, or other places of work. It is used to

motivate people to be active and dynamic. It is sometimes used in reference to a

hardworking person, meaning that the person is like the sun, which makes one to go out

and work. 

Rana mudun aiki: “The sun is the measure of work.” This saying means that when the sun

rises, people go to work and conversely, when the sun sets, they get off work. Rana mai

rabawa kowa aiki and Rana mudun aiki are similar, both speaking to the importance of

using the sun as a source of inspiration and motivation to work. 

Shirin tsaye ya fi na zaune: “To stand up and prepare for something is better than to do so

while seated.” This saying emphasizes the importance of standing up, i.e., being active. It

teaches commitment, dynamism in whatever one does and taking bold decisions on

important matters. It implicitly discourages lack of commitment, indecision,

procrastination or delaying or avoiding important tasks, characterized by zaune, or sitting.  

Shuka bishiyoyi, maganin zaizayar-ƙasa: “Planting trees is a medicine for erosion.”

Conversely, failure to plant trees or cutting them without replacement as firewood or for

other economic motives, including construction, will definitely lead to erosion. But, as the

saying goes, planting trees addresses this serious problem facing Hausa society. 

Wuce gona da iri: Gona means farm and iri means seeds; wuce is to exceed. Thus, wuce

gona da iri refers to carrying seeds beyond the farm they were intended for. This saying

means overdoing something, going to extremes. For instance, police may engage in

extrajudicial killings in the process of discharging their duty. That is a typical example of

wuce gona da iri. 
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Pedagogical Exercises

Exercise 1: Comprehension
Multiple choice questions 

 Yaushe ake share fili a yi kaftu don noman citta?1.

     a. Watan Janairu ko duk lokutan da ruwa ya dena sauka

     b. Watan Maris ko duk lokutan da lema ta samu

     c. Watan Agusta ko duk lokutan da ruwa ya sauka

     d. Watan Satunma ko duk lokutan da ruwa ya dena sauka

   2. Daga ina akan yi tanadin iri?

     a. Kasuwa

     b. Banki

     c. Masallaci

     d. Gona

   3. Me ya kamata nisan shuka da shuka a noman citta?

     a. Inci huɗu

     b. Inci tara

     c. Inci sha uku

     d. Inci bakwai

   4. Wane irin taki citta ta fi bukata?

     a. Takin feshi da mashin ko jirgi

     b. Takin gargajiya wato kashin dabbobi

     c. Takin kamfani na cikin buhu

     d. Takin ƙasar waje wato wanda aka shigo da shi 
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   5. Mene ne adadin abinda za a iya samu a noman citta?

     a. Tan goma ga eka guda

     b. Tan biyu ga eka sha ɗaya

     c. Tan takwas ga eka ɗaya

     d. Tan biyar ga eka ɗaya

   6. Wacce irin gyaɗa hukumar ?

     a. Citta kankararra

     b. Citta mai datti    

     c. Citta mai tsutsa

     d. Citta koriya 

Exercise 2: Reading 

1. A cikin aji, kowanne ɗalibi ya karanta wasu shafuka daga takardun da suka yi bayanin a

kan noma, misali: yadda ake noman doya, yadda ake noman citta, ko yadda ake adana

wake. 

2. Idan ɗalibai sun koma gida, su yi nazari sosai tare da maimaita karatun shafukan da aka

raba masu. Idan sun zo aji, kowa zai karanta nashi shafukan. 

3. Mutum biyu su yi aiki tare. Ɗaya ya riƙa karanta wasu shafuka waɗan da aka bashi, ɗayan

yana dubawa tare da yi masa gyara a wurin da ya dace saya a gaban aji. Sai kuma a juya,

wato wanda ya yi karatu, shi kuma ya riƙa dubawa ya yin da ɗayan ke karantawa.

Exercise 3: Writing/Dictation  

1. A cikin aji, malami ko malama ya ko ta karanta wasu shafuka a hankali, sai su ɗalibai su

riƙa rubutawa. Idan an kammala wannan aikin, sai kowanne ɗalibi ya miƙa wa wani ɗalibin

na shi aikin, shi kuma ya karɓi nasa ko na wani. Daga nan, sai kwatanta aiyukan juna don 
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gano kamanceceniya da bambanci a tsakanin rubuce rubucen. Ɗalibai biyu na iya dudduba

bambanci da kamanceceniya a tsakanin aiyukan su.

2. Kowanne ɗalibi ko ɗaliba ya ko ta rubuta tambayoyi guda biyar a ƙarƙashin kowanne

darasi. Sai su sauya ko canza tambayoyin a tsakaninsu domin samar da amsoshinsu. 

3. Kowa ya zaɓi sashen da yake so, sai ya yi kyakkyawan nazari akan shi, har ma ya haddace

shi. Daga nan sai ya taƙaita komai, ya rubuta shi a cikin Hausa Ajami. 

Exercise 4: Listening/Speaking and Conversation  

Rubuta tambayoyi masu gajerun amsoshi dangane da wani rukuni na daga karatu a kan

noma. Zo aji da su, tambayi ɗalibai don su ba da amsoshin su. 

Exercise 5: Cultural Competence  

Lissafa kuma yi bayani game da al’adu da abubuwan da aka yarda da su a cikin kowanne

sashe.
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        This unit focuses on economy, business, and contractual relations and

provides a range of documentation in Hausa Ajami, revealing its importance

in everyday affairs. The interview with Muhammad Ibrahim Sulaiman,

popularly known as Dr. Shamsu, provides a wealth of insight into the use of

Hausa Ajami and how it has evolved over time. A professor of Economics

and Sociology at Bayero University in Kano, Dr. Shamsu was introduced to

Ajami through his Quranic education, as his family ran a madrasa, or Islamic

school for children. In the interview, available on the accompanying

website, Dr. Shamsu shares his enthusiasm for Ajami as well as his

knowledge about it and its role in the economic and artistic spheres of

Hausa life. He identifies some of the challenges facing Hausa Ajami and

proposes some solutions. 

        We feature seven short manuscripts in this unit. The first is a historical

account of The Gabari Institute of Islamic Calligraphy and Design, tracing its

development over more than 100 years. This account was transcribed onto

the Institute letterhead in more recent years to preserve its history. We

also include a note about an outstanding debt; a document recording a land

agreement between the owner of a plot of farmland and the person paying

for the transfer of its use; a merchant’s daily ledger; two personal letters;

and a wedding invitation.

Unit 2

Civil Documentation
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Figure 1: Dr. Shamsu shows Nigerian banknotes, each of which feature the denomination written
in Hausa Ajami. This has been the practice since the colonial government began issuing banknotes
and has continued up to the present. It is worth noting that Ghanaian banknotes issued upon
independence also indicated the denomination in Hausa Ajami, showing the widespread use of
Hausa Ajami in West Africa. 

Figure 2: The seal of the Gabari Institute of Islamic Calligraphy and Geometric Design.
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Figure 3: Sharu Mustapha Gabari, Director of the Gabari Institute of Islamic Calligraphy and
Geometric Design in Kano, displays some of the institute’s artwork available for purchase.
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Ajami Text 1: Tarihin Makarantar Zane-Zane da Zayyana ta Musulunci
ta Gabari

[Page 1] 
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Transcription 1: Tarihin Makarantar Zane-Zane da Zayyana ta
Musulunci ta Gabari

Bismi l-Lāhi al-Raḥmāni al-Raḥīmi wa ṣalla l-Lāhu ʿalā l-Nabiyyi l-Karīm

Assalāmu ʿalaykum wa raḥmatu l-Lāhi taʿālā wa barakātuhu! Bayan haka, ni Alhaji As-

Sharif Ahmad Al-Mustafa Gabari, Kano. Dangane da tarihin wannan makaranta ta Gabari

mai albarka. Asalin wannan makaranta mahaifinmu As-Sharif Al-Mustafa. Shi ne ya kafa ta

fiye da shekara ɗari. Ainahin inda mahaifinmu ya kafa wannan manakaranta shi ne lungun

da za ka je Darma ta Sharifai. Da ni da ɗan-uwana Malam Mahiru Sharif Bala da Sharif

Mu’azu muka haɗu a makaranta muna karatu gaban mahaifinmu. Sai yai mana izini mu je

shagunan maƙota mu riƙa karatu. To ni shagon da nake na Alhaji Sani Baban-Tamalla a

nan na zauna. A wannan lokaci muna tare da abokina Alhaji Abubakar Gagare Gabari. 

[Page 1] 
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Allah Ya ƙaddara, sai ya ce na komo wajansa. Muna nan a soron, sai na fara karatu da

ƴaƴansa su bakwai kamar lokacin da a kai wutar “Sinima” (cinema). Allah Ya sanya wa

karatun albarka. Yaran maƙota sai kawo su ake. Abubakar Gagare Gabari Allah Yai masa

Rahama sai ya sayi waje a Bakin-Titi, sai ya gina mana makaranta - da safe da yamma Al-

ƙur’ani, da daddare kuma sai karatun Ilimi wanda Malam Dare Alhaji Ahmad yake jagora.

Muna nan a haka, sai aka kuma gina makarantar - gini na biyu. Shi dai wannan Aminina

Alhaji Gagare ya gina. Sai Mai-Martaba ya buɗe mana. Lokacin da aka buɗe makarantar

Yola Allah Ya ƙarawa Sarki Martaba, a zamaninka wannan Alkhairi ya samu. Allah Ya saka

da alkhairi, Amin! 

        Sannan ya Mai-Martaba, makaranta ta sami ƙari. Alhaji Gwadabe Mai-Tasa ya ba mu

Masallacinsa a nan Gabari muka kai yara, wanda Alhaji Hasan Inuwa ya sake ginawa. Allah

Ya saka masa da Alkhairi! 

        Na biyu, Ibrahim Ɗan-Yaye ya sayi waje a jikin makaranta ya gina mana. Allah Ya saka

da Alkhairi. Na uku Aliko Gote ya gina mana makaranta sama, makaranta ƙasa masallaci.

Allah Ya saka masa. Na huɗu, Alhaji Ado Dawaki ya sayi waje a jikin makaranta ya gina

mana. Allah Ya saka masa. Akwai babban reshe a Aisami, a gidan Mahiru Sharif Bala,

kamar inda Gabari take haka gidansa ike. Sai reshe na biyu a Gadon-ƙaya - Alhaji Barau ya

gina makaranta sama da ƙasa, ya baiwa ɗaya na Alhaji Faisal. Alhamdulillah! Allah Ya saka

musu da Alkhairi! [1]

[1] Akula: Akwai sharhi a gefen-dama, wanda ya yi kama
da cewa yana cikin gundarin rubutun. Ga abinda aka
rubuta: “Sai nai kiran ƴan-uwana – da Mahiru Sharif Bala
da Sharif Mu’azu Muka haɗu a Makaranta.” A ɓangaren
hannun-hagu, shi ma akwai rubutu wanda ya yi kama da
sharhi. An rubuta: “Allah Yai masa Rahma, Amin!” Shi ma
wannan rubutu na sama, ya yi kama da cewa yana daga
cikin gundarin rubutun maimakon sharhi. Ana iya kiransa
ƙari amadadin sharhi.
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        Alal aƙalla wannan makaranta yanzu kaɗai an haɗa jumlar ɗalibai ba za mu rasa dubu

biyar ba. Ya Mai-Martaba, makaranta ta fitar da ɗalibai ƴaƴanmu da jikoki fiye da hamsin

wanda suka hardace Al-ƙur’ani. Amma waɗanda suka sauke a yanzu an sami fiye da ɗari. 

        Alhamdulillah, waɗanda suka sauke tun farkon makaranta. Allahu A’alamu! Allah Ya

ba mu Albarkar Al-ƙur’ani, Amin. Gami da haka ne da Allah Ya ba mu wannan Albarkar

muke so mu kwaikwayi Mahaifinmu As-Sharif Al-Mustafa. Ya yi taro da ni da ɗan-uwana

Mahiru Sharif Bala, Malamai suke mana Addu’a. Ya Mai-Martaba, Allah Sakama da Alkhairi,

Amin!
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Translation 1: History of Gabari Institute of Islamic Calligraphy and
Geometric Design
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In the name of Allah, the Beneficent, the Merciful. May His blessings be upon the

Honorable Prophet [Muhammad]

May Allah’s peace, mercy, and blessing be upon you! So, I am Alhaji Ash-Sharif Ahmad Al-

Mustafa Gabari of Kano. As regards the history of this blessed Gabari School, it

originated with my father, As-Sharif Al-Mustafa. It was he who established it more than

one hundred years ago. The original location of the school was on the path to Darma

from Sharifai. When I and my brothers, Malam Mahiru Sharif Bala and Sharif Mu’az, began

school, we studied under our father. Later, our father gave us permission to move to the

neighboring compounds to continue our studies. As Allah willed it, I and my friend, Alhaji

Abubakar Gagare Gabari, happened to be at the compound of Alhaji Sani Baban Tamalla,

who later asked me to relocate to the house. I began by teaching his seven children

before more children from the neighborhood began to join us. That was around the time

of the fire at the cinema. Allah blessed the studies as children of neighbors began

showing up at the school.

        Then, His Royal Highness the Emir of Kano inaugurated the section. That commission
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 took place during your reign; we were grateful to the Emir and prayed fervently for you,

Amen! Your Royal Highness, as time went by, the school kept expanding. Alhaji Gwadabe

mai-tasa asked us to use his Gabari mosque that was rebuilt by Alhaji Inuwa as a

classroom. May Allah reward them in abundance!

        On seeing that, Alhaji Abubakar Gagare Gabari (May Allah Have mercy on him) bought

a plot of land at the roadside, where he built us a school. During morning and evening

lessons, we studied the Quran and at night, we studied other Islamic texts under the

tutelage of Alhaji Ahmad. Before long, Alhaji Gagare constructed a second school section

for us in Yola. We invited the Emir of Kano to inaugurate the section. We wish you sound

health and a long life! All these successes were achieved during your reign. May Allah

reward you bountifully. Amen!

        Your Royal Highness, as time went by, the school kept expanding. Alhaji Gudabi Mai-

Tasa asked us to use his Gabari mosque that had been rebuilt by Alhaji Inuwa as a

classroom. May Allah reward him in abundance! 

        Secondly, Ibrahim Dan-Yaye bought a piece of land adjacent to the school and built

us an extension. May Allah reward him! Thirdly, Aliko Gote built us another section where

we used the upstairs as a school and the downstairs as a mosque. May Allah reward him

bountifully! Fourthly, Alhaji Ado Dawaki also bought a piece of land adjacent to the

school and built on it for us. In addition, there is another big section of the school at the

compound of Mahiru Sharif Bala at Aisami, as with the Gabari section. There is a second

section at Gadon Kaya that was built by Alhaji Bara’u, who gave us one storey and gave

Alhaji Faisal the other storey. All thanks be to Allah. May He reward all of them in

abundance![2]
[2] Note: There is a note on the right-hand side
of the manuscript, which seems to be part of the
main note. It reads: “I then invited brothers,
Mahiru Sharif Bala and Sharif Mu’azu, and we
met at the school.” The note on the left-hand
side reads: “May the mercy of Allah be upon
him, Amen!” Like the note on the right-hand
side, this seems to be part of the main text.
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[Page 2] 

        At the very least, the total number of students in the school is five thousand. Your

Royal Highness, this school has graduated more than fifty of our children and

grandchildren who memorized the Quran by heart and more than a hundred who can

recite it from the beginning to the end. This does not include the earliest students of the

school. May Allah bestow upon us the blessings of the Quran, Amin! Because of Allah’s

blessings that He has showered on us, we want to emulate our father, Ash-Sharif Al-

Mustafa, who gathered people in our honor and made me and my brother, Mahiru Sharif

Bala, proud of this. Many other teachers have also prayed for us. Your Royal Highness,

may Allah reward you!

Figure 4: The Central Bank of Nigeria located in the federal capital territory (FCT), Abuja.
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Ajami Text 2: Takarda Daga Hannun Ɗahiru Ibnu Mu’alimu Haruna
ɗan Asalin Gusau

[Page 1] 
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[Page 2] 

Transcription 2: Takarda Daga Hannun Ɗahiru Ibnu Mu’alimu Haruna
ɗan Asalin Gusau

[Page 1] 

        Bismi l-Lāhi al-Raḥmāni al-Raḥīmi wa ṣalla l-Lāhu ʿalā man lā Nabiyu baʿdahu

Takarda daga hanun Ɗahiru Ibnu Mu’alimu Haruna ɗan asalin Gusau, al-maskaniyyu

Sheme, zuwa ga Alhaji Malam Muhammad magatakarda. Assalāmu ʿalaykum wa raḥmatu

l-Lāhi taʿālā wa barakātuhu. Allahumma amīn. Wa baʿdu, ina tambayar lafiyarku kuma da

lafiyar iyalanku baki ɗaya. In ji kuna lafiya kamar yadda muke lafiya. In kun zamo cikin

halin lafiya kamar yadda muke, Alḥamduli l-Lāh waḥdahu. Ina tambayar lafiyar Alhaji

Ibrahim Banaaga da jama’arshi baki ɗaya. Amma kamar alƙawari wadda muka yi da ku, to

ni ina riƙe da shi, amma ko sai na zo. To akwai abubuwa wadda nike so a yi amma ina yi, ku

ba ku sani ba. To ina son ku sani akwai lokacinda na so in sanar da Banaaga batun sadaƙa

ban sami damar sanar da shi ba. Sai na yi.

[Page 2] 

To, alƙawwal kaya ne, sai kun lura.

Wassalām!
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Translation 2: Letter from Ɗahiru Ibnu Mu’allim Haruna from Gusau

[Page 1] 

In the name of Allah, the Beneficent, the Merciful. May His blessings be upon the one

after whom there is no other prophet [Muhammad]

A Letter from Ɗahiru Ibnu Mu’allim Haruna Al-Ghusawiyyu (the one who hails from

Gusau), al-maskaniyyu (the inhabitant of) Sheme, to Alhaji Malam Muhammad, Scribe.

May Allah’s peace, mercy, and blessings be upon you. Amen! After that, I want to ask

about your well-being and at the same time, that of all your family members. I want to

know if you are doing well just as we are doing well here. All thanks are to Allah. I also

want to inquire about the well-being of Alhaji Ibrahim Banaaga and all his people. As

regards the agreement I made with you, I still hold to it, even if I have not yet come

[there in person]. There are steps I’d like to take; I have started to do some that you are

not aware of. I want you to know that when I intended to inform Banaaga about the

matter of alms, I didn’t have the opportunity to inform him; I will get to it.

[Page 2] 

Well, as they say, a promise is a burden and you should take note.[3]

With peace!

[3] Here the writer is quoting a common
Hausa saying that a promise is a burden
to be taken seriously. This is by way of
assuring his creditor that he is well aware
of his debt and has every intention of
repaying it.
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Ajami Text 3: Yarjejeniyar Jinginar Gona
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Transcription 3: Yarjejeniyar Jinginar Gona

7th March, 1979

Bismi l-Lāhi al-Raḥmāni al-Raḥīmi

Wa ṣalla l-Lāhu ʿalā l-Nabiyyi l-Karīm

Bayan haka, ni, Malam Abdu Rogogo, na ba da 

jinginar gona na wacce take a gangaren da gurbin gabas, 

ga Alhaji Kabirun-Mandiya a bisa kuɗi 

jaka ashirin da biyar yau bakwai ga watan Sallar ga-ni, 

shekara ta dubu da ɗari uku da tamanin da tara bayan 

hijira. Shi Alhaji Kabirun-Mandiya mai jingina zai ci 

gaba da sarrafa gonar, har zuwa lokacin da na maida

masa da kuɗin.

Shedu su ne:

Mai-unguwar garin Rogogo1.

Malam Isa Kanizo2.

Alhaji Ibrahim Lawai 3.

Translation 3: A Farm Security Agreement

In the name of Allah, the Beneficent, the Merciful

May His blessings be upon the Honorable Prophet [Muhammad]

I, Malam Abdu Rogogo, hereby offer as surety my farm that is located near the lower land

of the eastern stream to Alhaji Kabirun-Mandiya for the amount of five thousand Naira,

[4] today 7th of Sallar ga-ni,[5] in the year one thousand three hundred and eighty-nine

after Hijrah (AH).[6] The holder of the surety, Alhaji Kabirun-Mandiya, shall continue to

use the farmland until such a time that I give him back the money.
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 Witnesses are:

The District Head of Rogogo1.

Malam Isa Kanizo2.

Alhaji Ibrahim Lawai 3.

[4] Jaka or “bag,” was the term used to refer to 100 pounds in the old
Nigerian currency. The Nigerian pound was replaced by the Naira in
1973. Jaka now refers to 200 Naira.
[5] The third month of Islamic calendar, Rabi’ Al-awwal, is the month
of Ga-ni. Sallar ga-ni is also known as Maulud. Maulud is the holiday
marking Prophet Muhammad’s birthday and, in the emirates of Daura,
Kazaure, and Gumel, it is celebrated as a major Islamic holiday, on a
par with Eid-al-fitr and Eid-al-kabir. 
[6] Dated 7th Rabi’ Al-awwal, 1389 A.H. This translates into the
Gregorian calendar as March 7, 1979 A.D.

Figure 5: A Hausa Ajami Writer. Photo courtesy of Malam Auwal Haladu.
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Ajami Text 4: Lissafin Basukan Yau

Transcription 4: Lissafin Basukan Yau

8 Disamba, 2002

Lissafin Basukan Yau

Maman Isuhu ta amshi kayan Naira tara1.

Lado, Mai-nama, ya amshi bashin Naira biyar2.

Alhaji Lawandi ya amshi Naira sha takwas3.
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4. Madam Titi ta amshi Naira bakwai

---------------------------------------------------------------------------

Jumullar bashin: Naira talatin da tara (₦29)

Translation 4: A Merchant’s Daily Ledger 

December 8, 2002

A merchant’s daily ledger

Isuhu’s mother collected goods worth nine Naira1.

Lado, The butcher, collected a five Naira loan2.

Alhaji Lawandi collected eighteen Naira3.

Madam Titi collected seven Naira4.

   ---------------------------------------------------------------------------

   Total debt: Thirty-nine Naira (₦ 29)[7] 

[7] The writer made a mistake here. The
total is supposed to be ₦39.
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Ajami Text 5: Wasiƙa daga Malam Nasiru Kawo zuwa Farfesa Fallou
Ngom
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Transcription 5: Wasiƙa daga Malam Nasiru Kawo zuwa Farfesa
Fallou Ngom

1-9-2021

Assalāmu ʿalaykum 

Wa raḥmatu l-Lāhi 

Wa barakātuhu.

Bayan gaisuwa da fatan alheri mai yawa, amin!

Zuwa ga Farfesa Fallou Ngom, shugaban 

bincike a kan rubutu da karatu na Ajami da ke

Jami’ar Boston da ke ƙasar Amurka.

Ina so in tabbatar maka cewa rubutu da karatun 

Ajami yana nan muna ci-gaba da amfani da shi musamman

a arewacin Najeriya. Ka huta lafiya!

Saƙo daga Malam

Nasiru, Kaduna,

Najeriya.

Translation 5: Letter from Malam Nasiru Kawo to Professor Fallou
Ngom

1-9-2021

May Allah’s peace,

 His mercy, 

 and blessings be upon you

Greetings and many good wishes [to you]. Amen!

This is addressed to Professor Fallou Ngom, Director of 

Research on Ajami writing and reading at 
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Boston University, in America. 

I want to assure you that we continue reading and writing in

Ajami, especially in Northern Nigeria. Remain blessed!

Message from Malam

Nasiru, from Kaduna,

Nigeria.

Figure 6: Customers rushing to shop at the ShopRite mall in Kano.
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Ajami Text 6: Katin Gayyatar Aure
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Transcription 6: Katin Gayyatar Aure

Iyalan

Alhaji Aliyu Abdulƙadir

Da na

Marigayi Isa Abubakar

Suna farin cikin gayyatar

Alhaji/ Malam/ Dokta …………………………………..

Ɗaurin Auran Ƴaƴansu

Khamisu Aliyu Abdulƙadir

Da

Maryam Isa Abubakar

Wanda za ayi kamar:

Rana: Lahadi 18- Zulƙi’idah- 1442h = 27-Jun-2021m

Lokaci: 10:30 na safe

Wuri: Ƙofar Gidan Malam Ƙarami, Layin Bashiru Ɗandago

A’iso lafiya

Translation 6: Wedding Invitation

The families of

Alhaji Aliyu Abdulƙadir

and that of

late Isa Abubakar

are happy to invite

Alhaji/ Malam/ Dokta …………………………………..

to the wedding of their children

Khamisu Aliyu Abdulƙadir

and
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Maryam Isa Abubakar

Scheduled to hold as follows:

Date: Sunday 18-Zul-Qi’idah-1442 AH = 27-Jun-2021 AD

Time: 10:30 am

Venue: Malam Karami’s residence, Bashir Dandago Street

Hope you arrive safely!

Figure 7: A section of Kantin-kwari Market, famous for selling clothes. Customers come to this
market from all over the country and from other African states.
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Ajami Text 7: Wasiƙa daga Ɗaliba Mazauniyar Nijer zuwa Malamin ta
a Najeriya
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Transcription 7: Wasiƙa daga Ɗaliba Mazauniyar Nijer zuwa Malamin
ta a Najeriya

23/5/2014

Assalāmu ʿalaykum wa raḥmatu l-Lāhi taʿālā

wa barakātuhu

Malam Nasiru fatan kana lafiya ƙar

ƙashin kulawar Manzon Allah, Shaikhu Tijjani

da Shaiku Ibrahim.

 Ina Nijer wata ɗalibarku ta zo shi ne muka ba ta saƙon 

Gaisuwa ta kawo muku. In Allah Ya ba mu aron

Rai da lafiya, in mun dawo Najeriya, za mu

sake ziyara, sati biyu zuwa za mu shigo.

Ta kuma ba mu labarin ci-gaban da makaranta

Ta samu kamar yadda muka yi addu’a Allah Ya ƙa-

ra riƙawa, Amin!

Sayyida Faɗima

Shekhu Gabarima Zul-

Ma’arifi
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Translation 7: Letter from a Disciple Residing in Niger to her Mentor
in Nigeria

23/5/2014

May Allah’s peace, mercy, and blessings be upon you

Dear Malam Nasiru, I hope you are well under the care of the Prophet of Allah, Sheikh

Tijani and Sheikh Ibrahim.[8] 

        I am in Niger and one of your students has come to visit so we decided to send her

with greetings to you. If Allah spares our lives and grants us health, we shall visit you

once again upon our return to Nigeria for a period of two weeks. She also told us the

progress that the school has recorded just as we have been praying to Allah to be more

supportive, Amen!

Sayyidah Fatima

Sheikh Gabaryam Zul-

Ma’arifi

[8] Here, the author is referring to Sheikh
Ahmad Tijani and Sheikh Ibrahim Niasse.
Evidently, both the disciple and her
mentor were members of the Tijaniyya
Sufi order.
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Figure 8: One pound note (Fam ɗaya), issued by the colonial government. The Nigerian pound
was replaced by the Naira in 1973.

Figure 9: Ten Naira (Naira goma) banknote.
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Figure 10: The front of Dangote Business School at Bayero University, Kano.

Figure 11: Twenty Naira (Naira ashirin) banknote.
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Glossary

Al-maskaniyyu: Resident, settler (from Arabic)

Alƙawari: Promise, bond

Amfani: Benefit

Asara: Loss 

Aure: Marriage

Bashi: Debt, loan, credit. Also called rance or lamuni

Buki: Ceremony

Ci-gaba: Progress, promotion, advancement, development, moving forward

Fam: Pound, referring to the English currency

Gayyata: To invite, invitation

Iyali: Family

Jumulla: Total, sum; a variant of jimla

Mai-nama: Butcher

Mazauni: Male resident or settler (synonym of Al-maskaniyyu)

Mazauniya: Female resident or settler (synonym of Al-maskaniyyah)

Safara: To travel, mostly used with reference to business travel in Hausa

Saƙo: Message

Sarrafa: To change, convert, transform

Shela: To announce

Tambaya: Question

Wasiƙa: Letter

Ziyara: Visit (from Arabic ziyārah)
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Notes

Alƙawari kaya ne: “A promise is a burden or liability.” This is a common statement

among debtors and creditors in Hausa society. It is a constant reminder that

whoever has a debt has an obligation to repay it. This obligation has a non-religious

and religious significance in Hausa society. This is because Hausa people believe that

a borrower is indebted to the creditor and that God serves as the witness of the

transaction and will inquire about it on the Day of Judgement. This belief illustrates

the fact that there is no clear-cut separation between the sacred and the profane in

Hausa society, as in many sub-Saharan African societies.

Aure bautar Ubangiji: “Marriage is an act of worship.” This means that marriage

should be taken seriously just as a religious act is. It emphasizes that marriage for

the Hausa goes beyond the ceremony; it is an institution that requires many difficult

virtues from both the husband and the wife, including patience, perseverance, hard

work, commitment, honesty, trustworthiness, investment, and more. Failure to bring

these virtues into one’s marriage will lead to its breakdown. 

Ci-gaba da amfani da da Hausa Ajami: “Hausa Ajami is still very much in use.” The

above statement was made in the letter that a teacher of Islamiyya who lived in

Kaduna state wrote to Professor Fallou Ngom. In the message, he was appreciating

the works that Professor Ngom was doing in terms of preservation, digitization and

promotion of Ajami. This is because, as history shows, the colonial masters had once

criminalized the use of Hausa Ajami in favor of European languages, especially

English and for fear of revolt among others. Equally, the post-colonial state has not

given much attention to the use of Hausa Ajami particularly in official records and in

the public sphere. Nevertheless, the statement underscores the fact that Hausa

Ajami is still very much in use. This is evident in Hausa Ajami newspapers, the

publication of invitation cards using Hausa Ajami script, and its use by politicians on 
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their political posters and in the peoples’ day-to-day activities such as record books,

letters, and so on.

Ci-rani: “Dry season migration.” This refers to the seasonal migration from the rural

areas where agriculture is the major preoccupation to the cities where other forms

of activities such as skilled and unskilled job opportunities exist. This is the period

during the dry season when people from the rural areas move to cities in search of

greener pastures before the next rainy season. As soon as the rain falls, these

temporary migrants return to their rural areas to work on their farms. 

Haya: “To rent.” In Hausa, the term haya, which originates from the English word

“hire,” is mostly used in the context of renting an apartment. However, the term

haya is also used in other contexts such as hayar mota “to hire a car,” hayar kaya

“to rent clothes,” or hayar motar noma “to hire a tractor.” 

Jingina: “To lease.” The term jingina means “to lean on something or someone.” In

the context of business, the term means to receive money when one is desperately

in need based on a deposit of something usually much more valuable than the

money received. This deposit could be farmland, a house, a car, and so on. Thus,

when a party gives out money as jingina, the receiving party gives an asset in place

of the money. As soon as the money is repaid, the asset is returned to the owner.

Jingina is different from buying in the sense that once a product is bought, there is

no need for any collateral. Also, a buyer has no unfinished business with a seller. In

contrast, with jingina (lease), both parties have unfinished business. Jingina also

requires witnesses, while buying and selling generally does not.  

Kasuwa a kai maki dole, gidan buki sai an so: This Hausa saying literally means

“Market is a necessity, while ceremony is optional.” It points to the fact that even if

one does not take something to the market to sell, the person will certainly go there

to buy something. Thus, taking either goods to the market for sale or buying goods or 
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services from there is a necessity. In contrast, the saying suggests that attending

ceremonies such as marriages, naming or burial ceremonies, and so on is optional. 

Katin gayyatar aure: “Wedding invitation card.” Distributing wedding invitation cards

before marriages are consummated is common in Hausaland. In traditional Hausa

society, family members of the grooms and brides would distribute kola nuts to

invite people to wedding events, a tradition called goron gayyata (invitation kola

nuts). Kola is special in Hausa society because it is a symbol of respect, love, peace,

and harmony. 

Masauki: “Settlement.” Masauki means a place where one has settled. It originates

from the Arabic word maskan, which means residence, house, dwelling, or home.

The related Arabic words, al-maskaniyyu and al-maskaniyyah, mean respectively “a

male settler, inhabitant, or resident” and “a female settler, inhabitant, or resident.”

Hausa people who are learned in Arabic often use these Arabic words rather than

the Hausa equivalent mazauni. 

Sadaka or sadaƙa maganin masifa ko musiba: “Almsgiving abates disaster.” This is an

important Hausa saying rooted in Islam that encourages people to give alms to the

needy. It is believed that almsgiving offers a spiritual protection from misfortune to

the givers. 

Pedagogical Exercises

Exercise 1: Comprehension
Multiple choice questions 

 Wane ne asalin wanda ya kafa makaranta zane-zane da zayyana ta Musulunci wacce

ta Gabari?

1.

    a. As-Sharif Al-Mustafa

    b. As-Sharif Al-Mangawi
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    c. As-Sharif As-Sudani

    d. As-Sharif Al-Barnawi

   2. Shekaru nawa ke nan yanzu da kafuwar wannan makarantar?

    a. Ƙasa da shekara ɗari

    b. Kusan shekara ɗari

    c. Sama da shekara dubu

    d. Fiye da shekara ɗari

   3. Jumlar ɗalibai nawa ne alal aƙalla wannan makaranta ta haɗa?

    a. Kimanin ɗalibai biyar

    b. Ɗalibai ƙasa da dubu uku 

    c. Ɗalibai dubu biyar 

    d. Ɗalibai guda dubu takwas 

   4. Daga wane gari marubucin wasiƙa Malam Ɗahiru Ibnu Mu’alimu Haruna yake?

    a. Ɗan asalin Gumel ne

    b. Ɗan asalin Gusau ne

    c. Ɗan asalin Kano ne

    d. Ɗan asalin Sakkwato ne

   5. Wane batu ne marubucin ya so ya sanar da masu karatun wasikar amma bai sami dama

       ba? 

    a. Batun rasuwa

    b. Batun sadaƙa

    c. Batun kyauta

    d. Batun sadaki
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   6. Ga wa Malam Abdu Rogogo ya jinginar da gonar sa?

    a. Alhaji Abubakar-Mandiya

    b. Alhaji Kabiru na Manjo   

    c. Alhaji Kabirun-Sagiru

    d. Alhaji Kabirun-Mandiya

Exercise 2: Reading 

1. Ɗalibai su karanta takardar Lissafin Basukan Yau, sai su sake lissafin don gano wurin

da kuskure yake. Daga nan, sai su yi sabon rubutu na yadda ya kamata asalin mai

rubutun ya rubuta. Idan suka zo gaban aji, sai su karanto na mai rubutun, sannansu

karanto na su wanda suka yi, suna masu nuna kuskuren da gyaran.

2. Kowane ɗalibi zai nazaci takaraanta shafukan da aka bashi ko aka bata ya yin da kowa

ke sauraro. 

3. A kasa ajin gida biyu: kashi na farko su katanta shafukan Hausa Ajami, lokacinda gudan

kashin yana dubawa tare da lura. Bayan sun kammala, sai kuma a juya, wato kashi na

biyu yayi karatu lokacin da kashi na farko na sauraro tare da lura.

Exercise 3: Writing/Dictation  

1. Ɗalibai su saurari guda daga cikinsu don ya karanta masu wasu shafuka, su kuma su

rubuta. 

2. Ɗalibai su saurari malami tare da rubuta abin da zai karanta masu. Bayan kammalawa,

sai su musanya aiyukansu a tsakaninsu. Su yi ƙoƙari su gano bambanci tsakanin rubuce

rubucen nan su. A ƙarshe, sai su kwatanta aiyukan na su da wanda aka ba su a rubuce,

wato na asali. 
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3. Malami zai karanta wa ɗalibai tambayoyin da su da kansu za su ƙirƙiro su karanto a baki.

Bayan amincewa da tambayoyin, malamin zai karanto su a hankali domin ɗaliban su

rubuta. Idan sun rubuta amsoshinsu, sai su susauya ko musanya takardunsu a tsakaninsu

domin dubawa. 

Exercise 4: Listening/Speaking and Conversation  

Kowane ɗalibi ko ɗaliba ya ko ta rubuto gajerun tambayoyi guda uku (3) tare da

amsoshi na zaɓi guda huɗu (4) ga kowacce tambaya daga wani darasi a cikin ƙunshin

darussan wannan sashen.

Exercise 5: Cultural Competence  

Kamanta tare da ware bambanci tsakanin yadda ake jingina a tsakanin Hausawa da

yadda ake haya ko aron gidaje a garinku.
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Disclaimer: The goal of this unit is only to share treatments of illnesses

documented in Hausa Ajami texts from Nigeria. The materials should not be

construed as medical advice.      
   

       This unit focuses on health and consists of an excerpt from a Hausa

Ajami book on traditional medicine as well as a number of posters. One of

the posters promotes women in the medical field, encouraging fathers, as a

first step, to send their daughters to school. The other posters are public

health posters prepared to alert the public to the menace of COVID-19 and

how to stop its spread.

        We present a couple of excerpts from a Hausa Ajami book on traditional

medicine. Da Magani a Gonar Yaro, which might best be rendered in English

as Medicines in Your Own Backyard, is written by Amina Lawal Garba, an

expert in traditional Hausa pharmacology. In it, she highlights some

common medicinal herbs, the conditions they are effective in treating, and

indicates how to use them. The text is accompanied by images of the herbs

discussed, providing their names in Hausa as well as in English and, in some

cases, their botanical names. An important area covered in this book

concerns ailments particular to women, how to prevent them, and their

appropriate treatment. This includes sexually transmitted infections. It also

provides information on herbal treatments for problems related to

childbirth such as herbs for promoting lactation. This book serves as an

excellent household reference work, providing detailed information on a

number of medicinal plants.

Unit 3

Health and Healing
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Figure 1: Amina Lawal Garba, author of Da Magani a Gonar Yaro, at the entrance to Ahmadu
Bello University in Zaria, Nigeria.

Born 27 years ago in Kano, Amina Lawal Garba completed her primary and secondary

education there, after which she attended Bayero University where she earned a

Bachelor of Science with honors in Criminology. Currently, she is a graduate assistant

in the Sociology Department at Ahmadu Bello University in Zaria, Kaduna State; this is

part of her National Youth Service. Amina Garba’s introduction to Hausa Ajami came at 
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a very young age through her close relationship with her paternal grandfather, who

was a respected Islamic scholar. Later, when she was an adolescent, her father picked

up from where her grandfather had left off. Soon after the death of her father, though,

her mother became seriously ill. In her efforts to treat her mother’s illness, Amina

turned to traditional herbs and pharmacology. While most of the information was

available in Boko (Hausa written in the Latin script), many of the source materials she

wanted to consult were in Hausa Ajami. Her prior experience with her grandfather and

father and the skills in Ajami she had acquired allowed her to decipher many of these

manuscripts and comprehend the contents. It was Amina’s desire to spread

knowledge, coupled with her interest in Ajami, that led to her writing Da Magani a

Gonar Yaro, first published in 2017 and revised in 2021. 

Figure 2: Some of Amina Lawal Garba's students at Ahmadu Bello University in Zaria listening to
her discuss her book Da Magani a Gonar Yaro.
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Ajami Text 1: Da Magani a Gonar Yaro 

[Cover] 
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Transcription 1: Da Magani a Gonar Yaro 

[Cover] 

Da Magani a Gonar Yaro

Na Amina Lawal Garba

(Kallabi Tsakanin Rawuna)

[Page 3] 

20. Ɗan Tamburawa

21. Rai ɗore

[Page 1] [Page 2]

11. Sanya Abubuwanda ke Ciki

12. Zogale 1. Sadaukarwa

13. Habbatus-Sauda’ 2. Godiya

14. Hulba 3. Gabatarwa

15. Hannu 4. Babi na Ɗaya

16. Baƙin Magani 5. Sabara da Fa’idodinta

17. Tazargade 6. Kanwa

18. Gauta 7. Sabulun Salo

19. Maɗachi 8. Man Kaɗanya

20. Ɗan Tamburawa 9. Citta

21. Rai ɗore 10. Tafarnuwa
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Babi na Biyu

1. Dauri da yadda ake yin sa

2. Surace

3. Tsumin mata

Sadaukarwa

Na sadaukar da wannan littafi ga mahaifiyata Hajiya Bara’atu Uba Abubakar da

mahaifina Engineer, Garba Wandawa.

[Page 4] 

Godiya

Godiya ta tabbata ga Ubangiji Maɗaukakin Sarki, Wanda Ya ba ni daman rubuta

wannan littafi a kan magungunan gargajiya. Tsira da aminci su tabbata ga Annabi

Muhammad sallallahu alaihi; wa sallama da alayensa da sahabbansa da masu bin

tafarkinsu har izuwa ranar sakamako.

        A gurin rubuta wannan littafin, akwai mutane da dama da suka ba ni gagarumar

gudunmawa dan ganin na kamala cikin nasara. Daga ciki akwai babbar yayata Samira

Lawal Garba, da ƙani na Sadiƙ Lawal da kakata Halimat Yusuf, da kuma ƙanwar

mahaifina Larai Uba Abubakar, matar ƙanin kakata Khadijatu Yusuf da kuma wanzamai,

maharba da Fulani da na tambaya don ganin littafin ya ƙunshi abubuwan da suka

dace. Da ma waɗanda ban samu daman ambatarsu ba, ina yi musugodiya mai tarin

yawa. Ubangiji Allah Ya saka da alheri. Amin!

[Page 5] 

Gabatarwa

Magani a harshen Turanci yana nufin “medicine.” A harshen Larabci kuma yana ɗaukar

ma’anar “dawa’u.” Kalmar magani ta samo asali daga kalmar “ma gani” wato a jarraba

a gani ko za’a dace. A sannu a hankali har aka gajarce kalmar ta koma “ma yi, ma gani”

wanda idan aka haɗa sunan guri guda takan ba da sunan magani.
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        Magani yana nufin duk wani abun da za a iya amfani da shi, domin samun sauƙi ko

waraka daga cututtukan da suke addabar al’uma.

        Bugu da ƙari, maganin gargajiya shi ne maganin ingantacce da kuma muka taso

muka samu ga iyayenmu da kakanninmu suna amfani da shi dan kula da kansu da

iyalansu.

[Page 6] 

da ba wa kansu tallafin gaggawa a da, har kuma a yanzu. Yana da daɗaɗɗen tarihi

wanda kusan za a iya cewa tun lokacin da ɗan Adam, yawanzu a kan ƙasa yake, tun

kafin bayyanar ilimin kimiyya da fasaha. Kasancewar Allah subhanahu wa Ta’ala Bai

saukar da wata cut aba, sai da Ya saukar da maganinta. Wannan ne ya ba wa

manazarta maganin ƙaimi da ƙwarin guiwa wajen bincike da gwaje-gwajen

magungunan gargajiya ta hanyar tattaro ganyayyaki, itatuwa, ɓawo, saiwoyi, kauci,

jijiyoyi, furanni, ƴaƴa, tsirrai, kashin-dabba, fatarsu, ƙwauri, ko tsuntsaye da

makamantansu.

        Cikin hikima da baiwar da Allah Ya ba su, sai su gwada su, su gano wannan itace ko

sassaƙe na ɓangare kaza ne, wannan na ɓangare kaza ne. Wanda idan an bi su, an yi

amfani da su yadda ya dace a samu nasara.

[Page 7] 

Hakazalika wannan bayani na nuna cewa ba duka ake amfani da maganin gargajiya ba,

ya ɗauki salo kamar yadda a kimiyyance ake nazari da gwaje-gwaje kan inganci da

kuma gano fa’idojin da sinadarin da ke kunshe a cikin tsarin dake nazarta.

        Wasu daga cikin maganin gargajiya da na’ambata a cikin wannan littafin sukan yi

aiki idan an juya su an sarrafa su ta hanyoyi mabambanta. 

        A wasu lokutan ana amfani da maganin bature ya ci tura sai an koma na gida

asamu waraka musamman wajen ciwo mai naci ko shafar iska ko sammu ko jifa da 
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makamantansu. Wannan kaɗai ya isa hujja wajen nuna sahihancin maganin gargajiya.

Bias wannan dalili ne hukumar lafiya ta duniya wato “WHO” ta yarda da ingancin

maganin gargajiya.

[Page 8] 

A ƙasar Hausa a al’adance, mutane ƙwararru da suka shahara wajen bayar da maganin

gargajiya. Daga cikin su akwai masunta, wanzamai, majima, unguwar zoma, maɗora,

maharba, mafarauta, maƙera, ƴan-bori bokaye, da masu sana’ar maganin gargajiya.

Sannan hanyar da suke bi wajen amfani da maganin gargajiya akwai sha, ko hayaƙi ko

barbaɗe ko wanka ko tofi ko addu’a ko kuma cire cuta kai-tsaye ta hanyar baiwa.

        Kowanne jinsin mutane ko ƙabila ko yanki ko nahiya a faɗin duniya suna da nasu

magungunan gargajiya wanda Allah Ya sanar da su. Sai dai ƙa’ida gwamnatin Najeriya

har yau ta ƙi ta karɓeshi a gwamnatance ko ko ta ba su haɗin-kai dan cimma sakamako

mai amfani. Naƙasun da suke fuskanta ya danganci rashin

[Page 9] 

adana ilimin maganin gargajiya, ƙarancin tsaftaceshi wajen sarrafawa da adanawa,

rashin tsayayyen ma’auni da zai sa kimanta yadda za ayi amfani da shi, rashin sanin

tsawon lokacin da zai ɗauka wajen narkewa da fita daga jikin ɗan Adam, da uwa uba

rashin kuɗin da za a binciki faɗaɗa ilimin magungunan ta hanyar haɗin-kai da jami’an

lafiya don tsarinsa ya tafi da ilimin likitanci a zamanance.

        Wannan littafi ya yi waiwaye dangane da tarihin maganin gargajiya a ƙasar Hausa.

Da yaro, dabbobi, da ma hanyoyin da ake bi wajen biƙin mace mai haihuwa, da gyarin

jiki da ƙara nishaɗi da lafiyar ma’aurata ta fuskar nishaɗi. Sannan kuma littafin yai

duba ga manhajar addinin musulunci a kan magungunan gargajiya da ma faɗaɗa

amfanin magunguna a zamanance da ma canje-canjen da aka samu wajen amfani da

su.
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Translation  1: Medicines in Your Own Backyard  

[Cover] 

Medicines in Your Own Backyard

By Amina Lawal Garba

(A Head Tie among Turbans)

Page 1 Page 2

11. Costus Table of Contents

12. Moringa 1. Dedication

13. Black Seed 2. Acknowledgments

14. Fenugreek 3. Introduction

15. Boswellia (also called   
      Frankincense) 4. Chapter One

16. Tamarind Powder  
       (Tamarindus indica) 5. Guiera and Its Uses

17. Artemisia Annua (also called 
      Sweet Annie, Sweet Sagewort,  
      or Sweet Wormwood)  

6. Potassium

18. Garden Egg 7. Black Soap

19. Mahogany 8. Shea Butter

20. Castrol (Ricinus communis) 9. Ginger

21. Stink Weed (Urtica dioica) 10. Garlic
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[Page 3] 

20. Castrol (Ricinus communis)

21. Stink Weed (Urtica dioica)

Chapter Two

1. Tonics and how to make them

2. Steaming 

3. Herbal decoctions for women

Dedication

I dedicate this book to my mother Hajiya Bara’atu Uba Abubakar and my father,

Engineer Garba Wandawa.

[Page 4] 

Acknowledgments

All praise is due to Our Lord, The Highest King, Who granted me the opportunity to

write this book on traditional medicine. May peace and blessings be upon Prophet

Muhammad, [whom] Allah Has praised and trusted; may such praise and trust extend

to his companions and those who follow his path till the day of judgment.

        While writing this book, there are many people who contributed immensely to the

realization of its completion. Among them is my eldest sister, Samira Lawal Garba; my

younger brother, Sadiq Lawal Garba; my grandmother, Halimat Yusuf; and also, my

father’s sister, Larai Uba Abubakar; the younger co-wife of my grandmother,

Khadijatu Yusuf; as well as traditional barbers, hunters, and the Fulani people that I

interviewed--for all that the book fittingly includes. And for those I am unable to

mention here, I extend to them many thanks. May the Almighty Allah reward them

with goodness, Amen!
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[Page 5] 

Introduction

The term magani in English means “medicine.” In the Arabic language, it carries the

meaning of dawa. The etymology of the term magani is traced to ma gani, that is,

“let’s try to see if we can get it right.” Over time, the term has been shortened from

ma yi, ma gani – “we shall try to see” to magani – “we shall see” when the words are

merged. Magani means anything that can be used to get relief or healing from

illnesses that trouble people. Moreover, traditional medicine is a reliable medicine

and one that we grew up with and inherited from our parents and grandparents; they

made use of it to care for themselves and their families.

[Page 6] 

They also used it as first aid and continue to do so now. It [traditional medicine] has a

long history that one could say goes back to the time when humans first lived on the

earth, even before the invention of science and technology.

        The fact is, Allah, the Most Glorified and the Most High would not burden us with

a disease without providing its cure. This was what inspires researchers in traditional

medicine, encouraging them to investigate and test traditional medicine through the

collection of leaves/herbs, wood, tree bark, roots, mistletoes, tree roots, flowers,

fruits, shoots/sprouts, animal manure, skins and bones, or birds, and so on.

        Using the wisdom that Allah has bestowed upon his servants, they would test

them and find that this tree or its bark was effective in some cases and others were

applicable elsewhere. That, if strictly adhered to, would lead to success.
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[Page 7] 

Furthermore, the above points to the fact that not all traditional medicines used are

subjected to scientific procedures demanded by science such as doing research and

running lab tests to ascertain the effectiveness and uses of traditional medicines and

their composition.

        Some of the traditional medicines that I mention in this book owe their

effectiveness to the different ways they are processed and administered. At times, a

person may use Western medicine and it proves to be ineffective, so he resorts to

traditional medicine to become healed. This is especially the case with persistent

illnesses, evil spirits, charms, magic, and the like. Suffice it to say that this shows how

reliable traditional medicine is. This is the reason that the World Health Organization

(WHO) endorses the effectiveness of traditional medicine.

[Page 8] 

Traditionally in Hausa society, practitioners of traditional medicine were respected

and well-known persons. Among them were fishermen, traditional barbers, tanners,

midwives, bone setters, archers, hunters, blacksmiths, those in the Bori cult,

herbalists, and those knowledgeable about traditional medicine. The modes for

administering traditional medicine include drinking, [inhaling] smoke, dusting with

powder, bathing, spitting, prayer, or curing an illness directly through a natural gift

[for healing].

        All kinds of people, regardless of their ethnic group, region, or continent,

throughout the world have their own traditional medicine based on what Allah has

revealed to them. Yet even today, the Nigerian government has refused to officially

accept it or even to give it the support needed to achieve the most productive

outcomes. The resulting challenges include failure
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[Page 9] 

to preserve knowledge of traditional medicine, lack of hygienic conditions for

processing and preservation, lack of reliable systems of measurement, lack of

knowledge about how long a medicine takes to function in the human body and the

duration of its effectiveness, and chiefly, lack of funds to expand research on

traditional medicine knowledge through cooperation with modern health

professionals so that traditional medicine would conform to modern medical

practices.

        This book reviews the history of traditional medicine in Hausaland, its use for

children and animals, as well as how it is used for maternal health, improving the

body, and increasing the excitement and well-being of spouses in terms of sexual

pleasure. Also, the book highlights the Islamic perspective on traditional medicine in

the modern context and its evolving uses.
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Ajami Text 2: Da Magani a Gonar Yaro 

[Page 35] 
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Transcription 2: Da Magani a Gonar Yaro 

Tafarnuwa

[Page 35] 

[Page 36] 

Tafarnuwa ɗaya ce daga cikin tsirrai wadda take dangin kayan lanbu ce irin su albasa.

Kuma sananniya ce a faɗin duniya kasancewarta tana ɗauke da sinadirin ƙarin lafiya,

magunguna, da kuma ƙayatattun ƙamshi musamman a cikin girke-girke.

        Tafarnuwa kan iya kasancewa ɗanya, ko busassa, ko gari, ko mai. A harshen

Turanci ana kiran ta da “garlic;” a kimiyyance kuma ana mata laƙabi da “allium

sativum;” Larabawa na kiran ta da suna “thaum.”

        Tafarnuwa na magunguna ta bangare da dama a jikin ɗan-Adam. Tafarnuwa

magani ce kaifiyyan a fannin sanyi – tana maganin sanyin-ƙashi; tana narkar da

majinar-ƙirji; tana maganin tari; ƙaikayin maƙogwaro; ciwon-ƙafa; ciwon-ƙirji; toshewar

hanci; sanyin ciki; da amosanin ciki ta hanyar daketa da ɗan-tamburawa, ai shafi da

shi, ko kirɓa ta a haɗa da ruwan ɗumi, mutum ya shafi

[Page 37] 

inda yake masa zafi, ko ciyo, ko kuma zogi. Gurin zai dena ciwo, da izinin Allah.

        Tafarnuwa ana zuba danyar ta ko garin ta a dahuwar abinci ko a yi yajinta ko ma a

saka garinta a cikin dafaffen abinci domin magance cututtukan da suka shafi sanyi ko

don karawagirki armashi da dandano.

        Ga yara ƙanana masu fama da sanyi, tafarnuwa nai musu maganin limoniya

(pneumonia), asthma, tari, da mura ta hanyar soyata da man-shanu. A ba yaron ya sha

man. Baya ga haka, tana magance musu ƙwayoyin cuta da ke cikin hanji da cututtuka

kamar tsutsar-ciki da makamantansu, wanda ke hana yara girma, ƙiba da kyan-gani. 

        Har ila yau, tafarnuwa na maganin ciwon-kai, gudawa, hawan-jini, ƙone maiƙon da 
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ke cutar da jiki, da ma ƙara inganta garkuwar jiki. Domin magance wannan ciwuwwuka,

sai a ringa sanya ta a abinci jifa-jifa.

[Page 38] 

Haka kuma, Hausawa na jejjefa ta a kusurwar ɗaki ko gida dan magance raɓa. A wani

lokacin suna amfani da ita a matsayin sinadarin haɗa magunguna.

        Ga ma’aurata, tana ƙarawa namiji kuzari da ƙarawa mace sha’awa, da saukar da

ni’ima idan aka sha shayinta kafin a kusanci juna, da ma yi musu riga-kafin sanyi.

        Daɗin daɗawa, mata na amfani da ita wajen magance ciwon-ciki, ƙullewar mara

lokacin al’ada ko kuma biƙin bayan haihuwa ta. Hanyar amfani da man tafarnuwa haɗi

da zuma babban cokali ɗaya cikin ruwan ɗumi moɗa ɗaya har tsawon kwana uku. Za a

samu waraka, in sha Allah.

        A ɓangaren ciwon haƙori, ana amfani da dakakkiyar tafarnuwa a lakata a ɗiga man

tafarnuwa kan haƙorin da ke ciwo, za a samu sauƙin ciwon.

        A fannin gyaran-fata, tafarnuwa tana ɗauke da sinadarin da ke hana fata lalacewa

da bata kariya daga kamuwa da ciwuwwuka da ma hana ta yamutsewa ko tsufa ko

ƙurarrajin fata, tautau,

[Page 39] 

maƙero, da riga-kafin ciwon-daji. Ana maganin haka ta hanyar shafa man ta a kan inda

matsalar take.

        Hakazalika, a ɓangaren gyaran-gashi, man tafarnuwa na hana zubewar gashi,

ƙurarrajin-ka, amosani, da ma duk matsalar da tashafi fatar-ka idan ana yin kitso da shi

ko shafa shi a kai-a-kai.

       Duk da ɗimbin amfanin tafarnuwa a jikin ɗan Adam, cika ta wurin amfani ka iya

haifar wa mutum rashin jin-daɗi, ko tsotse masa ruwan-jiki idan yana haɗiyarta; da

warin baki wanda zai dami dubban jama’a. Bisa wannan dalili ne Anas ɗan Malik ya

ruwaito cewa Manzon Allah ṣalla l-Lāhu ʿalayhi wa sallam ya ce “Duk wanda ya ci 
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 tafarnuwa, kar ya zo masallacin mu.”

Translation 2: Medicines in Your Own Backyard 

[Page 35] 

Garlic

[Page 36] 

Garlic is one of the vegetable garden plants that is related to the onion. It is famous

throughout the world because it contains certain compounds that boost health, is

medicinal, and enhances flavor, especially in cooking.

        Garlic can be used raw or dry, in powdered form or as an oil. In English, it is called

“garlic;” in science, it is called “allium sativum;” the Arabs call it “thaum.”

        Garlic is a cure for many different ailments of the human body. Garlic is a reliable

cure for cold generally – it is a medicine for rheumatism; it clears up chest phlegm,

cough, sore throat, leg pain, chest pain, stuffy nose, sluggishness, and sickle cell. To

achieve the above, it should be ground with costus and mixed together, adding warm

water. Then one rubs it on

[Page 37] 

the part that is hot, painful, or throbbing. The pain will cease, God willing.

        Garlic is used raw or its powder is used in cooking food, or it could also be made

into chili spice or its powder put in cooked food to cure cold-related diseases, or to

make meals more delicious and tastier.

        For children who suffer from various cold-related ailments, when it is fried with

butter, garlic helps treat pneumonia, asthma, cough, and the common cold. Give this

to the child to drink. Apart from that, it treats intestinal parasites and ailments like

worms and the like that interfere with children’s growth, weight, and general

appearance. 

       Additionally, garlic treats headache, diarrhea, and high blood pressure, burns the 
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Furthermore, the Hausa people put it in corners of their rooms or houses to deal with

illness caused by dampness. In some instances, they use it as an ingredient for

making many kinds of medicine.

        For married couples, it increases a man’s sexual drive and improves a woman’s

sexual desire, coupled with increasing fertility when it is taken as tea before intimacy,

as well as protecting against cold.

        Furthermore, women use it to cure stomachache, menstrual cramps, or even

post-child delivery. To cure these, mix garlic oil with one large spoonful of honey,

then pour in one cup of warm water and take for three days. One will be cured, God

willing.

        In terms of toothache, blended garlic is used by rubbing it or its oil on the tooth

that aches; one will get relief from the pain.

        When it comes to skin treatment, garlic contains compounds that protect the skin

from damage, provides immunity from diseases, and prevents wrinkles, aging,

pimples, skin rash,

[Page 38] 

fat that damages the body, and boosts the body’s immune system. To treat the above

conditions, use it in food from time-to-time.

[Page 39] 

ringworm, and it is preventive medicine for cancer. These are cured by rubbing its oil

on the affected part.

        In addition, in terms of hair treatment, garlic oil protects hair loss, head rashes,

dandruff and all head skin-related illnesses. To achieve this, apply it during hair

plating or apply it to the hair frequently.

        Despite the numerous uses of garlic for the human body, its overdose or overuse 
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can lead to discomfort, or make one dehydrated if a person swallows it raw. It can

also cause bad breath that could offend people. It is regarding this that Anas, the son

of Malik, reported that the Messenger of God, may Allah honor him and grant him

peace, said “Any one amongst you who eats garlic should not come to our

mosque.”[1]

[1] Source: Sahih Muslim, Book 4, No.
116, The Book on prayer, Part 2.

Figure 3: Dr. Garba Muhammed Fagge showing to our research team a poster published in Hausa
Ajami on COVID-19.
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Public Health Posters

Our selection of posters consists of two dealing with COVID-19 and one promoting

girls’ education (especially in the medical field). The posters are issued by the NCDC

(Nigeria Center for Disease Control) of the Federal Ministry of Health, in collaboration

with various international organizations such as the World Health Organization,

UNICEF, UKaid, W4H (Women for Health), and the Nigerian Red Cross. That these

posters, which are meant to reach a broad population, are issued in Hausa Ajami is an

indication of its widespread use in Hausa society.
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Ajami Text 3: Ƙwayar Cutar Corona (Covid-19)
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Transcription 3: Ƙwayar Cutar Corona (Covid-19)
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Translation 3: Coronavirus Disease (Covid-19)
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Ajami Text 4: Ƙwayar Cutar Corona (Covid-19)
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Transcription 4: Ƙwayar Cutar Corona (Covid-19)
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Translation 4: Coronavirus Disease (Covid-19)
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Ajami Text 5: Promoting Women in the Medical Field
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Glossary

Agajin gaggawa: First aid

Allura: Injection

Amai: Vomiting

Amosanin ciki or naƙasar ƙwayoyin jini: Sickle cell anemia

Amosanin kai: Dandruff

Annoba: Epidemic, outbreak

Babi: Chapter

Bulaliya: Shingles

Gabatarwa: Introduction

Hikima: Wisdom

Kamuwa: Infection

Ƙaiƙayi: Itching

Ƙwayar cuta: Virus

Likita: Doctor

Littafi: Book 

Magani: Medicine

Maganin gargajiya: Traditional medicine

Maƙero: Ringworm

Tari: Cough

Warkewa or waraka: Healing, wellness

Zazzaɓi: Fever

Notes

Ciwon-daji: “Cancer.” The term ciwon-daji literally means “illness of the bush or forest.”

This means that the illness cancer has multidimensional causes and is difficult to

control and fathom, just like the bush or the forest. It is worth noting that many Hausa

people believe that cancer, irrespective of the type, is caused by evil spirits. Many 
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believe that modern medicine has no cure for ciwon-daji. As a result, people suffering

from it generally resort to traditional medicine. Many people believe that combining

traditional and modern medicine is counterproductive when treating cancer. 

Cututtuka masu yaɗuwa: “Contagious diseases.” The Hausa people use this phrase to

refer to all forms of contagious diseases. These include flu, tuberculosis, HIV/AIDS, STIs,

STDs, COVID-19, and so on. 

Hana zirga-zirga ko zaman gida: “Lockdown.” Hana zirga-zirga means “movement

restriction” while zaman gida means “stay at home.” When used in the health sector,

both mean “lockdown” such as what the world witnessed during the COVID-19

pandemic.

Ƙwamaso: This is a generic term that refers to food, supplements, or drugs that are

consumed to address the problem of malnutrition, especially among children. 

Likita Mace: “Female Doctor.” Traditional Hausa society is patriarchal and boys attend

school more than girls. Thus, it was uncommon until recently to find female doctors in

Hausaland. Furthermore, many Hausa people are not comfortable to see their wives

visiting male gynecologists. To address these challenges, some NGOs and development

partners funded campaigns to promote girls’ education. Their efforts are now paying off

as many people’s initial negative attitudes towards girls’ education have changed. This

is evident in the increasing number of female medical doctors in contemporary Hausa

communities and the growing number of women enrolled in medical programs.

Riga-kafi ya fi magani: “Prevention is better than medicine.” The English equivalent

might be “An ounce of prevention is worth a pound of cure.” This means that it is better

to take preventive health measures than to be reckless, become infected, and later seek

medical treatment. For example, it is wiser to take measures such as spraying

insecticides than to not do so and end up being bitten by mosquitoes and contracting

malaria as a result. 

Riga-kafi: “Immunization.” Riga-kafi is a generic Hausa term meaning “prevention or

protection against evil.” In the health sector, the term specifically refers to 
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immunization through vaccines. Examples of riga-kafi outside of the health sector

abound. For instance, in the agricultural domain, silos that are built and stocked with

food are called riga-kafin abinci (prevention against hunger), and planting trees is an

example of riga-kafin kwararowar hamada (prevention against desertification). In the

business field, entrepreneurship and investment is an example of riga-kafin talauci

(prevention against poverty). 

Shan-Inna: “Polio.” In the traditional Hausa belief system, and more specifically among

bori practitioners, polio is believed to be caused by an attack from an evil spirit. The

attack is attributed to a female spirit called Inna who possesses the victim. The

treatment of the patient is not based on modern medicine but on traditional healing

administered by bori practitioners. Nowadays, however, many people are aware that

polio is an infectious disease caused by poliovirus and that it has nothing to do with evil

spirit possession.

Tamowa: “Malnutrition.” In the media and among health practitioners, government and

NGOs, this term is often used to refer specifically to the malnutrition of children under

2 years old. It can also be used to refer to malnourished pregnant women. The word

yunwa, however, means “hunger” and could apply to anyone, especially adults. 

Tofi: Literally “to spit.” It refers to a traditional healing method that entails reciting

certain verses of the Quran, a prayer, or some incantations, after which the person spits

a small amount of their saliva, directing it to the affected part. For instance, one who

has back pain might have the reciter touch the place that hurts, recite special prayers,

and spit on it. 
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Pedagogical Exercises

Exercise 1: Comprehension
Multiple choice questions 

1. Tafarnuwa ɗaya ce daga tsirrai dangin kayan lanbu ne?

    a. Albasa

    b. Dutse 

    c. Gero

    d. Sabulu

2.  Domin magance wasu ciwuwwuka, ya ake amfani da tafarnuwa?

    a. A ringa binne ta a ƙarƙashin asa 

    b. A ringa jefa ta a cikin kogi lokaci-lokaci 

    c. A ringa sanya ta a abinci jifa-jifa

    d. A ringa sanya ta a cikin wuta jifa-jifa 

3. Idan mutum yana bukatar likita mace ta kula da matar sa, me ya kamata ya yi?

    a. Ya hana ɗiyar sa zuwa makaranta

    b. Ya kai ɗiyar sa zuwa makaranta

    c. Ya kai ɗiyar sa zuwa wurin boka

    d. Ya kai ɗan sa zuwa makaranta

4. Me cece ɗaya daga cikin hanyoyin da za a bi don gujewa kamuwa da cutar 

    COVID-19?

    a. A yawaita cuɗanya masu fama da lalurar ba tare da takunkumi a fuska ba 

    b. A yawaita tafiye tafiye zuwa ƙasashen da suke fama da cutar

    c. A lizimci addu’a a wuraren ibada ba tare da kiyayewa da dokokin kariya ba
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   d. A kiyayi taɓa idanu da hanci tare da baki da hannuwan da ba wankakku ba

5. Waɗanne alamomi ne na zahiri da abubuwan da wanda ya kamu da COVID-19

    yake ji? 

    a. Zazzaɓi, wahala lokacin numfashi da tari

    b. Samun juna-biyu, zazzaɓi da tari

    c. Kuzari lokacin hawa doki, zazzaɓi da tari

    d. Kuzari duk lokaci, zazzaɓi da tari

6. Wacce daga cikin jumlolin da ke tafe ne gaskiya?

    a. Man tafarnuwa na hana jin yunwa, ƙurarrajin-ka da amosani

    b. Man tafarnuwa na hana zubewar gashi, ƙurarrajin-ka da amosani

    c. Man tafarnuwa na hana haihuwa, ƙurarrajin-ka da amosani

    d. Man tafarnuwa na hana zubewar gashi, jin yunwa da amosani

Exercise 2: Reading 

Kowanne ɗalibi yana zarci guda daga darussan cikin littafin Da Magani a Gonar

Yaro. Misali darasi a kan tafarnuwa ko cutar COVID-19.

1.

   2. Kowanne ɗalibi zai karanta shafukan da aka ba shi ko ya zaɓa ya yin da kowa ke 

       sauraro.  

   3. A kasa ajin gida biyu: kashi na farko sukatanta shafukan Hausa Ajami, lokacinda 

       gudan kashin yake dubawa tare da lura. Bayan sun kammala, sai kuma a juya,   

       wato kashi na biyu ya yi karatu lokacin da kashi na farko na sauraro tare da lura.
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Exercise 3: Writing/Dictation  

1. Ɗalibai su saurari guda daga cikin su don yakaranta masu wasu shafuka, su kuma

surubuta. 

 

2. Ɗalibai su saurari malami tare da rubuta abin da zai karanta masu. Bayan

kammalawa, sai su musanya aiyukansu a tsakaninsu. Su yi ƙoƙari su gano bambanci

tsakanin rubuce rubucen nan su. A ƙarshe, sai su kwatanta aiyukan na su da wanda

aka ba su a rubuce, wato na asali. 

3. Malami zai karanta wa ɗalibai tambayoyin da su da kansu za su ƙirƙiro su karanto

a baki. Bayan amincewa da tambayoyin, malamin zai karanto su a hankali domin

ɗaliban su rubuta. Idan sun rubuta amsoshin su, sai su su sauya ko musanya

takardunsu a tsakaninsu domin dubawa. 

Exercise 4: Listening/Speaking and Conversation  

Kowane ɗalibi ko ɗaliba ya ko ta rubuto gajerun tambayoyi guda uku (3) tare da

amsoshi na zaɓi guda huɗu (4) ga kowacce tambaya daga wani darasi a cikin

ƙunshin darussan wannan sashen.

Exercise 5: Cultural Competence  

Kamanta tare da ware bambance bambance tsakanin kalmar Riga-kafi a tsakanin

al’ummar Hausawa da na al’umar da kake ciki.
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        This unit includes two manuscripts. The first consists of excerpts from

the book, Ƴan Taru of Nana Asma’u Dan Fodio, and the second consists of

part one of the legendary poem, Bagauda, which traces the

establishment and early history of Kano.[1] 

        Ƴan Taru of Nana Asma’u Dan Fodio, written by Professor Sadiya

Umar (also known as Sa’adiyya or Sadiya Umar), provides a history of this

important grassroots women’s movement. The author was born in 1952

and grew up in the Islamic education system, learning to recite and write

the Quran. Her father was an Islamic cleric and judge and her mother a

learned scholar of Islam. In addition to her Islamic education, Professor

Umar was also enrolled in government schools from an early age. In 1978,

she graduated from Bayero University with a Bachelor of Arts in Hausa

and Islamic Studies. She also holds a master’s degree from the University

of London and a PhD from Usman Dan Fodio University, in Sokoto. She is

both a scholar of and active in the Ƴan Taru movement, currently serving

as its president with the title Uwar Yantaru. She has also served as the

Ameerah (president) of the Federation of Muslim Women’s Associations in

Nigeria (FOMWAN). Professor Sadiya Umar is an expert on the Sokoto 

Unit 4

History and Religion

[1] Note that Ɗan Fodiyo in Hausa is
commonly rendered as Dan Fodio in
English. So, we use the English
spelling in the English texts and the
Hausa spelling in the Hausa texts.
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especially as regards the role of women, and is a world authority on the Ƴan Taru

movement. She has written extensively about Nana Asma’u in both Hausa Latin and

Hausa Ajami scripts. 

Figure 1:  Professor Sadiya Omar, author of The Associates of Nana Asma’u Dan Fodio: Their
Structure and Poetry.

        The Ƴan Taru movement was established in the 19th century by Nana Asma’u (1793-

1864), daughter of Usman Dan Fodio (1754-1817), founder of the Sokoto Caliphate. Its

mission was and continues to be to spread Islamic, as well as practical, education

among women. It is characterized by an “each one, teach one” methodology wherein

women are trained and then sent out to rural areas to train others. Instruction focuses

on living in accordance with Islamic principles and precepts, as well as on the practical

knowledge needed to run a household efficiently. This movement has proven itself over

the years and, as documented by Jean Boyd and Beverly Mack, informs current Islamic

women’s groups in the United States. The manuscript from which we draw here traces

the history of the movement and its signature poetry. 
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        The excerpts we feature include the cover, the first page of the table of contents,

the dedication, and the acknowledgments. 

Figure 2:  Entrance to the Hubbare (Mausoleum) of Usman Dan Fodio, Sultan Muhammad Bello,
Nana Asma’u, and the Sultans of Sokoto.

        The second manuscript is part one of poem called Qaṣīda Bagauda ta Ɗayya:

Tarihi Sarakunan Kano (The Poem of Bagauda: The History of Kano Emirs). It consists

of 80 lines with a single end rhyme that continues throughout the text. The poem,

which is in qaṣīda poetic form, traces the beginnings of Kano and its founder, Bagauda.

Bagauda is a key figure in Hausa history; the dynasty he established ruled for over 800

years, one of the longest-ruling dynasties in history. This poem describes the

challenges faced by Bagauda and those who aided him in establishing the emirate, as

well as listing many of the rulers who followed him and highlighting their attributes,

lineages, and patterns of leadership.
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Figure 3:  Kano State Governor presents the staff of office to the new Emir of Kano, Alhaji Aminu
Ado Bayero in 2021. Source: Alfijir Hausa Ajami Newspaper, 2021.

Transcription of the Ajami text: Gwamna Ganduje a lokacin da yake miƙa wa Mai

Martaba Sarkin Kano, Alhaji Aminu Ado Bayero sandar sarki mai daraja ta ɗaya a jerin

sarakunan Fulani na goma sha biyar a jihar Kano.

Translation: Governor Ganduje handing over the staff of office to His Royal Highness,

the Emir of Kano, Alhaji Aminu Ado Bayero, a first-class emir and the fifteenth emir from

the Fulani lineage in Kano state.
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Ajami Text 1: Ƴan Taru

[Cover] 
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[Page iii] 
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[Page viii] 
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[Page ix] 
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[Page x] 
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[Page xi] 
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[Page xii] 
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Transcription 1: Ƴan Taru 

[Cover] 

Ƴan Tarun

Nana Asma’u Ɗan Fodiyo:

Tsarinsu da Taskace Waƙoƙinsu

Na

Dokta Sadiya Umar

[Page iii] 

Abubuwan da ke Ciki

1.    Sadaukarwa

2.    Godiya

3.    Muƙaddinma

4.    Gabatarwa

5.    Ƴan Taru: Samuwarsu da Ayyukansu

6.    Samuwar Ƴan Taru

7.    Tsarin Shuganabcin Ƴan Taru

8.    Jaji

9.    Waziri

10. Maji-daɗi

11.  Imamu

12.  Beru

13.  Zakara

14.  Zamzama

15.  Attuwo

16. Mai-taru

17.  Shantali
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18.   Zaɓi da Naɗin Shugabannin Ƴan Taru

19.   Abinci da Masaukin Ƴan Taru

20.   Naɗin Jaji

[Page viii] 

Sadaukarwa

Na sadaukar da wannan littafi ga waɗannan mutane:

Nana Asma’u 

Jaji-Jajin Ƴan Taru

Modibbai Mata na Daular Usmaniyyah

Saboda gagarumar gudummawar da suka bayar ga ilimi,

Musamman na Mata a Daular Usmaniyyah.

[Page ix] 

Godiya

Godiya ta tabbata ga Ubangijin talikai, Wanda Ya ba ni ikon rubuta wannan littafi a kan

Ƴan Taru na Nana Asma’u Ƴar Mujaddadi Shehu Usmanu ƊanFodiyo. Yabo da aminci

sukasance ga Annabi Muhammadu, ṣalla l-Lahu ʿalayhi wa sallama da alayansa da

sahabbansa da masu bin tafarkinsu har zuwa ranar sakamako. 

        Wajen rubuta wannan littafi akwai mutane da dama waɗanda suka sa hannunsu

domin taimaka min. Da farko ina miƙa godiya ta ga Jaji-Jaji da sauran shugabannin Ƴan

Taru na garuruwa daban-daban, misali Jajin Kore da Jajin Boɗinga da Zakaran Matuzgi da

Ƴan Taru Fulani waɗanda suka ba ni haɗin-kai da bayanai, suka kuma yarda na naɗi

waƙoƙin da suke rerawa, don samun nasarar rubutu na wannan littafi.

        A hubbaren Shehu a Sakkwato, na sami karɓuwa hannu bibbiyu da goyon-baya

ƙwarai daga mai ɗaki Modibbo Halimatu ƴar dubu ta ɗakin Mariyatu da
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[Page x] 

Sauran jama’ar da ke ɗakin ta, irin su Khadijatu (Hadi) mai naɗin sarauta da Sutura,

wadda ta yi yawo da ni garin Kore da Gwandu da Dege da Cimmola da sauran garuruwan

da Ƴan Taru ke taruwa a muhimman lokuta na taronsu. Kowane al’amari bai rasa sanadi:

saboda Malama Hauwa’u Tafida, ƴar Sarkin Musulmi Muhammadu Macciɗo, ita ta haɗa ni

da Sutura har na sami taimakon. Haka nan na sami irin wannan karamci daga Hajiya

Hauwa’u ƴar Wammako Mai sanar da ni ta hanyar waya a duk lokacin da al’amarin Ƴan

Taru suka taso, da mai buɗin hubbaren Malam Ahmad Bala Ibrahim, wanda ya yi ƙoƙarin

ba ni bayanai masu amfani.

        Saboda aikin Ƴan Taru da sauran ayyukan da suka shafi Daular Usmaniyya, Hubbare

ta zama gida a gare ni. Ina godiya ƙwarai, Ubangiji Allah Ya saka musu da Alkhairi. Ba zan

manta da sadaukar da kai da Marigayi Malam Ibrahim Gandi Junaidu ya yi ga wannan aiki

ba, sabo da shi da Malam Gege Sakkwato da Halima Ladidi Ibrahim da Malami Aliyu

Ƙasarawa. Su nake sa wa

[Page xi] 

a gaba don taimako na game da bincike a kan wannan littafi. Mun je da su wurare dabam-

dabam, kuma basu taɓa nuna mun ƙosawa ba wajen hidimomin binciken. Ubangiji Ya

saka musu da babbar kyauta ta aljannah. 

        Muhimmiyar godiya ga Sarkin Kore Alhaji Aliyu Abubakar da iyalansaMusamman

matarsa Inna Wuro, waɗanda suka yi min hidima ta tarba a lokacin da naje garin

Koredomin bincike. Ina roƙon Ubangiji Ya yi masa jagora game da mulkin garin Kore, Ya

kuma saka wa iyalansa da alkhairi.

        Na gode wa Ubangiji da Ya ba ni ƴan uwa masu ƙauna ta, da nuna kulawa a duk

lokacin da irin wannan aiki ya taso min. Ina godiya ga babbar ƴa ta Hajiya Ramatu Inuwa

Dutse da ƴaƴa na Dr. Shamsuddeen Usman, tsohon minister na ma’aikatar kuɗi da

hukumar tsare-tsare ta ƙasa, saboda taimakon da suka yi min lokacin rubuta littafin. 
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Ubangiji Yaba su ladan zumunci, Ya saka masu da RahamarSa kamar yadda Yayi

alƙawarin saka wa duk wanda yasadar da zumunci.

[Page xii] 

A lokacin da nake rubuta wannan littafi ƴaƴa na Muhammad Fodiyo da Faɗima Bajjo

Mango da Ikram da Ɗayyibah da Usman Moɗigel sun ta yi min addu’ar samun nasara. Ina

yi muku addu’ar Ubangiji Ya ƙara yi wa rayuwarku albarka da ku da zuri’arku baki ɗaya. 

        Akwai ƴan-uwa da masoya da sauran jama’a masu tarin yawa, waɗanda suka ba da

gudunmawa wajen bincike da rubuta wannan littafi, Fili ba zai ba ni damar ambaton

sunayensu guda-guda ba, don haka zan yi ba ni jam’in godiya gare su. Na gode! Na gode!

Ubangiji

Ya saka wa kowa da alkhairi!

Wa ākhiru da ʿwāna ʿanil ḥamdu li l-Lāhi wa assalāmu ʿalaykum wa raḥmatu l-Lāhi

wa barakātuhu!

Translation 1: The Associates 

[Cover] 

The Associates 

of Nana Asma’u, Daughter of Dan Fodio:

Their Structure and the Preservation of their Poetry

by

Dr. Sadiya Umar
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[Page iii] 

Table of Contents[2]

1.    Dedication

2.    Acknowledgements

3.    Preface

4.    Introduction

5.    Ƴan Taru (The Associates): Their Origins and Functions

6.    Establishment of the Associates

7.     Leadership Structure of the Associates

8.    Jaji (Head of a cluster of extension workers, trained to travel to teach fellow women)

9.    Waziri (Deputy)

10. The Welfare Officer

11.  Imamu (The Spiritual Head)

12. Beru (Social Welfare Officer)

13. The Town Crier

14. Zamzama (Officer in charge of ensuring the timely completion of tasks)

15. Officer In-Charge of Food

16. Mai taru (Organizing Secretary)

17. Shantali (Chief Security Officer)

18. Installation of Leaders of the Associates

19. Food and Accommodation for the Associates

20. Installation of the Jaji

[2] This is page one of a five-page
table of contents.
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[Page viii] 

Dedication

I dedicated this book to the following people:

Nana Asma’u Dan Fodio,

The Associates’ Jajis,

The Various Female Modibbos of the Usmaniyya,[3]

Due to their Tremendous Contributions to Education,

Especially of Women in the Usmaniyya Tradition.

[Page xi] 
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Praise be to Allah, Lord of mankind, Who gave me the opportunity to write this book on

the Ƴan Taru of Nana Asma’u daughter of the Revivalist Shehu Usman Dan Fodio. May

peace and blessings be upon the Prophet Muhammad, the members of his family, his

companions, and those who follow their path till the day of resurrection.

        In writing this book, there were many people who contributed. First, I am grateful to

the various Jajis and other leaders of the Ƴan Taru from various towns—for example, the

Jajis of Kore and Boɗinga towns, as well as the Town Crier of Matuzgi, together with the

Fulani Ƴan Taru, who gave me the maximum cooperation with the details and granted me

the permission to record their voices while chanting poems – which helped me in writing

this book.

        At the Shehu’s mausoleum in Sokoto, I had a warm reception and the utmost

cooperation from Mai-ɗaki Modibbo Halimatu ƴar dubu, who was from Mariyatu’s kin, 

and 

[3] The Caliphate established by
Usman Dan Fodio is also known
as the Sokoto Caliphate.
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[Page x] 

other members of her household, such as Khadijatu (Hadi), who holds the chieftaincy title

of Sutura;[4] it was she who took me around Kore, Gwandu, Dege, and Cimmola, among

other towns where the Ƴan Taru would meet during their important events. There is a

reason for everything: Hauwa’u Tafida, the daughter of Sultan Muhammadu Macciɗo, was

the one who put me in touch with the Sutura, from whom I subsequently got support.

Also, I received such kind hospitality from Hajiya Hauwa’u who hails from Wammako, who

was always calling me over the phone to inform me of every activity of the Ƴan Taru. I was

also supported by the gatekeeper of the Hubbare,[5] Malam Ahmad Bala Ibrahim who did

his best to provide me with valuable information.

        Because of [my] work on the Ƴan Taru and their activities related to the Sokoto

Caliphate, the Hubbare has become like a home for me. I am very grateful. May the

Almighty Allah reward them bountifully.

        Let me not forget the sacrifice that the late Malam Ibrahim Gandi Junaidu made for

me and this project. This is because he, Malam Gege Sokoto, Halima Ladidi Ibrahim, as well

as Malami Aliyu Ƙasarawa were the ones who 

[4] Sarauta da sutura literally means the
ruler/custodian of clothing. This position is
one of overseeing propriety and proper
behavior. 
[5] Hubbare refers to the domes of the
Sokoto Caliphate/the cemetery of the royal
members of the caliphate.

[Page xi] 

were at the forefront in assisting me in my research on this book. We went to various

places with them, and they were never disenchanted with the research activities. May

Allah reward them with a huge reward of Paradise!   

       An important note of gratitude is due to the Emir of Kore Alhaji Aliyu Abubakar and
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 his family, especially his wife Inna Wuro, who hosted me when I was in Kore town for

research. I pray that the Almighty assists him in his leadership of Kore. May He reward his

family with the best.

        I thank God for having blessed me with loving associates, who are interested in the

research I am engaged in. I am grateful to my eldest daughter, Hajiya Ramatu Inuwa

Dutse, and my children; Dr. Shamsuddeen Usman, former Minister of Budget and

Planning, for their support while I was writing this book. May the Almighty reward them

with the reward for those who are generous to others. May He reward them with His

mercy as He did promise to reward all who act with generosity and care.

[Page xii] 

While writing this book, my children, Muhammad Fodio, Faɗima Bajjo Mango, Ikram,

Ɗayyibah, and Usman Moɗigel were constantly praying for me to be successful. I pray

that God continue to bless your lives, you, and all your descendants.

        There are relatives, loved ones, and many well-wishers who have immensely

contributed to the research and writing of this book. Space does not allow me to list their

names individually. That therefore gives me the opportunity to thank them all. Thank

you! Thank you! May God reward everyone bountifully!

I conclude with praising Allah. May His peace, blessings, and mercy be upon you!
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Ajami Text 2: Qaṣīda Bagauda

[Cover] 
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[Page 2] 
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[Page 3] 
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[Page 4] 
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Transcription 2: Qaṣīda Bagauda 

[Cover] 

Qaṣīda 

Bagauda ta Ɗayya

Tarihi Sarakunan Kano 

[Page 2] 

Bismi l-Lāhi al-Raḥmāni al-Raḥīmi. Wa ṣalla l-Lāhu ʿalā sayyidinā Muḥammadin wa

ālihī, wa asḥābihī, wa azwājihi, wa dhuriyatihī wa sallama tasliman

Taʿala Rabbuna Sarkin saruta                                   Karimu Rahimu Allah na ba da baiwa

Taʿala Rabbuna Ya biya bukata                                Bi hurimati Annabinnmu da ya fi kowa

Idan roƙo gare ka, ka roƙi Allah                               Gama, Shi da ya ba ka, Shi baiwa kowa

Mu gode Ubangijin mu da Ya fi kowa                     Da Ya aiko fiyayyen Annabawa

Muna yin salati da sallamawa                                  Bisa mai kyau Sharifi ɗan-Larabawa

A Bahri nuri an ka yi zuciyarsa                                 Ka tsaga ka fiɗɗa mai sa harzuƙuwa

Aka wanketa tayi sarai aka fidda dauɗa                Ba ya yin fushi sai yabon kowa

Aka wanketa ba komai cikinta                                  Sai haske na Ilimi da aikatawa

Muhammadu shugaban dukkan ma’aika               Da shi ka cike ƙidayar Annabawa

A farko ba kamar sa, har ƙarshe                               Da sun zance da mai kowa da kowa

Su kai sirrin su, su biyu ba na ukku                          Fa sai shi sai Taʿala Kyan iyawa

Taʿala Ya sani da Muƙarrabuna                                 Masoyi na kiransa yana tahowa

Ka zauna nesa, har Jibrilu shi ma                             Ya tuge can wurinda yake tsayawa

Fa, sai shi zai iso nan don aminchi                           Da yarda mun ka ba shi da girmamawa

Fa ya yi sujjada da ya ga gidan saurata                   Yana ladabi yana daɗa sunkuyawa

Da yai masa marhabin Sarki Taʿala                           Yana ce: “Ka yi nesa daɗo gusawa”
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Ya tashi ya zakuɗa kusa, Jallah yacce                     “Hayo kan shinfiɗa don ka fi kowa”

Da takalman sa sau, bai ciccire ba                            Ku san dai ba kamarsa, a Annabawa

Sukai zance na soyayya da ƙauna                              Tsakani na da Shi ba nisa tawa

[Page 3] 

Ya ce masa Na kira fa ga amana                                Ta Musulunci ka je Makkah bayyanawa

Da tauhidi da sallah suna baka                                  Da sai azumi farilla mai cikawa

Ka ce ka ce da su fidda Zakkah                                   Da wanda ya ƙi, wuta shika gangarowa

Su je Hajji idan sun ka sami iko                                   Farilla inda guzurin isarwa

Su taimaki yan uwansu da ba wadata                      Tufatarwa, su ba su abin ciyarwa

Su daina fushi da ƙosawa dan dangi                         Fa na aiko gunsa da tsawatarwa

Ku ba su abinku in sun zo gareku                               Ku daina raɗa da giba na kowa

Ku zan koyi da Annabi -- shi da dangi                       Yana fara’a yana kuma basu baiwa

Ku bar nasu domin ba su sallama                              Taʿala Shi kaɗai Ka’azurta kowa

Idan roƙo gareka, ka roƙi Allah                                    Taʿala Shi Kaɗai Ke baiwa kowa

Ku bar yin taƙama gun mai saurauta                         Da samun duniya ne, mai shigewa

Saurauta dukiya, duniya ta ba ka                                Ka bar cire-kai, kana riƙa ciccikewa

Ka taro hankalin ka yago gareka                                  Da alƙawari gareta na warwarewa

Rage riƙa hura-hanci duniya ce                                   Abin da taba ka ba ya tabbacewa

Ka duba baya can haka nan gaban ka                        Idan da hankali dayawan naɗewa

Ka duba sarakunan da kayo a baya                            Da labarin su ya riƙa, sai ɓacewa

Bagauda shi ya sari Kano da fari                                 Tana daji, sa’annan babu kowa

Tana dawa ƙirmiji sai ko gumakai                                Da gunaici[6] da ɓaunaye da giwa

Yana Gaya, shi Bagauda na gidansa                           Maharbi ne riƙaƙƙe mai kashewa

Ya zo ci-rani ya yi bukka madatai                                Ya zauna ƴan-uwan sa na tafowa
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[Page 4] 

[6] There appears to have been an error
by the scribe; what is written as
gunabaicii should read gunaici, a
regional variation of gunoni, the plural
of guna (wild melon).

Maharba gurguzu suka ɗura taru                             Gunsa sun kisan zaki da giwa

Da nama mai yawa ɗanye ƙyafaffe                          Fa ba mata maza ke dafawa

Madabbatar yawa bukka da bakwai                        Fa sai aike fa mata natafowa

Da Guli da shida Yakasai da Shehi                           Da gungun manya-manyan maguzawa

Ana cewa da su, su ne Sarakai                                   Su ka zo dawa kewayawa

Su ka kai ƙulai bawa suka kama gona                       Fa sai aiki iyali na tahowa

Ga Malam Nuhu na ji, babu ƙage                               Batu na ba shi tare da ƙaryatawa

A gunsa na ji na ɗoras babu zaada                            Gama haka ne mutane gardamawa

Matson nan ɗa na a bukka na ba ka shifta              Batu na kakannimu katuttusawa

Manoman nan da suka taho da fari                           Su kan sara, suna kuma daddaɗewa

Sa’anan sai ruwan bazara ya sauka                           Su ka yi shukan su ta riƙa fitowa

Ku san sabon dawa, gero yakanne                             Da dawa ba irin dake tsanbarewa

Suka yi dawa da gero ba misali                                   Sai yunwa ta abko mai kashewa

Da babu awo fa sai an zo wajensu                             Ake samu, ake kuma walƙitawa

Suka yi ƙarfi na yayi har dawakai                               Da su ne manya-manyan tajirawa

Gabas ta taho da yamma har Arewa                         Wajen kudu sun ka ɓarko Maguzawa

Barnawa, Katsina, da Daura                                         Da Zamfara can ta Haɓe da Gobirawa

Mutan Zurmi da su da mutan Talata                         Bakura da su da Anka suna tahowa

Sukai ta uwo suna kamun gidaje                                 Kabawa da Kumburawa da Adarawa

Da yunwa ta haya wata wa ɗa’a azbin                       Gudunsu ya zo gun sauwaƙewa
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[Page 5]

A gulbi Kura nan suka yada zango                           Da har yunwa ta je janin shigewa

Da warkewa ta zo, ƙoshin ya samu                          Dare ɗaya anka duba babu kowa

Bugaje masu yunwa sai maƙewa                              Da ba su ubangiji sai Auzunawa

Ya ce daga Lunbu Sara ne ya kama                         Ta Kanwa, ta Kwankwaso har Tamburawa

Da tun daga Yankatsari gida ya zaga                       Ta Mariri ya kawo Gunduwawa

Gidaje sun yi yawa ma, har su Gumgum                 Da Jiriyama abin ya fi lasafawa

Mutane ne a sarari sun yi shanya                              Da ba Sarki fa, babu wurin tserewa

Da Tumbi da Sudawa sha sun ga Ƙeza                     Suna gama-kai, suna kamewa Kanawa

Da manya su ka ce, sai an yi Sarauta                        Suka yi Sarki Bagauda mai ɗarewa

Bagauda shekara hamsin a daula                              Yana Sarkin-Kano ya kirayi kowa

Ya mace ka maida Warwasa shi ya gadas                Da yayi Khamsina yaje ramin kushewa

Nawatau shekaru saba’in yana yi                               Watanda ya sari birni sai ginawa

Magawata shekara tai ƴan talatin                               Da sai ajali ya zo masa mai kashewa

Ina Aje-masu? Shi ma San-Kano ne                            Ya shekara Arba’in da hani da sawa

Makankari yana Galadima da farko                            Sannan ya yi sarautar mai jimawa

Da ya yi saba’in ya ɗora bakwai ya shuɗe                Ta zo masa ba zato mai raukawa

Da Guguwa shekara saba’in sarauta                          Kaɗan ya hau Kano ya mai-tsayawa

Ku san Sarki wadda ai ya yi mulki                                Bakwai ya yi ba daɗawa, ba ragewa

Da sittin shekara ittifaƙin da ƙauma[7]                      Da ya yi sallah ta zamo sanadin  

                                                                                                macewa

Bugaje da ya yi biyu shi bai haya ba!                          Sarauta ce ya yi mai macewa

[7] This may be another scribal
error. This should be ƙauna,
meaning love, affection, or
liking.
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Translation 2: The Poem of Bagauda 

[Cover]

The Poem of Bagauda--Part One: The History of Kano Emirs

[Page 2]

In the name of Allah, the Beneficent, the Merciful. May Allah’s peace and blessings

be upon our master Muhammad, the members of his household, his companions, his

wives, and his heirs. May Allah shower His endless blessings on them.

Oh my Lord! The king of kings,                   

        The generous and merciful, who gives blessings.

Oh my Lord! Answer our prayers                 

        for the sake of our Prophet whose honor is unequaled.

If you have a wish, ask Allah!                      

        It is He alone who gives to you; He blesses all.

We thank our Lord who surpasses all,          

        Who sent to us His most exalted Prophet.

We pray for peace with total submission      

        to the beautiful nobleman, the son of Arabs.

His heart was created in the River of Light.  

        You sliced it open and removed the offending parts.

It was washed of all impurities.                    

        He no longer felt anger, but cherished everyone.

It was washed sparkling clean.                     

        It shone with the light of service.
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Muhammad, the leader of all messengers,     

        the final prophet.

From the beginning, there was no one comparable; 

        until the end there shall be no other like him.

They had a secret, just the two of them,       

        he alone and the Almighty, Lord of all things.

He knew the Lord and got close to Him.     

        His beloved One called him, and he approached.

He was still distant when the Angel Gabriel 

        indicated the place where he should wait.

He [the Prophet] reached the location    

        where a peaceful and graceful place was reserved for him.             

He prostrated himself upon seeing the Royal House, 

        then bowed down respectfully.                                

While welcoming him, the Lord                   

        Said: “You are far; come closer!”

As he moved closer, the Lord said:              

        “Come up onto this carpet, for you are above all others!” 

[Even] with his shoes on, there was no heaviness.   

        You know, he is above all prophets.

They had a conversation about love and closeness.   

        Between him [and God] there was little distance.

[Page 3]
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The Lord said to him: “I have called you about the truth    

        of Islam. Go to Mecca to proclaim it. 

I gave you the oneness of Allah,                              

        and [the five] daily prayers and the obligatory fasting of Ramadan. 

Tell them I have imposed Zakat on them.               

        Whosoever refuses will fall into hellfire.

They should make the pilgrimage if they can,           

        for it is an obligation for those who have the means.

They should also assist the needy                 

        with clothing and food. 

They should be patient with relatives           

        about whom I am sending you words of caution. 

Give to them when they come asking.          

        Do not speak ill of them behind their backs. 

Emulate the Prophet—with relatives.           

        He is cheerful, and he is generous.

Ignore those who do not believe.                 

        [Know] that it is the Lord alone who enriches people. 

If you have a wish, ask Allah                       

        for He alone gives bounties to all.

Do not be boastful around the king of kings, 

        for worldly possessions are too fleeting.

Leadership and wealth are worldly things.   

        Stop being so proud of yourself and arrogant.

Be considerate and reflective

        as the world is not to be trusted. 
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Do not put on airs of the world,                   

        for the things it offers are not enduring.

Look at what happened previously and                    

        then ponder on it carefully.

You will see that the kings who once ruled 

        and were famous are now no more.

Bagauda settled Kano                                  

        when it was no more than an empty bush.

With vast woods with only idols,                 

        wild melon, hippopotamus, and elephants,

Bagauda had first made his home in Gaya.[8]             

        He was a great and successful hunter.

He was a worker and built a small hut          

        where he lived and was joined by his fellows.                                    

[8] According to local sources,
Bagauda first lived in Gaya before
migrating to what is now Kano.

[Page 4]

They amassed quantities of dried meat.       

        Since there were no women, it was the men who cooked. 

They had lots of livestock and seven huts.   

        They sent for the women to come join them,

with Guli, Yakasai, and Shehi                      

        along with various idol worshippers.
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It is said that they were the kings.                

        They came and harnessed the bush.

In no time, they set up farms                        

        and began farming while their families joined them.

I heard this from Malam Nuhu; it’s not invented.    

        My story is not one to be falsified.

I heard all these from him,                            

        for I know people like to argue.

Come closer my son to hear a story              

        of our ancient forefathers.

Those farmers who came at the beginning     

        were experts and tenacious in farming.

As soon as the rainy season set in,                

        they planted their seed and let it grow.

Becoming familiar with sorghum and millet, 

        bringing the bush under cultivation,

they grew both sorghum and millet,             

        never allowing hunger to prevail.

No one could get grain except from them.   

        That was the only source [of food] for survival.

They became very powerful people,             

        with horses and all sorts of wealth.

From the East, the West, the North,             

        and the South, idol worshippers came.

 Barnawa, people from Katsina and Daura,   

        from Zamfara and the Hausa people of Gobir,
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people from Zurmi and from Talata              

        as well as Bakura and Anka--all came en masse.

They kept coming, erecting homes--             

        Kabawa, Kumburawa, and Adarawa.

When hunger struck,                                     

        their “migration” came to an end. 

[Page 5]

They transited at the banks of Kura             

        where hunger afflicted them. 

When the cure came and food was plentiful, 

        everyone suddenly disappeared. 

The hungry Bugaje were miserable,              

        along with those without a God and even the Auzinanwa. 

It is said that he started in Lambu                

        to Kanwa, Kwankwaso as far as Tamburawa. 

He began from Yankatsari town.                  

        He proceeded to Mariri until he reached Gunduwawa. 

There were many houses including Gungum 

        up till Jimirya – beyond counting. 

People went about their lives in the open,    

        for there is nowhere to escape to except Sarkifa. 

Also Tumbi, Sudawa and Keza,                   

        they teamed up against the Kano people. 

When the elites decided to name a king,      

        they chose Bagauda to be the Emir. 
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 Bagauda then ruled for fifty years               

        as the fearsome king of Kano 

But when he died, Warwasa succeeded him 

        and died too after fifty years. 

Nawatau ruled for seventy years;                 

        Watanda built and expanded the city. 

Magawata ruled for only thirty years           

        until death came to strike him down. 

Where is Aje-masu? He was a Kano emir, too, 

        who ruled for forty years. 

Makankari, who was initially the Galadima, 

        later became a long-serving king. 

He did seventy-seven years, and passed on  

        when death knocked at his door. 

Then Guguwa spent seventy years ruling     

        as the king of the Kano emirate. 

Note that there was a king that ruled           

        for seven and sixty years, no more no less.

He ruled with tranquility and love.

        He passed away while observing prayers. 

Bugaje reigned for just two years;                

        His rule is now history.
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Glossary

Alƙawari: Promise, covenant, pledge

Birni: City, town, cosmopolitan; synonym of maraya, gari or alƙarya 

Bugaje: Tuaregs. Mostly living in the Republic of Niger (sg. buzu)

Daula: Dynasty, sometimes influence (from Arabic dawlah–dynasty, state)

Ɗiya: Daughter; sometimes used as a generic term for child, regardless of gender 

Galadima: A traditional title in the Hausa palace. Also a kingmaker

Gimbiya: Princess

Ginawa: To build, construct

Jama’a: People, group, gathering, congregation (from Arabic jamāʿah)

Kanawa: The people of Kano

Ƙidaya: Counting, census

Ladabi: Obedience

Ma’aika: Messengers (sg. ma’aiki)

Maharba: Hunters

Sarari: Open space, pit, field. Also opening or opportunity 

Sarauta: Traditional authority, royalty 

Sirri: Secret, code

Talaka: Follower, subject, poor, peasant, proletariat

Tufatarwa: To clothe; also sutura (literally, to cover, shield)

Tusawa: Revision, to repeat

Wadata: To make available; also richness, wealth, affluence
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Notes

Anguwar-zoma: This term refers to traditional birth attendants (TBAs), women who are

trained in the traditional methods of attending to pregnant women during childbirth.

Most of the traditional birth attendants in Hausaland have inherited the profession from

their parents and have the knowledge of herbs needed to help pregnant women during

labor and afterwards. Realizing their critical role in Hausa society, development agencies

now provide basic training to these birth attendants in modern midwifery and nursing.

Auzinanwa, Auzinawa, or Abzinawa: These terms refer to the Tuareg people from the

Republic of the Niger. In Nigeria, many of them now speak Hausa, although Tamashek is

their native language. Many of them have intermarried with the Hausa people and speak

Hausa in Nigeria.

Emirates of Kano: Present-day Kano has four emirates: Kano, Gaya, Bichi, and Ƙaraye.

Gadon sarauta: Gadon sarauta refers to the throne. Gado means “bed” and sarauta

means “traditional authority.” Thus, the term gadon sarauta refers to the “bed or chair of

authority.” It is also used to refer to the duration of time that one spends on the throne. 

Juyin mulki: This is the Hausa equivalent of “Coup d’état,” a change of the leadership of a

legally established government or organization, through an illegal means. The Hausa

people sometimes use this term to refer to a situation in which a person wins the heart of

a woman courted by several men. For instance, if a woman has three suitors and the last

one to come succeeds in marrying her, then it is said that he has done juyin mulki to his

competitors. 

Kundin tsarin mulki: “Constitution.” Kundin tsarin mulki means a legal document that

contains rules and regulations, code of conduct, and penalty provisions for violations or

crimes. Note that there is no difference between a military constitution and a

constitution under a democratically elected government. Both are called kundin tsarin

mulki unless further qualified.
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Mai maɗi ke godo, mai zuma gida ake tadda shi: “The seller of poor-quality sugar will beg

customers, but customers will beg the seller of honey.” This saying urges people to avoid

mediocrity and to invest in excellence and quality.

Mai-ɗaki: “Wife.” The term Mai-ɗaki literally means “one who owns a room, house or

apartment.” In Hausa societies, it is used to refer to a wife. This is because wives are

considered more knowledgeable than their husbands about the ins and outs of their

homes, which they manage.

Mai-shela: “Town crier.” The word shela means to announce. Mai-shela means “an

announcer.” The town crier is usually someone who is attached to the Emir’s palace and

is responsible for announcing news to the community. Emirs, district heads, ward heads,

government officials, or even members of the general public usually employ the services

of mai-shela to announce, invite or convey important messages to the community. They

go round the town shouting, announcing and delivering the message that they carry.

Town criers still exist in rural Hausa communities. 

Mata masu tafsiri: “Women doing tafsiri.” The word tafsir comes from Arabic and it

means exegesis of the Quran. In Hausa society, the oral exegesis of the Quran is done in

the local language. Tafsir sessions are more common in Hausa society during the fasting

month of Ramadan, and they are primarily led by male scholars. While the overwhelming

majority of those who lead tafsir sessions are male clerics, there are some female

scholars who also lead tafsir sessions in Hausa society; these women are called Mata

masu tafsiri.

Tsawatarwa: “Caution.” Tsawatarwa, from the root tsawa (storm), refers to admonitions

or words of caution that are meant to deter one from falling into danger, including

encouraging good deeds and alerting people against sins and bad deeds.

Uwar-ɗaki: An Uwar-ɗaki is a respected and wise woman who serves as helper and

advisor to both men and women among Hausa. Unlike Mai-ɗaki who is married to a man,

an Uwar-ɗaki does not necessarily have marital relationship to the man she supports.
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Pedagogical Exercises

Exercise 1: Comprehension
Multiple choice questions 

1. Wane ne ya kafa ƙungiyar Ƴantaru?

     a. Nana Asma’u ɗiyar Khalifa Abubakar as-Siddiq

     b. Nana Asma’u jikar Mujaddadi Shehu Usman ɗan Fodiyo

     c. Nana Asma’u kakar Mujaddadi Shehu Usman ɗan Fodiyo

     d. Nana Asma’u ɗiyar Mujaddadi Shehu Usman ɗan Fodiyo

2. A wane ƙarni aka ƙirƙiri ƙungiyar Ƴantaru?

     a. Ƙarni na ɗaya

     b. Ƙarni na goma sha tara

     c. Ƙarni na goma sha biyu

     d. Ƙarni na sha ɗaya

3. A ina ne Gwamnan Kano Abubakar Rimi ya ti wa mutane jawabin samun ƴanci?

     a. Gidan yari

     b. Gidan sarki

     c. Filin sukuwa

     d. Filin Idi

4. A wacce shekara Najeriya ta zama jamhuriya?

    a. Alif da ɗari shida da casa’in

    b. Alif da ɗari tara da ashirin

    c. Alif da ɗari tara da saba’in

    d. Alif da ɗari tara da sittin 
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5. Mene ne sanadin rasuwar Ɓalewa, Sardaunan Sokoto da Cif Akintola?

    a. Rigiyar siyasar da ta kai ga maslaha

    b. Rigiyar siyasar da ta kai ga juyin mulki

    c. Rigiyar siyasar da ta kai ga sauya sarlin Musulmi

    d. Rigiyar siyasar da ta kai ga sauya sarakunan gargajiya

6. Bayan juyin mulki na farko, wa ya zama shugaban ƙasa?

    a. Ironsi

    b. Gowon

    c. Badamasi 

    d. Abacha

Exercise 2: Reading 

1. Ɗalibai su rabu kashi biyu. Kashi na farko su zaɓi ko dai jaridar Alfijir, ko jaridar Tabarau.

2. Kowane ɗalibi zai yi nazari a kan shafukan da ya zaɓa.

3. Kowa zai tsaya a gaban ajin ya karanta nasa shafukan lokacin da sauran ɗalibai ke

sauraro da lura da kura-kuran sa. Za a iya rabuwa gida biyu ko kuma ya zama mutum

bibbiyu ne za su yi aikin a lokaci guda. Sai ya kasance gasa ne a tsakaninsu.

Exercise 3: Writing/Dictation  

1. Ɗalibai su saurari guda daga cikinsu don ya karanta masu wasu shafuka, su kuma su

rubuta. 

2. Ɗalibai su saurari malami tare da rubuta abin da zai karanta masu. Bayan kammalawa,

sai su musanya aiyukansu a tsakaninsu. Su yi ƙoƙari su gano bambanci tsakanin rubuce

rubucen nan su. A ƙarshe, sai su kwatanta aiyukan na su da wanda aka ba su a rubuce,

wato na asali. 
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Exercise 4: Listening/Speaking and Conversation  

Kowane ɗalibi ko ɗaliba ya ko ta rubuto gajerun tambayoyi guda uku (3) tare da amsoshi

na zaɓi guda huɗu (4) ga kowacce tambaya daga wani darasi a cikin ƙunshin darussan

wannan sashen.

Exercise 5: Cultural Competence  

Kamanta tare da ware bambanci tsakanin yadda ake bukin zagayowar ranar samun

ƴancin ƙasa a Kano kamar yadda aka ruwaito a jaridar Hausa Ajami ta Alfijira da kuma

yadda ake gudanar da irin bukin a garin ku.

3. Malami zai karanta wa ɗalibai tambayoyin da su da kansu za su ƙirƙiro su karanto a baki.

Bayan amincewa da tambayoyin, malamin zai karanto su a hankali domin ɗaliban su

rubuta. Idan sun rubuta amsoshin su, sai su susauya ko musanya takardun su a tsakaninsu

domin dubawa. 
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Unit 5

Ajamiscape: Ajami in the
Public Sphere
        This unit focuses on the visual impact of Ajami through signage,

flyers, and posters encountered in various places. It demonstrates the

ubiquitous nature of Ajami in everyday life in Hausaland. One sees it on

campaign posters, logos, advertisements, directional signs, and even on

house numbers. Here are sample images that illustrate Hausa Ajami in

the public sphere.

Ajami Text 1: Entry to the Emir of Ilorin’s House in Kaduna

Transcription: Gidan Sarkin Ilorin

Translation:  Emir of Ilorin’s House
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Almost all northern emirs have representations in Kaduna, the historic capital of

Northern Nigeria. These houses serve as liaison offices and accommodations during

frequent official visits.

Ajami Text 2: Kano People’s Forum - Plaque on Entryway

This plaque is posted at each entrance to the two-storey building that houses the

Kano People’s Forum, as well as on a billboard in front of the parking lot.

Transcription Translation 

Inuwar Jama’ar Kano Kano People’s Forum
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Ajami Text 3: House Number Plaque

Note that the letter “G” in parentheses stands for Gabas, meaning East in Hausa.

Rijiyar Zaki is a large ward (a local authority area) that has four sections: Gabas (G) in

the East, Yamma (Y) in the West, Kudu (K) in South, and Arewa (A) in the North. 

Transcription Translation 

189 
Rijiyar Zaki (G) 

189 
Rijiyar Zaki (G) 
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Ajami Text 4: Office Sign at Kano Emirate Council

Transcription Translation 

Ofishin Wakilin Arewa Office of the Northern Representative
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Ajami Text 5: Information Center Sign at Aminu Kano Teaching
Hospital

Transcription Translation 

Sashin Neman Baya Information Center
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Ajami Text 6: 2019 Campaign Poster for Federal House of
Representatives

Transcription Translation 

A’ishatu Ibrahim Ɗan-Kani

Ƴar Majalisar Tarayya don Wakiltar
mazaɓar Dala
Alkairi ce 2019

A’ishatu Ibrahim Ɗan-Kani

For Member of the Federal House of
Representatives representing Dala

She is the Best in 2019

166



Ajami Text 7: 2019 Campaign Poster for Governor of Kano State

Transcription Translation 

Abba Gida Gida … Gaskiya Matakin
Nasara

Gwamna Kano - Alhaji Abba Kabir Yusuf

Abba in Every Home … Truth is the
Foundation for Success

Governor of Kano - Alhaji Abba Kabir Yusuf
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Ajami Text 8: A Handbill for a Gubernatorial Candidate in the 2003
Elections

Transcription Translation 

Zaɓi Malam Salihu Sagir Takai domin
cigaban Addini, da Shari’ar Musulunci, da
Ilimi, da Tsangayoyin Alƙur’ani Mai girma,
da Tattalin Arziki, da Tsaro, da Walwalar
Al-umma a Jihar Kano

Malam Salihu Sagir Takai:  
Ɗan Takarar Gwamnan Kano 
Gudummawa daga: Kano Front

Vote Mr. Salihu Sagir Takai for sustained
Islamic progress, Shariah implementation,
education, and Quranic education, economic
progress, security, and people’s welfare in
Kano State

Mr. Salihu Sagir Takai: 
Kano State Gubernatorial Candidate
Courtesy: Kano Front
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Ajami Text 9: AA Zaura Foundation

Transcription Translation 

Gidauniyar 
Abdulkarim 

Abdussalam Zaura 
Zaura … Dan Jama’a

Abdulkarim Abdussalam Zaura 
Foundation

Zaura … for the People
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Ajami Text 10: Eid Holiday Greetings 

Transcription Translation 

Barka da Sallah
Jagaban Ahmad Bola 

Tinubu
Shugaban Ƙasa 2023

Eid Holiday Greetings
(from) Leader Ahmad Bola

Tinubu
President 2023
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Our final Ajami text is an excerpt drawn from a 1989-booklet produced by the

Federal Road Safety Corps. The booklet focuses on safe driving practices and

features explanations for a wide range of traffic signs.

Ajami Text 11: Road Signs 
(an excerpt from The Revised Traffic Rules)[1]

[Cover] 

Dokokin Hanya (Road Instructions Manual in Hausa Ajami), 1989.
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[Page 1] 

[1] This Ajami manuscript, dated 1989, appears to
be a transcription of an earlier version in either
English or Boko (Latin script Hausa), neither of
which we have seen. Nevertheless, the fact that in
the section on traffic lights the descriptions are
not correctly matched with the lights in question
suggests that the scribe was not himself a driver.
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[Page 2] 
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[Page 1] 

Transcription

Fitilum Bada Hanya 
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[Page 2] 

Alamomin Hanya da ke Nuna Gargaɗi

[2] It appears that the scribe has switched the
explanations for the last two signs in the first
row.
[3] This transcription reflects the Ajami; it is the
sign itself that is problematic, as it gives the unit
of measurement as meters (M) rather than
tonnes (T).
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Translation

[Page 1] 

Traffic Lights
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[Page 2] 

Warning Signs on the Road
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Finally, we present in this unit Professor Abdalla Uba Adamu who discusses the

pervasiveness of Hausa Ajami in the interview that accompanies this unit.[4] He

traces the political history of Ajami in Hausaland, as well–its widespread use in pre-

and early colonial times. 

Figure 1: Professor Abdalla Uba Adamu (left) and Dr. Mustapha Kurfi, RIA team member (right), in
front of his private company called “Visually Ethnographic Network”. Note the sign in Hausa
Ajami (middle line) and Boko (bottom line), and the rendering of “Visually Ethnographic Network”
in English Ajami (top line).

[4] Listen to the interview with
Professor Adamu at https://
sites.bu.edu/ria/hausa/hausa-
unit-5/.

Professor Abdalla’s story of Sir George Goldie (aka Foxman Goldie), a British colonial

officer and founder of the United Africa Company, is revealing in terms of Ajami use.

Goldie, who, in order to ensure that farmers coming in from the hinterland would

deposit their crops in the right place, had “Goldie’s House” (Gidan Goldie) inscribed 
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in Ajami on his warehouse. He then spread the word that farmers were to deposit

their goods there. Clearly, this relied on people being able to read Ajami. With time,

however, the British became wary of Ajami and banned its use, moving to supplant it

through force and later, by establishing Western schools. Although this did have a

dampening effect on the vitality of Ajami, its use was by no means supplanted. With

government support, Professor Abdalla envisions a new flourishing of Ajami through

schools, media, and the arts. 

Figure 2: Prof. Abdalla Uba Adamu (from left) with Sharu Mustapha Gabari, the director of the
Institute of Calligraphic Design in the city of Kano. Professor Adamu is a great supporter of the
Institute.
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Glossary

Alamomi: Signs, indicators (sg. alama)

Bayani: Information, detail, hint

Dakata: To stop, wait, pause

Doka: Rule (pl. dokoki)

Fitila: Light (pl. fitilu)

Gidauniya: Foundation 

Inuwa: Forum, umbrella, shed

Keke: Bicycle

Launi: Color

Majalisa: Assembly (pl. majalisu) 

Majlisi: Educational circle, school

Mulkin mallaka: Colonization, colonialism

Nauyi: Weight, heavy

Ofishi: Office (from English office)

Sashi: Center, unit, section

Tafiya: To travel, walk, move

Takara: Contest

Wakili: Representative, agent

Zaɓi: To elect, choose, select

Zuba: Dump

Notes

Fitilun ba da hanya: “Traffic lights.” Fitila means light and ba da hanya means “showing

the road.” Joined together, fitilun bada hanya means “traffic lights” or “traffic signals.” 

Gaskiya matakin nasara: “Honesty is the foundation of success.” This Hausa proverb

teaches that to be successful in whatever one does, one needs to be honest, avoiding  
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dishonesty in one’s dealings with others. A related saying is “Gaskiya dokin ƙarfe”

(Honesty is an iron horse). Honesty is compared here to an iron horse to emphasize its

worth and reliability.

Gida gida: This could be translated as “house-to-house,” or “door-to-door,” meaning

something that is essential for every household. In recent times, gida gida has become a

slogan that politicians use in their campaigns to project themselves as the best

candidates for the people. An example is Abba Gida gida, which is the slogan that

Governor Alhaji Abba Kabir Yusuf used in his campaign for the Governorship of the Kano

state. 

Goron Sallah: Goro means kola nut. Goron Sallah refers to the kola nuts that are offered

to people during the Eid (Sallah) festivities. Goron Sallah is also used as a generic term

for any gift given out during the Eid period. Goro, or kola nuts, are important in Hausa

society and are distributed at weddings, funerals, and in settling conflicts. 

Ilimin Ganau: Ganau means immersing oneself in a particular activity, community, or

organization. Ilimi (from Arabic ʿilm) means knowledge. Thus, ilimin ganau refers to the

“ethnography knowledge” of a group’s behavior, culture, and social dynamics that one

gains through immersion and observation. 

Inuwar Jama’ar Kano: The Kano People’s Forum is a non-political socio-cultural

organization that brings Kano residents together to identify, discuss, and propose

solutions to address community problems. It includes stakeholders from various walks

of life, including community leaders (both traditional and religious), youth, women,

people with special needs, academics, and so on. It is a community-oriented forum that

seeks to address people’s medical, educational, social, economic, and political issues. 

Ofishin wakilin Arewa: “Office of the Northern Representative.” In traditional Hausa

society, the emirate’s leadership has a hierarchical structure. At the top is the Emir who

is surrounded by king makers. There are also district heads and ward heads. To ensure 
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adequate representation of the population, selected individuals are tasked with ensuring

community representation. Thus, each district or ward head appoints four

representatives who are responsible for overseeing the affairs of their communities.

Each representative is assigned an area (East, West, North, and South). These

representatives are known as Eastern Representative, Western Representative, Northern

Representative and Southern Representative (Hausa: Wakilin Gabas, Wakilin Yamma,

Wakilin Kudu and Wakilin arewa). Each of them has an office located in the area they

serve.

Sashin neman bayani: “Information center.” Sashi or sashe means a unit, section, region,

or center. Nema means to look for something, and bayani means information. 

Walwalar al’umma: “People’s welfare.” The expression is commonly used in Hausa

society. It is found in the news, current affairs, and politics. 

Zaɓuɓɓuka or Zaɓuka: “Elections.” Zaɓe is the Hausa term for election, selection, or

choosing one person or thing out of many. 

Pedagogical Exercises

Exercise 1: Comprehension
Multiple choice questions 

1. A wane gari gidan sarkin Ilorin, wanda aka yi rubutu da Hausa Ajami a gaban sa yake?

     a. Kebbi

     b. Katsina

     c. Sokoto

     d. Kaduna

2. Wanne muƙami A’ishatu Ibrahim Ɗan-Ƙani ta yi takarar ƴar majalisar wakilai ta tarayya?

     a. Katsina

     b. Kano
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    a. Kebbi

    b. Kaduna

3. A wace shekara aka wallafa kundin dokokin hanya na Najeriya cikin Hausa Ajami?  

    a. 1989

    b. 1999

    c. 2019

    d. 2023

4. Mene ne sunan kamfanin Farfesa Abdalla Uba Adamu cikin Hausa?

    a. Matar Nazarin Ilimin Ganau

    b. Satar Nazarin Ilimin Ganau

    c. Ragar Nazarin Itas Gaɗau

    d. Ragar Nazarin Ilimin Ganau

5. Mene ne fassarar information center cikin Hausa?

    a. Sashin koran bayani

    b. Sashin neman bayani

    c. Sashin hana bayani

    d. Sashin neman bala’i

6. Takarar wanne muƙami Malam Salihu Sagir Takai ya yi a shekarar 2003?

    a. Gwamnan jihar Kano

    b. Gwamnan jihar Bauchi

    c. Mai martaba Sarkin Kano

    d. Ɗan majalisar dokokin jihar Kano
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Exercise 2: Reading 

1. Ɗalibai su karanta takardar Fitilun bada hannu. Idan suka zo gaban aji, sai su karanto

ɗaya bayan ɗaya. Lokacin karatun kowanne ɗalibi, malami da sauran ɗalibai za su lura

sosai da inganci ko kurakuren mai karatu. 

2. Kowane ɗalibi zai yi kyakkyawan nazari bisa takardun shafukan da aka ba shi ko aka ba

ta. Sai ya zo aji ya karanta ya yin da kowa ke sauraro. 

3. A raba ajin gida biyu: kashi na farko su karanta shafukan Hausa Ajami, lokacinda gudan

kashin yana dubawa tare da lura. Bayan sun kammala, sai kuma a juya, wato kashi na biyu

ya yi karatu lokacin da kashi na farko ke sauraro tare da lura.

Exercise 3: Writing/Dictation  

1. Ɗalibai su saurari guda daga cikinsu don ya karanta masu wasu shafuka, su kuma sai su

rubuta.

1.Ɗalibai su saurari malami tare da rubuta abin da zai karanta masu. Bayan kammalawa,

sai su musanya aiyukansu a tsakaninsu. Su yi ƙoƙari su gano bambanci tsakanin rubuce

rubucen nan su. A ƙarshe, sai su kwatanta aiyukan nasu da wanda aka ba su a rubuce,

wato na asali. 

3. Malami zai karanta wa ɗalibai tambayoyin da su da kansu za su ƙirƙiro su karanto a baki.

Bayan amincewa da tambayoyin, malamin zai karanto su a hankali domin ɗaliban su

rubuta. Idan sun rubuta amsoshinsu, sai su sauya ko musanya takardunsu a tsakaninsu

domin dubawa. 
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Exercise 4: Listening/Speaking and Conversation  

Kowane ɗalibi ko ɗaliba ya ko ta rubuto gajerun tambayoyi guda uku (3) tare da amsoshi na

zaɓi guda huɗu (4) ga kowacce tambaya daga wani darasi a cikin ƙunshin darussan wannan

sashen.

Exercise 5: Cultural Competence  

Kamanta tare da ware bambanci tsakanin yadda ake wallafa fastoci wato takardun neman 

takarar siyasa kamar yadda aka gabatar da su a wannan rukunin da yadda ake wallafa su a 

garinku.
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Unit 6

Ajami in the Media

        This unit focuses on the use of Ajami in print media and features

excerpts from two Hausa Ajami newspapers. In the accompanying video

interview with Mustapha Hashim Kurfi,[1] he talks about learning Ajami

through his father, and about the role of Alfijir, one of the early Ajami

newspapers, published by the Triumph Publishing Company in Kano.

When his father would bring the paper home, young Mustapha would

browse through it and discuss what he read with his father. 

        Our first excerpt comes from Alfijir’s 1981 inaugural edition. During

its publication as a print edition, Alfijir was one of the foremost Hausa

Ajami newspapers. This inaugural edition came out in October 1981. Its

sister publication, Albishir, which is in Hausa Boko (Roman script),

continues to be published online. Although Alfijir is no longer in

publication, its parent company, the state-owned Triumph Publishing,

plans to reinstate it in the future.

     Our second selection is from the relatively new Hausa Ajami

newspaper Tabarau, which uses the Mashriqi Hafs-based writing system

as distinct from the Maghribi Warsh-based system, that is used by Alfijir. 

[1] Listen to the interview at
https://sites.bu.edu/ria/hausa/
hausa-unit-6/.
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        These two Arabic scripts differ in many ways. For example, the Warsh qāf (q) has

one dot above ڧ whereas the Hafs has two dots ق . The Warsh fā (f) is written with

one dot below ڢ  in contrast to the Hafs, which is written with one dot above ڧ .

Additionally, while the Hafs writing system does not include a diacritic for the vowel

e, the Warsh system uses imāla      which is a dot below letters to represent the

vowel. While the Hafs writing system is now used by some African Ajami users, the

Warsh writing system is much older and more widespread in West Africa. 

         Tabarau is a monthly Hausa Ajami newspaper produced in Kano. The inaugural

edition from which we draw our text was printed and distributed in July, 2021. Unlike

Alfijir, the daily Hausa Ajami newspaper owned by the state of Kano, Tabarau is

produced by the privately owned Gidan Dabino publishing house, also located in

Kano. 

Figure 1: The logo of Tabarau cleverly spells out its name in the shape of eyeglasses. 

Tabarau uses the Alkalami font. Professor Abdalla Uba Adamu, featured in the video

component for Unit 5, is a board member of Tabarau. Like all other Nigerian

newspapers, Tabarau contains sections on current affairs, politics, sports,

entertainment, and news in images. 
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Ajami Excerpt 1 from Page 1 of Alfijir

Source: Alfijir, July 2021 edition.
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Ajami Excerpt 2 from Page 1 of Alfijir

Source: Alfijir, July 2021 edition.
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Transcription of Excerpts 1 and 2

Column 1 (Right Column, Reading Right to Left)

Najeriya ta Cika Shekaru Ashirin da Ɗaya a Yau

A yau ne ake shagalin cikar Najeriya shekaru ashirin da ɗaya da samun mulkin-kai. A

rana irin wannan shuwagabanni kan yi wa al’ummar su jawabi. Idan ba a manta ba,

ranar ɗaya ga watan Oktoba ne dubu ɗaya da ɗari tara da sittin Najeriya ta karɓi

mulkin-kai daga hannun Ingila a ƙarƙashin shugaban gwamnatin farko marigayi Alhaji

Abubakar Tafawa Ɓalewa. Gwamnatin jihar Kano a nan Kano yau da safiyan nan Alhaji

Muhammadu Abubakar Rimi za su karɓi gaisuwa daga rundunar ƴan-sanda da ƴan-

makaranta. 

Column 1 (Continues on Excerpt 2)

Kamar yadda aka saba gwamna Rimi zai yi wa dubun mutane da suka yi dafifi a filin

sukuwa jawabi. Ana kyautata zatan gwamna zai sanar da al’ummar jihar Kano aikace-

aikacen da gwamnatinsa ta yi tun da ya kama ragamar mulki. A sauran jihohi ma yau

gwamnatinsu suna nan suna karɓar gaisuwa ta girmamawa dan wannan babbar rana.

Amma da karɓar wannan mulkin

Column 2 (Excerpt 2)

kai, ba mu ci gashin kanmu ba sai lokacin da ta zama jamhuriya a dubu ɗaya da ɗari

tara da sittin da uku bayan da Dokta Namandi Azikiwe ya zama shugaban ƙasa mai

matsakaicin iko. Bayan shekara biyu da zamowa jamhuriya, rigimar siyasa ta ɓarke a

ƙasa har ta kai ga juyin mulki da ya kawo rasuwar Alhaji Abubakar Tafawa Ɓalewa da

Alhaji Ahmadu Sardaunan Sokoto da Cif Akintola da man-

Column 3 (Excerpt 2)

-yan askarawa na Najeriya. Cikin wannan juyin ne aka sami Ironsi ya zama shugaban

ƙasa. Shi Ironsi bai wata shidda ba shi ma aka kashe shi, a wannan juyin mulki. Daga

nan kanar Yakubu Gowon ya hau. Shi Yakubu Gowon sai da ya shekara tara daram

yana mulki. A zamaninsa ne aka yi yaƙin basasa a Najeriya wanda aka yi kamar wata 
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talatin ana yi. Kuma wannan zamani ne aka raba 

Column 4 (Excerpt 2)

ƙasar jiha-jiha har guda goma sha biyu. Bayan an kauda Gowon, sai Janar Murtala

Ramat Muhammad ya hau. A lokacinsa ne aka yi tankaɗe da rairaya aka zubar da

manya-manyan ma’aikata, aka kuma ƙara jihohi daga sha biyu zuwa sha tara. Janar

Murtala ya sami wata shida yana mulki kafin Dimka ya kashe shi, Janar Obasanjo ya

karɓa. A zamaninsa ne aka shirya sabon tsarin mulki ta yadda za a maida mulki ga

farar hula,

Column 5 (Excerpt 2)

Bayan an ƙare zaɓe an maida mulki ga hannun farar hula ranar ɗaya ga watan Oktoba

dubu ɗaya da ɗari tara da saba’in da tara. Wannan sabon tsarin mulki ya raba mulkin

ƙasa gwamna da majalisar zartarwar sa. A ɓangare guda da majalisar jiha wadda aka

zaɓa da kuma kotunan shari’a. Kowa an karkasa an ba shi nasa rabon. Shi gwamna shi

ke tafiyar da mulkin jiha, amma ba shi da damar bin doka tazauna, wannan 

Column 6 (Excerpt 2)

ikon majalisa ne. Hasali ma dai wasu muhimman naɗe-naɗe da gwamna zai yi sai ya

tuntuɓi majalisa sun yi na’am, kafin ya zartas. Kuma duk abubuwan da gwamna da

ƴan majalisa suka yi, kotu na nan tana sa musu ido in an kawo gabanta. Tana iya cewa

ba a yi dai-dai ba a rusa, to irin sabon tsarin mulkin ke nan wanda muke ciki har ga shi

mun ci rabin wa’adin da aka ɗiba.

Translation of Excerpts 1 and 2

Column 1 (Right Column)

Nigeria Turns 21 Today

Today is the 21st anniversary of Nigeria’s Independence. On such a day, leaders

address their fellow citizens. Let us not forget that it was on the first of October

1960 that Nigeria claimed its independence from England under the leadership of 
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the first Prime Minister, the late Alhaji Abubakar Tafawa Balewa. In the Kano state

government, this morning the governor, Alhaji Muhammadu Abubakar Rimi, will be

greeted by the Nigerian police force and school children. 

Column 1 (Continues on Excerpt 2)

As usual, Governor Rimi will address the thousands of people who will gather at the

race track. It is expected that the governor will inform the people of Kano State of

the activities his government has undertaken since he assumed office. In other

states, their governors will receive greetings on this big day. But [in spite of]

receiving said independence, 

Column 2 (Excerpt 2)

we were not fully independent until the time of the Republic in 1963, when Dr.

Nnamdi Azikiwe became the president, with moderate powers. After two years as a

Republic, there was a political crisis that tore up the country and led to a military

coup, which took the lives of Abubakar Tafawa Balewa, Alhaji Ahmadu Sardauna of

Sokoto, Chief Akintola, and a large 

Column 3 (Excerpt 2)

number of Nigerian soldiers. It was during this coup that General Ironsi emerged as

the head of government. As for Ironsi, it was not six months before he was

assassinated in another military coup. From there, Colonel Yakubu Gowon rose to

power. As for Yakubu Gowon, he governed for nine years. It was during his regime

that Nigeria broke into a civil war that lasted for about thirty months. And it was

during this regime that the country was divided

Column 4 (Excerpt 2)

into twelve states. After Gowon was ousted, General Murtala Ramat Muhammad

took over. During his time, he retired many top government officials and created

additional states, going from twelve to nineteen. General Murtala ruled for six

months before he was assassinated by Dimka. From then, General Obasanjo took

over power. It was during his reign that a new constitution was created with a 
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provision to return to civilian rule on 

Column 5 (Excerpt 2)

October 1, 1979. This new constitution divided governing power between the

legislature and the executive arms of government. One section is the state

legislature that is elected and then the judiciary - the courts. Each is separated and

given their part. As for the governor, he rules the state, but he does not make laws

because that remains the 

Column 6 (Excerpt 2)

function of the legislature. In fact, whatever the importance of the governor may be,

he still has to secure the approval of the legislature before going forward. And

whatever the governor and the legislators do, the court is there keeping an eye on

them as they go forward. The court has the power of veto. So, this is the new kind of

constitution, the one that we have in effect now, midway through [this government’s

four-year] term. 
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Ajami Excerpt 3 from Page 1 of Alfijir

Source: Alfijir, July 2021 edition.
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Transcription of Excerpt 3

Column 1 (Right Column, Reading Right to Left)

An Yi Watsi da Ƙarar B.B. Faruƙ 

Ƙarad da Alhaji Ibrahim B.B. Faruƙ, mataimakin gwamnan Kano, ya kai kotu domin a

hana kwamitin ya kammala aikinsa, ba ta sami shiga ba. Wannan kwamati kuwa

majalisar jihar Kano ce ta kafa shi domin ta binciki mataimakin gwamna bisa zargin da

ta yi masa na rashin tafiyar da aikinsa. Mai shari’a Sale Minjibir shi yasaurari ƙarar a

kotun baya. A bayanin sa, mai shari’a ya ce shashin tsarin mulkin Najeriya na ɗari da

saba’in ƙaramin shashi na goma bai ba shi damar ya saurari ƙarar da shi mataimakin

gwamna 

Column 2 (Left Column)

ya kawo ba. Amma lauyan mataimakin gwamna ya bada sanarwar cewa zai ɗaukaka

ƙarar zuwa kotu na gaba. Idan ba a manta ba, wannan shashin tsarin mulki masu

shari’ar kotun Kaduna, suka dogara da shi, lokacin da suka ƙi sauraran ƙarar Alhaji

Abdulƙadir Balarabe Musa, gwamnan farko na Kaduna; kuma suka bari aka cire shi. A

halin yanzu, kwamitin dai ta gama aikinta na bayyane ta shiga halwa. Ana dai sa ran za

su miƙa sakamakwan binciken idan ƴan majalisa sun dawo da hutu watan gobe.

Translation of Excerpt 3

Column 1 (Right Column)

B.B. Faruk's Lawsuit Dismissed

The lawsuit that Alhaji Ibrahim B.B. Faruk, Deputy Governor of Kano, filed seeking for

the court to allow him to finish his term, has been dismissed. This follows the report

of a committee set up by the Kano State Assembly charged with the responsibility of

investigating the activities of the deputy governor. The presiding judge, Saleh

Minjibir, said that section 170, sub-section 10 of the Nigerian Constitution, does not 
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give his court the jurisdiction to hear the case that the deputy governor 

Column 2 (Left Column)

brought. But the attorney to the deputy governor announced that he would appeal

the judgment to the Upper Court. Lest we forget, it is that section of the Constitution

that judges in Kaduna [Appeal Court] cited when delivering judgment in which it

dismissed the suit filed by the first civilian governor of Kaduna state, Alhaji

Abdulkadir Balarabe Musa, which led to his impeachment. As things stand now, the

State House of Assembly Committee has completed its tasks and has gone on a

recess. It is expected that the committee will submit its report upon return from

recess next month.

Figure 2: Newspaper Alfijir, July 2021 edition.
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Ajami Excerpt 4 from Page 1 of Tabarau

Source: Front page, Tabaru newspaper inaugural edition, July 2021. Masthead, top line:

Tabaru, Seeing Far; line two, 100 ₦, Zul Ƙadah 1442H, Yuli 2021M, Hasken Zamani, Bugu na

ɗaya Fitowa ta 1.
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Ajami Excerpt 5 from Page 1 of Tabarau
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Transcription of Excerpt 4 

Right Column

Shan Kayan Maye a Tsakanin Matasa, Ina Mafita?

daga Ado Ahmad Gidan Dabino, MON

Masana da masu sharhi kan al’amuran yau da kullum na danganta yawan shaye-

shayen kayan maye ga matasa a cikin al’umma. Ko me ne dalilin yawaitarsa? Matuƙar

ana son gano haƙiƙanin yadda lamarin yake, sai a yi ƙoƙarin sanin wa ne ne matashi?

A addinance, za mu iya ɗauka cewa matasa su ne waɗanda suka balaga, daga nan har

zuwa shekara ashirin da biyar. Akwai kuma shekarar gwarzantaka, wato lokacin da

mutum yake shekara arba’in, lokacin da yake matsayin cikakken mutum.

Middle Column

A binciken da aka gudanar wanda aka sanya a cikin kundin ƙidayar al’umma na duniya

za mu ga cewa waɗanda suka faɗo cikin wannan ƙwaryar da ake cewa matasa su ne

suka fi yawa a cikin al’ummar duniya baki ɗaya. Bayan haka kuma hukumomi da

masana sun yi ta bayyana su wa ne ne matasa, kuma daga shekara nawa ne zuwa

nawa ne za’a iya cewa mutum matashi, kamar yadda za mu gani a nan gaba irin

fannoni da aka bayar na zama matashi ko matashiya.

Left Column

Hukumar UNESCO, ta bayyana matashi ko matashiya da cewa waɗanda shekarunsu

suka tashi daga goma sha biyar zuwa ashirin da huɗu su ne matasa. A cikin wani

ƙamus bugu na shida wanda aka buga cikin shekara ta dubu biyu miladiyya (2000AD)

kuwa, an bayyana matasa a matsayin lokacin yarinta zuwa girma. A kundin tsarin

mulkin Najeriya na shekara ta 1999 kuwa, tsarin mulkin ya ce waɗanda suka kama

daga shekara goma sha takwas zuwa talatin da biyar su ne matasa.  
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Transcription of Excerpt 5 

Right Column

Buba Marwa ya lashi Takobin Kawo Ƙarshen Ta’amuli da Miyagun Ƙwayoyi 

daga Abubakar Abdurrahman Dudu

Shugaban hukumar yaƙi da miyagun ƙwayoyi ta Najeriya NDLEA, Janar Buba Marwa

(mai ritaya) ya ce binciken da hukumar gudanarwa a shekarar 2018, ya nuna cewa

akwai kimanin masu ta’ammali da miyagun ƙwayoyi miliyan 14.3 a Najeriya bisa

alƙalumman ƙididdiga.

Lokacin da yake gabatar da jawabin farko a hedkwatar hukumar ta NDLEA, Janar

Buba Marwa (mai ritaya) ya bayyana damuwa kan ƙaruwar masu amfani da miyagun

ƙwayoyi, wanda a cewar sa galibinsu suna

Middle Column 

tsakanin shekaru 15 zuwa 24 ne. Tsohon gwamnan soja na jihohin Borno da Legas ya

lashi takobin cewa a ƙarƙashin jagorancinsa za ta jajirce wajen kawo ingantacen sauyi

da faɗaɗa aiyukanta. Sannan ya ce zai himmata wajen rage yawan ta’ammali da

miyagun ƙwayoyi, inda ya ƙudiri aniyar inganta walwalar da jin daɗin ma’aikatan

hukumar. “Ina so in ja kunnen waɗanda ke aikata wannan mummunar ɗabi’a ta

shigowa ko fitowa ko noma 

Left Column

ko sarrafawa ko haɗawa ko fataucin ko sayarwa da shan miyagun ƙwayoyi su daina.

Ko kuma su zama cikin shirin fuskantar fushin hukumar NDLEA. Za mu kawo ƙarshen

matsalolin jinkirin ƙarin matsayi da bayar da horo da kuma abubuwan da suke da

dangantaka da inganta walwala da jin daɗinku,” in ji shi. A da dai kafin naɗin Janar

Buba Marwa shugaban hukumar NDLEA, shi ne mai baiwa shugaban ƙasa shawara kan

yaƙi da miyagun ƙwayoyi a tsakanin shekarar 2018 zuwa 2020.
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Translation of Excerpt 4 

Right Column

Drug Abuse among Youth: What is the Way Out?
 

by Ado Ahmad Gidan Dabino, MON[2]

Experts and commentators are concerned about the prevalence of drug abuse and

trafficking among the younger generation. But what is the cause of this increase?

Insofar as we want to get to the bottom of this, we must try to determine what

exactly is youth. Religiously speaking, we can assume that the younger generations

are those who have reached puberty, from there up to twenty-five years of age.

Then there are the years of bravery and endurance, that is to say [up to] the time a

person is forty, the time when youth is over. 

Middle Column

In research conducted around the world, we see that those who fall into the group

called youth are the most populous in the world. Agencies and experts describe who

the younger generations are, from what age to what age one can call a person a

youth; as we shall see below [there are] various ways they define a person as a

youth.

Left Column

UNESCO [The United Nations Educational, Scientific and Cultural Organization]

describes a boy or girl whose age is between fifteen to twenty-four as being a youth.

In the sixth edition of the dictionary published in the year two thousand (2000 AD),

youth is described as the time when a child is approaching adulthood. Also, 

[2] Member of the Order of the Niger
(MON) is a national merit award given
once a year by the President, usually
awarded to people who have made
outstanding contributions to the nation,
especially in the media industry.
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according to the Nigerian constitution of 1999, the constitution says that those from

eighteen to thirty-five years old can be considered as youth. 

Translation of Excerpt 5 

Right Column

Buba Marwa has Vowed to Bring an End to Drug Abuse 
 

by Abubakar Abdurrahman Dudu

The Nigerian Drugs Law Enforcement Agency (NDLEA) head, General Buba Marwa

(Retired) has said that the agency’s research in 2018 has shown that there are about

14.3 million drug traffickers and abusers in Nigeria based on the statistics. During his

inaugural speech at the headquarters of the (NDLEA), General Buba Marwa (Retired)

showed concern over the incessant increase in drug trafficking. According to him,

the majority of them are 

Middle Column

between the ages of 15 and 24. The former military administrator of Borno and Lagos

states has vowed to transform the agency during his time. He said he would strive to

reduce drug use and improve the welfare of the headquarters staff. "I would warn

those involved in this evil business, be it through importing, exporting, cultivating, 

Left Column

processing, promoting, selling or buying illegal drugs, to cease. Or, they will face the

wrath of the agency (NDLEA). We will bring an end to problems such as delayed

promotions, providing training, and other things related to your wellbeing,” he said.

Before his appointment as the head of the agency, he was the Adviser to the

President on drugs and other related matters between 2018 and 2020.
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Glossary

Aikin jarida: Journalism

Alfijir or alfajari: Dawn (from Arabic al-fajr)

Alƙalumman ƙididdiga: Statistical figures

Dafifi: To converge, gathering, celebration, assembly

Damuwa: Worry, concern, cause for concern, cause for alarm

Amo: Sound, noise, echo

Jarida: Newspaper

Kafafen sada-zumunta: Social media

Kafafen watsa labarai: Media

Kundin tsarin mulki: Constitution

Ƙamus: Dictionary

Ƙasida: A poetic form with a single end rhyme that runs through the entire poem

(from the Arabic Qaṣīdah), (pl. Ƙasidu).

Mujalla: Magazine

Mulkin mallaka: Colonialism, colonization

Na’urar amsa amo: Microphone

Sanarwa: Announcement

Tabarau: Eyeglasses

Talabijin: Television (from English television) 

Tarho: Telephone 

Ƴan jarida: Journalists

Ƴancin-kai: Independence
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Notes

Jawabi ga manema labaru: “News conference or press briefing.” This refers specifically to

instances in which a spokesperson, a media aide, a public relations officer, or a notable

person addresses journalists and responds to their questions. 

Jawabin bayan taro: “A communiqué or press release.” This refers to an official statement

to news media representatives that provides information on certain issues. 

Kayan maye: “Illicit drugs.” This is a generic term for all forms of illegal drugs and

substances. From a legal perspective, kayan maye refers to all the substances that are

prohibited by law and cannot be legally accessed or distributed. Usually, kayan maye

have harmful effects on users, creating physical, psychological and emotional damage. 

Makarantun allo: Literally, slate school, that is, Quranic schools that make use of wooden

boards on which pupils write verses of the Quran for memorization.

Sakamakon bincike: Sakamako means “result” or “report.” Bincike means “investigation”

or “inquiry.” Thus, sakamakon bincike refers to a report on an investigation. In everyday

language, the term is used for medical and non-medical reports, including autopsy and

ultrasound reports as well as committee and research reports. 

Pedagogical Exercises

Exercise 1: Comprehension
Multiple choice questions 

1. Wane ne matashi a kundin tsarin mulkin Najeriya na 1999?

    a. Waɗanda suka kama daga shekara 18 zuwa 40

    b. Waɗanda suka kama daga shekara 16 zuwa 40

    c. Waɗanda suka kama daga shekara 16 zuwa 35

    d. Waɗanda suka kama daga shekara 18 zuwa 35

2. Ɗan shekaru nawa zuwa nawa ne matashi ko matashiya a fadar hukumar UNESCO?

    a. Wanda shekarunsa daga 15 zuwa 24
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    b. Wanda shekarunsa daga 18 zuwa 24

    c. Wanda shekarunsa daga 15 zuwa 35

    d. Wanda shekarunsa daga 16 zuwa 40

3. Mene ne adadin masu ta’amuli da miyagun ƙwayoyi a Najeriya cikin 2018?

    a. Kimanin mutane miliyan 12.3 

    b. Kimanin mutane miliyan 13.4 

    c. Kimanin mutane miliyan 14.3 

    d. Kimanin mutane miliyan 1.3 

4. Sau nawa ake wallafa Jaridar Tabarau?

    a. Sau ɗaya a kowanne wata

    b. Sau biyu a kowanne wata

    c. Sau biyu a kowacce shekara

    d. Sau ɗaya a kowacce shekara

5. Wanne nau’in abin rubutu jaridar Alfijir ke amfani da shi wurin wallafarta?

    a. Rabiat 

    b. Alkalami

    c. Abdalla Uba Adamu

    d. Gentium 

6. Shekaru nawa Yakubu Gowon ya yi yana mulkin Najeriya?

    a. Biyar

    b. Bakwai

    c. Tara

    d. Takwas
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Exercise 2: Reading 

1. Aikin Mutane Bibbiyu -- Ɗalibai su zaɓi labari guda daga cikin jaridar Tabarau, sai su

karanta a bayyane, su kuma sauran ɗalibai na sauraro, sai su shirya tambaya guda a kan

maudu’in. Daga nan sai a sauya, wato masu masu sauraro su dawo su yi karatu. 

2. Aikin Mutane Bibbiyu -- Ɗalibai su zaɓi labari guda daga cikin jaridar Alfijir, sai su karanta

a bayyane, su kuma sauran ɗalibai na sauraro, sai su shirya tambaya guda a kan maudu’in.

Daga nan sai a sauya, wato masu masu sauraro su dawo su yi karatu.

3. Aikin sassauyawa tsakanin ɗalibai -- Ɗaya bayan ɗaya, kowanne ɗalibi ya karanta wani

sashi daga jaridar Alfijr ko Tabarau, zaɓin malamin. Sai shi malamin da ɗaliban su riƙa lura

da yin gyara a wuraren da ya kamata ga mai karatu.

Exercise 3: Writing/Dictation  

1. Ɗalibai su saurari guda daga cikinsu don ya karanta masu wasu shafuka, su kuma su

rubuta ko dai cikin Hausa Ajami ko kuma cikin Hausar boko. 

2. Ɗalibai su saurari malami tare da rubuta abin da zai karanta masu. Bayan kammalawa, sai

su musanya aiyukansu a tsakaninsu. Su yi ƙoƙari su gano bambanci tsakanin rubuce

rubucen nan su. A ƙarshe, sai su kwatanta aiyukan nasu da wanda aka ba su a rubuce, wato

na asali. 

3. Malami zai karanta wa ɗalibai tambayoyin da su da kansu za su ƙirƙiro su karanto a baki.

Bayan amincewa da tambayoyin, malamin zai karantosu a hankali domin ɗaliban su rubuta.

Idan sun rubuta amsoshinsu, sai su susauya ko musanya takardunsu a tsakaninsu domin

dubawa. 
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Exercise 5: Cultural Competence  

Kamanta tare da ware bambanci tsakanin mene ne shekarun balaga wato zama matashi a 

wuraren UNESCO, kundin tsarin mulkin Najeriya na 1999, da kuma yadda yake a garinku. 

Kowane ɗalibi ko ɗaliba ya ko ta rubuto gajerun tambayoyi guda uku (3) tare da

amsoshi na zaɓi guda huɗu (4) ga kowacce tambaya daga wani darasi a cikin ƙunshin

darussan wannan sashen.

Sai ɗalibai su yi hira a kan tambayoyin da suka shirya a Darasin Karatu na 1 da na 2.

Exercise 4: Listening/Speaking and Conversation  
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Recommended Further Reading

Answer Key for Exercise 1: Multiple Choice Questions

1 2 3 4 5 6

Unit 1 b d a b d a

Unit 2 a d c b b d

Unit 3 a c b d a b

Unit 4 d b c d b a

Unit 5 d b a d b a

Unit 6 d a c a b c
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