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MESSAGE V ISAIAH 3:24 1959 MATHIAS GOERITZ 

Instead of perfume there will be rottenness; 

and instead of a belt, a rope; 

NOVEMBER 1964 

and instead of well-set hair, 

baldness; 

and instead of a rich robe, a girding of sackcloth; 

instead of beauty, shame. 
ISAIAH 3:24 
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Robe rt Short wa nts Jules Feiffer to give "a nswers," 
in "the way that Salinger stepped forward in Franny and Zooey" . ... 

Chr istians have a fo rgivab le predi lect ion for expecti ng life to 
be more blessed than it is, but it is cheap crit icism and bad the
ology to ask an iconoclast (one of the best we have) to act l ike 
a priest. Such a "conversion" is often fatal, and I submit that 
Salinger's bathtub Zen is exhibit "A" for the defe nse. 

Unw itti ngly, Mr. Sho rt has fa ll en into the ve ry t rap he carefu lly 
disavows toward the end of h is article-he looks for an apost le in 
the house of apes! A nd I for one prefer Feiffer's wry mo nkeysh ines 
to the callow prooftext ing Short resorts to in making his point. 

RICHARD LANDRESS 
pittsburgh, pa. 

let me say that I'm happy to see motive reinstate the 
"Letters" column. It's always the first thing I read in other maga
zines .... 

My primary purpose for writing is ... to reply to Jim Ruhlen 
of Baker University. Look who's talking! His description of affected 
intellectuals evolving from awkward "m.y.f.ers" and "pimples ... 
on verbal upper lip such as copywriters who think they are e. e. 
cummings or archy ... " is as blatant an example of projection as 
I've seen in a good while. His diagnosis of motive's ailments, be
labored in language so overblown and sentiment so supercharged, 
would seem to indicate that he's wearing a shoe that fits only too 
well-even if it pinches a bit! 

.. . your May '64 

EVELYN ANDREWS 
san francisco, calif. 

issue reached an all-time low in motive's 
usually astute and helpful attention to the arts. There is nothing 
wrong per se with having twenty-three continuous pages of art 
feature looming in the center of the magazine; the trouble in this 
case is the overwhelmingly vague, diffuse subject of folk crafts , 
folk music, and nature photography. 

Art is not mysticism, whatever its source. Revering a pack of 
whittling hillbillies for their talent is jolly fun, and buoying to the 
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spirits-but it confuses art with earthiness, ruling out any possibility 
of encounter or revelation. Handcrafts, like electro ni c co mputers 
are simply a method of achieving a given goal. Calling a fu nctio~ 
a "celebration" wil l not make it so, but it will furthe r obsc ure the 
already opaque task of sorting meaning from the arts. 

The ... whole "folk" enthusiasm seems to me a k ind of dilute 
Romanticism, per haps the richest our age can afford but no less 
a delusion for all its ingenuous poverty .... The times call for an 
art of critical inte lli gence and formu lat ion, not bland nostalgia . 

Wh i le I note 

MICHAEL M cMANUS 
univers ity of kansas 

that "motive is the magazine of the Met hodi st Stu
dent Mo vement," most of the material printed in mot ive comes 
from people who are professionally involved in relig ion, the arts, 
etc. If motive is to rep resent the th inking of students, could it not 
reflect ideas through articles, art wo rk, book rev iews, and the 
l ike from the student wor ld? W hil e motive appears to be the best 
of its kind now published and a journal that is most valuable in 
helping the student community to be aware of issues and needs 
of the Christian faith, it is mis leading to call it a magaz ine of the 
Methodist Student Moveme nt. 

Several solutions are poss ible: 1) a chang ing of the national 
name to Methodist University Movement (w hose initials should 
not be confused w ith a nat iona lly advert ised deodo rant! ) , 2) the 
use of ab le undergraduate and graduate students fro m a number 
of campuses who co uld either subm it materia l o r rec ruit fellow 
students to send in articles, art work, and the like, o r 3) a change 
in the word ing of the magaz ine so as not to represe nt itself to be 
a student publicat ion. 

JAMES S. LESLIE 
chap lain 
oh io wes leyan university 

On Havi ng a Manusc ript Rejected by MOTIVE 

Dammit, sir-in all respect-
Was it ki ndly to subject 
My amazing creativity 
To such strong and cruel scrutiny? 

And worse yet, still circumspect, 
You proceeded to dissect 
This my child. However grotesque, 
Sir, it was mine. I protest! 

JANNA TULL 
university of omaha 

My husband 
and I have subscribed to motive for a number of 

year, now, and think it by far the best in every way of a number 
of publications, both local and overseas, which come into ':/ 
home. It is always read avidly from cover to cover, is of ten quot 
.incl no t infrequently sparks off stimulating discussion bo th between 
our selves and with our friends. 

. f ~~~ HJv rng seen Dr. Strange/ave only a few days be o re re . VI 
m otive• (May , 1964 ) we were especially interested in the revie 



of that film by Robert Steele, whose film criticism rates very 
high with us as a rule. 

While I don't suggest that this film reached an all-time high as 
a piece of cinematic achievement, the impression it left with us 
differed so greatly from Mr. Steele's reaction that I wonder if in 
fact the difference is one not so much of film appreciation as of 
nationality! Perhaps I would have thought the film lacked good taste 
had its setting been England and the British parliament and one 
of its main characters a British monarch. 

Comedy has always been an effective means of arousing aware
ness of, and concern for, ~reat and important issues. Strange/ave 
did not strike me as the "giggle outlet" that Mr. Steele suggests 
(though this may be due to my sense of humor, or to the lack of 
it). I laughed often and sardonically, maybe with overtones of 
bitterness and guilt: which reaction I feel the makers intended. I 
appreciated the diabolical cleverness of Sellers (also intended?) 
and was not disturbed by his face-to-face meeting as President 
and Strangelove. Surely he was completely in character in each of 
the three roles, and his make-up was so excellent that, had we 
not been told beforehand,. I doubt if I would have been specially 
conscious of the fact that all three parts were the one actor. 
However, I concede that to use one actor for three characters was 
a gimmick which, while it did not irritate me, was not necessary 
to the film. 

I agree entirely with the value of the film as mentioned by 
Mr. Steele, but I think it was intended by the makers. Dr. Strange
love impressed me in the way a satire by Evelyn Waugh impresses 
me. Just as I think there are many people who would react more 
to the impact of The Loved One than to the serious approach to 
the same subject by Jessica Mitford, so I think many (here at any 
rate) will sense a more salutary message in Strange/ave than in 
Kubrick's earlier drama on a similar theme, Paths of Glory. 

And in Britain, it is just possible that Dr. Strange/ave may arouse 
some qualms and questions in some who are completely indifferent 
to the Aldermaston marches. 
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EDITORIAL 

A colleague recently returned from South America and reported 
a conversation with a European motive reader. She wanted to 
know about the "revolutionary" editor who heads up the magazine. 
My friend accurately responded: "He's not much of a revolutionary. 
In fact, he's a very unspectacular, bourgeois American." 

How right he was. Ensconced in a well-mortgaged ranch-style 
suburban house with one wife, two children and one cat, I 
couldn't qualify more! No beard, no sandals ... not even an 
A.D.A. membership card (regrettably). 

I'm not an avid jazz buff or an erudite scholar or even an erst
while philatelist. As a connoisseur of anything esoteric, I'm a rank 
failure. In short, I'm a placid putterer living in a century that 
seemingly has use only for skilled geniuses. 

But images aren't easily downed, and my European reader (not 
unlike motive critics at home) refuses to be confused by facts. 

So, too, with motive. We persist in trying to achieve a freshness, 
a uniqueness, a surprise, a freedom to be something in the present 
which has meaning and reality of its own. But verdicts on maga
zines-like editors-freeze and half-truths abound with unre
mitting censure. 

To wit: "motive is an art magazine," "motive is only for egg-
heads," "motive is pacifist or socialist or neo-orthodox or ___ _ 
(you insert the epithet)." We do take art and artists seriously (and 
sometimes humorously); we don't object to eggheads (but we 
certainly wouldn't marry one); and we might be neo-orthodox 
(if we could be dead sure who it is that is unorthodox). 

But beyond the labels, we'd most like to be a lively, inquisitive, 
imaginative expression of the whole gamut of meanings and 
values in life. We delight in being caught with our shibboleths 
down and our arbiters waivering. 

Wilfred Sheed wrote recently in The Commonweal: "The fear 
with any publication is that, once the first creative impulse is 
spent, a certain, very narrow group-taste will begin to take over. 
As with religious orders, the creators will gradually be replaced 
by the administrators and the hacks, the people who can get a 
respectable-looking magazine out on time every week or month. 
Their function will be akin to that of museum creators; their taste 
will probably be excellent; their respect for the original spirit of 
the enterprise will be, in a sense, total (hence nuns' habits; hence 
the New Yorker); the only trouble, of course, is that everything 
will be quite dead." 

So, for the time being you've got an unrevolutionary, semi
administrative hack who edits a non-group-taste type magazine 
that seldom gets out on schedule and whose major ambition is to 
be more read than dead. 

-BJS 
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all this. It is going to be a hot climate, and you will 
have to go slow, and sleep after dinner , and all that 
sort of thing . Prolong the siesta perhaps with a little 
reading and meditation. You can readily give a con
templative character to the tempo of the Brazilian life 
if you want to , but if you insist on U.S. standards 
and tempo you can kiss the contemplative life good
bye-and you will be in conflict with everybody , be
ginning with yourself. 

Don 't demand too much of yourself to begin with, 
and don 't be surprised if in this new situation some 
unlovely aspects of your own character begin to 
appear. Don 't run away from them, but be patient 
and quiet and trust God. Thank him for everything . 
He is working in your heart now , and will continue. 

As to communism : better listen to what they are 
saying so as to know what their arguments are, in 
order to refute them by your lives . The knowledge 
of communism that prevails in America is mostly 
legend and myth, and actually gives them credit for 
being much more demonically intelligent than they 
are. You need to know the reality about them which 
is complex and vulnerable in many ways . The strong
est stand to take is to have a knowledge of how they 
have in actual fact long ago swung into a position of 
complete contradiction to Marx and got rid of all his 
most telling ideas, in order to substitute a kind of 
dogmatic and artificial structure that is opposed to 
what he really taught. If you know this you can un
derstand and handle them better . 

2. TO A BRAZILIAN FRIEND 

IT was a great pleasure to receive your letter, and 
above all , do not apologize for writing to me in 
Portuguese . I enjoy very much reading it , though 

it would probably be impossible for me to write it 
very coherently. It is a language I delight in, warm 
and glowing, one of the most human of tongues , 
richly expressive and in its own way innocent. Per
haps I say this speaking subjectively , not having read 
all that may have enlightened me in some other 
sense. But it seems to me that Portuguese has never 
yet been used for such barbarities as German , Eng
lish , French or Spanish. And I love the Brazilian peo
ple. I keep wanting to translate Jorge de Lima. I have 
the poems of Manuel Bandeira and Carlos Drum
mond de Andrade and several others. I like them and 
read them all. 

Now as to the topic of your letter. I believe it is 
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very important that we exchange ideas fro m t ime 
to time . This is a crucial and perhaps calamitous 
moment in history, a moment in which reason and 
understanding threaten to be swallowed up, even 
if man himself manages to survive. It is certainl y 
an age in which Christianity is vanishing into an 
area of shadows and uncertainty , from the human 
point of view . It is all very well for me to meditate 
on these things in the shelter of the monastery: but 
there are times when this shelter itself is decep tive. 
Everything is deceptive today. And grains of error 
planted innocently in a well-kept greenhouse can 
become gigantic poisonous trees. 

Everything healthy, everything certain, everything 
holy : if we can find such things, they all need to be 
emphasized and articulated. For this it is necessary 
that there be a genuine and deep communica tion 
between the hearts and minds of men , comm unica
tion and not the noise of slogans or the repetition 
of cliches. Communication is becoming more and 
more difficult, and when speech is in danger of 
perishing or being perverted in the amplifie d noise 
of beasts, perhaps it becomes obligatory for a monk 
to _ try to speak. There is therefore , it seems to me, 
every reason why we should attempt to cry out to 
one another and comfort one another, in so far as 
this may be possible, with the truth of Christ and 
also with the truth of humanism and reason. For 
faith cannot be preserved if reason goes under, and 
the Church cannot survive if man is destroye d: that 
is to say if this humanity is utterly debased and 
mechanized , while he himself remains on earth as 
the instrument of enormous and unidentified forces 
like those which press us inexorably to the brink of 
cataclysmic war . 

Yes, we should try to understand Castro toge ther. 
This is a significant and portentous phenome non, 
and it has many aspects. Not the least, of course, 
is the fact that Castro is now about to beco me a 
figure with a hundred heads all over Latin America. 
One aspect of it that I can see is the embitte rment 
and disillusionment of the well-intentioned man 
who was weak and passionate and believe d him
self cheated; the man who like all of us wa nted to 
find a third way , and was immediately swallowed 
up by one of the two giants that stand over all of 
us. The United States could have helped him and 
could indeed have saved him , but missed its chance. 

It is indeed supremely necessary for us to try to 
think together a little of the Church in the Americas. 
This is an enormous obligation. There is much ac-



tivity but not so much thought, and in any case the 
activity may have come late. I do not know what I 
can contribute, but the issue has been close to my 
heart for several years. I have thought much of it 
and prayed much also. 

We find ourselves without the serenity and ful
fillment that were the lot of our fathers. I do not 
think this is necessarily a sign that anything is lack
ing, but rather is to be taken as a greater incentive 
to trust more fully in the mercy of God, and to ad
vance further into his mystery. Our faith can no 
longer serve merely as a happiness pill; it has to be 
the Cross and the Resurrection of Christ. And this it 
will be, for all of us who believe. 

3. TO DOROTHY DAY 

I HAVE read your latest "On Pilgrimage" in the 
December Catholic Worker and I want to say 
how good I think it is. In many ways I think it is 

about the best thing I have seen that came out of 
this whole sorry shelter business. What you say in the 
beginning is clear and incontrovertible. · You make 
one unanswerable point after another, though I 
don't claim that people are not going to answer you 
and some may get quite hot about the fact that you 
want to point out that Castro may have had good 
intentions and ' have been in actual fact less wicked 
than our mass media want him to have been. Peo
ple who are scared and upset use a very simple 
logic, and they think that if you defend Castro as 
a human being you are defending all the crimes 
that have ever been committed by communism any
where, and they feel that you are threatening them. 

But as Christians we have to keep on insisting 
on the distinction between the man, the person, 
and the actions and policies attributed to him and 
his group. We have to remember the terrible danger 
of projecting on to others all the evil we find in 
ourselves, so that we justify our desires to hate 

· that evil and to destroy it in them. 
The basic thing in Christian ethics is to look at 

the person and not at the nature. That is why natural 
law so easily degenerates, in practice and in casu
istry, to jungle law which is no law at all. Because 
When we consider "nature" we consider the gen
eral, the theoretical, and forget the concrete, the 
1_ndividual, the personal reality of the one confront
ing us. Hence we can see him not as our other self, 
not as Christ, but as our demon, our evil beast, our 
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nightmare. This, I am afraid, is what a wrong, unin
telligent and unchristian emphasis on natural law has 
done. 

Persons are known not by the intellect alone, not 
by principles alone, but only by love. It is when we 
love the other, the enemy, that we obtain from God 
the key to an understanding of who he is, and who 
we are. It is only this realization that can open to 
us the real nature of our duty, and of right action. 

To shut out the person and to refuse to consider 
him as a person, as another self, we resort to the 
impersonal "law" and "nature." This is to say we 
block off the reality of the other, we cut the inter
communication of our nature and his nature, and 
we consider only our nature with its rights, its 
claims, its demands. In effect, however, we are 
considering our nature in the concrete and his 
nature in the abstract. And we justify the evil we do 
to our brother because he is no longer a brother, he 
is merely an adversary, an accused. 

To restore communication, to see our oneness of 
nature with him, and to respect his personal rights, 
his integrity, his worthiness of love, we have to see 
ourselves as accused along with him, condemned 
to death along with him, sinking into the abyss with 
him, and needing, with him, the ineffable gift of 
grace and mercy to be saved. Then instead of push
ing him down, trying to climb out by using his 
head as a steppingstone for ourselves, we help 
ourselves to rise by helping him to rise. When we 
extend our hand to the enemy who is sinking in 
the abyss, God reaches out for both of us, for it 
is he first of all who extends our hand to the enemy. 
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It is he who "saves himself" in the enemy who 
makes use of us to recover the lost groat which is 
his image in our enemy. 

It is all too true that when many theologians talk 
about natural law, they are talking about jungle 
law. And this is not law at all. It is not natural either. 
The jungle 1s not natural. Or rather, perhaps the 
true primeval life is natural in a higher sense than 
we realize. The " jungle" which are our cities are 
worse than Jungles, they are sub-jungles, and their 
law is a sub-jungle law, a sub-sub-natural law. And 
here I refer not to those who are considered the 
lowest in society, but rather to those who exercise 
power in the jungle city, and use it unscrupulously 
and inhumanly , whether on the side of "law and 
order" or against law and order. 

And yet, as a priest and as one obligated by my 
state to preach and explain the truth, I cannot take 
occasion from this abusive view of natural law to 
reject the concept altogether. On the contrary, if 
I condemn and reject en bloc all the ethical prin
ciples which appeal to the natural law, I am in fact 
undercutting the gospel ethic at the same time. It is 
customary to go through the Sermon on the Mount 
and remark on the way it appears to contrast with 
the Mosaic law and the natural law. On the contrary, 
it seems to me that the Sermon on the Mount is not 
only a supernatural fulfillment of the natural law, 
but an affirmation of "nature" in the true, original 
Christian meaning: of nature as assumed by Christ 
in the Incarnation. As a remote basis for this, we 
might consider Colossians 1 :9-29, noting especially 
that we humans who were at enmity with one an
other are "reconciled in the body of His flesh." 
Christ the Lord is the Word who has assumed our 
nature, which is one in all of us. He has perfectly 
fulfilled and so to speak transfigured and elevated 
not only the nature and the natural law which is, 
in its most basic expression, treating our brother as 
one who has the same nature as we have. Now here 
is the point where our ethical speculation has gone 
off the rails. In the biblical context, in the context of 
all spiritual and ancient religions that saw this kind 
of truth, the good which man must do and the evil 
he must avoid according to the natural law must be 
based on an experience or a realization of connatu
rality with our brother. 

Example: if I am in a fallout shelter and trying to 
save my life, I must see that the neighbor who 
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wants to come in to the shelter also wants to save 
his life as I do. I must experience his need and his 
fear just as if it were my need and my fear. This is 
not supernatural at all, it is purely and simp ly the 
basis of the natural law, which of course has been 
elevated and supernaturalized. But it is per se natu
ral. If then I experience my neighbor's need as 
my own, I will act accordingly, and if I am strong 
enough to act out of love, I will cede my p lace in 
the shelter to him. This I think is possible, at least 
theoretically, even on the basis of natural love. In 
fact personally I am sure it is. But at the same time 
there is the plentiful grace of God to enab le us to 
do this. 

Now, to approach casuistry: if the perso n who 
threatens the life of my children, say, is raving mad, 
I have a duty to protect my children, it may be neces
sary to restrain the berserk guy by force ... etc. 
But my stomach revolts at the casuistical approach 
to a question like this at a time like this. 

My point is this, rather, that I don't thi nk we 
ought simply to discard the concept of the natural 
law as irrelevant. On the contrary I think it is very 
relevant once it is properly understood. Matthew 
5:21-26 is, to my way of thinking, a vindicati on of 
human nature because it is a restoration of human 
nature. I admit that this view of nature is perhaps 
not that of the scholastics but rather that of the 
Greek Fathers. But it is to my way of thinking more 
natural, more in accord with the nature of man, to 
be nonviolent, to be not even angry with his brother, 
not to say "raca," etc. But we cannot recove r this 
fullness of nature without the grace of God. 

In this peculiar view, then the natural law is not 
merely what is ethically right and fitting fo r fallen 
man considered purely in his fallen state: it is the 
law of his nature as it came to him from the hand 
of God, the law imprinted in his nature by the 
image of God, which each man is and must be in 
his very nature. Hence the natural law is the law 
which inclines our inmost heart to conform to the 
image of God which is in the deepest center of our 
being, and it also inclines our hearts to respect and 
love our neighbor as the image of God. But this 
concept of nature is only comprehensible w hen we 
see that it presupposes grace and calls for grace and 
as it were sighs and groans for grace. For actually 
our contradictions with ourselves make us realize 
that without grace we are lost. 





THE 
RIVONIA 
TRIAL 
IN 
SOUTH 
AFRICA BY MARY BENSON 

-r:E attention of the outside world in the Rivonia 
sabotage trial in South Africa inevitably came to be 
focused on Nelson Mandela: as leader of the under
ground movement Umkonto We Sizwe (Spear of 
the Nation) he was No. 1 accused. He is a man 
of stature-of authority and daring and physically 
striking-huge and handsome, gentle and gay. He 
deplored this emphasis on himself and on Walter 
Sisulu, No. 2 accused who is as significant a leader. 
Yet for us outside, understanding comes more easily 
when an individual human being can capture our 
fickle or lazy imaginations, and can symbolize those 
with whom, and for whom he suffers. 

The question is, therefore, why did a man the 
calibre of Nelson Mandela turn to violence, plan 
sabotage? This question epitomizes the South Afri
can tragedy and, as the conservative Sunday Tele
graph in London pointed out, the world was there
by confronted with a dilemma, for "to protest 
against the sentence imposed on Mandela"-who 
spoke with dignity and without bitterness for the 
rights of man-was "to encourage violence," while 
to accept the sentence was "to condone the tyranny 
of one race over another." Both before and after 
sentence the world faced the dilemma and had little 
hesitation in giving its answer. There were protests 
and appeals to the South African Government from 
the Secretary-General of the United Nations, the 
Papal office, the Archbishop of Canterbury, and 
Martin Buber; powerful editorial criticism in great 
newspapers; a national vigil of "sympathy and pen
ance" in St. Paul's Cathedral; statements in parlia
ments in Europe; declarations from African and 
Asian leaders; and demonstrations by ordinary 
people. 

As the New York Times remarked, Mandela and 
the seven others sentenced to life imprisonment for 
their fight against apartheid were considered the 
"George Washingtons and Benjamin Franklins of 
South Africa," and the protests were "only inci
dentally directed at the sentences. Basically they re
flect the outraged conscience of the world; they 
mirror the growing moral disgust among men of 
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every color at the rigid racism of the South African 
Government. ... " 

History will surely confirm this view, and Man
dela's reasoned defense statement (U.N. Document 
A/AC. 115/L.67) will be regarded not only as one 
of those rare documents bearing witness to the 
greatness to which men can rise in face of adversity, 
but as a precise indictment of the policies of succes
sive white minority governments in South Africa, 
logically culminating in the present tyranny. 

The trial, which took place in the Palace of Justice, 
Pretoria, from October, 1963, to June, 1964, became 
therefore a drama in which opposing forces were 
personified, South Africa being on occasion a coun
try of paradox. The dramatis personae included as 
Prosecutor, the Deputy Attorney-General, Dr. Percy 
Yutar, and as leading advocate for the accused, the 
distinguished Queen's Counsel, Abraham Fischer, a 
left-wing Afrikaner whose grandfather had been 
Boer President of the Orange Free State. It soon be
came obvious that this trial was no farcical con
trivance on the part of the State, as had been the 
earlier four-and-a-half year Treason Trial, in which 
three Rivonia men-Mandela, Walter Sisulu and 
Lionel Bernstein-had been among the accused. 
The State and its Social Branch police had since 
then learned a lesson, and this time the evidence 
was considerable. But once again the State failed to 
prove an important part of its indictment-that the 
accused were part of an international communist 
conspiracy, rooted abroad. There were communists 
among the accused but, as Mandela declared, the 
fact that he and other leaders had cooperated with 
them was merely proof of a common goal, not of a 
complete community of interests. Until recently com
munists had been the only political group in South 
Africa whose white members treated Africans as 
human beings and equals, and in the United Nations 
the communist bloc had often seemed more sym
pathetic to the plight of Africans than some Western 
powers. Mandela personally admired the British 
Parliament-"the most democratic institution in the 
world,"-and also the American Congress and the 
independence of the judiciary in the United States. 



Incidentally, the Judge, in passing sentence, saw fit 
to impute motives of personal ambition to the men 
before him. This was somewhat tasteless in view of 
the sacrifice and suffering facing anyone in radical 
opposition to the South African Government, and 
was particularly inappropriate in the case of Man
dela who, being a member of the royal family of the 
Tembu people and also an able lawyer, could with 
comparative safety and comfort have fulfilled per
sonal ambition either as a chief in the backwater of 
the Transkei or as one of the few professional men 
in the cautious confines of African middle-class so
ciety in the Townships. Instead, moved to serve his 
people and contribute to their struggle, this man 
through his own experience has come to represent 
for us the afflicted and the humiliated-in other 
words, the great majority of the people of South 
Africa. 

"Basically," he told the Court, "we fight against 
two features which are the hallmarks of African life 
in South Africa and which are entrenched by legis
lation which we seek to have repealed. These fea
tures are poverty and lack of human dignity, and 
we do not need communists or so-called 'agitators' 
to teach us about these things." 

South Africa, as Mandela pointed out, is a country 
where the whites are enjoying fabulous prosperity 
while the majority of Africans live in poverty and 
misery. Superficially, the white layer of society ap
pears confident and stable, heavily armed, with in
vestment and immigrants flowing in from Western 
countries. Below the surface is the simmering force 
of African discontent, banked under a barrage of 
laws. Apartheid ensures that the African is kept in 
his "place," primarily an object of cheap labor for 
the 3 1/ 2 million whites. Therefore, in the so-called 
white areas-87 % of the country-some 7 million 
Africans work and exist but have no social, political 
or land rights. So that they will not compete with 

. whites they are given a warped education, and have 
no right to strike, no right to perform skilled labor. 

English-language newspapers in the Republic con
tain, with macabre monotony, story after story of 
the human tragedies-the malnutrition, the low 
wages, the high proportion of nonwhites living be
low the poverty line, the constant harassing by 
Police and petty officials. The essence of what it 
means to be an African there was conveyed by 
Mandela in his defense: 

"The lack of human dignity experienced by Afri- · 
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cans is the direct result of the policy of white su
periority. White supremacy implies black inferiority. 
Legislation designed to preserve white supremacy 
entrenches this notion. Menial tasks in South Africa 
are invariably performed by Africans. When any
thing has to be carried or cleaned the white man 
will look around for an African to do it for him, 
whether the African is employed by him or not. Be
cause of this sort of attitude, whites tend to regard 
Africans as a separate breed. They do not look upon 
them as people with families of their own; they do 
not realize that they have emotions-that they fall 
in love like white people do; that they want to be 
with their wives and children like white people 
want to be with theirs; that they want to earn 
enough money to support their families properly, to 
feed and clothe them and send them to school. And 
what 'houseboy' or 'garden-boy' or laborer can ever 
hope to do this? 

"Pass Laws, which to the Africans are among the 
most hated bits of legislation in South Africa, render 
any African liable to police surveillance at any time. 
I doubt whether there is a single African male in 
South Africa who has not at some stage had a brush 
with the police over his pass. Thousands of Africans 
are thrown into jail each year under the Pass Laws. 
Even worse than this is the fact that the Pass Laws 
keep husband and wife apart and lead to the break
down of family life. 

"Poverty and the breakdown of family life have 
secondary effects. Children wander about the streets 
of the Townships because they have no schools to 
go to, or no money to enable them to go to school, 
or no parents at home to see that they go to school. 
... This leads to a breakdown in moral standards, 
to an alarming rise in illegitimacy and to growing 
violence which erupts, not only politically, but 
everywhere. Life in the Townships is dangerous. 
There is not a day that goes by without someone's 
being stabbed or assaulted. And violence is carried 
out of the Townships into the white living areas. 
People are afraid to walk alone in the streets after 
dark. Housebreakings and robberies are increasing, 
despite the fact that the death sentence can now be 
imposed for such offenses. Death sentences cannot 
cure the festering sore." 

MEANWHILE South African diplomats and 
ready apologists among Western investors attempt to 
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disarm critics abroad. When apartheid became a 
term of abuse, "separate development" was coined, 
and "coexistence" of white and black, in a "com
monwealth" of "historical homelands." Altogether 
these "homelands" for the 11 million Africans com
prise less than 13% of the land, and Dr. Verwoerd, 
the Prime Minister, has made it clear this will not be 
increased (describing the argument that it is im
moral to confine 80% of the population to 13% of 
the land as "one of the most stupid" he has ever 
heard). Although at the moment only some 4 mil
lion Africans are based there, they are already-to 
quote both the Government's Tomlinson Report and 
Mandela-severely overpopulated. As for the first 
"independent" Bantustan created after fifteen years 
of equivocation-the Transkei-not only are the ma
jority of seats reserved for Government-appointed 
chiefs, but the already limited topics with which its 
Parliament can deal are all subject to the assent of 
the Republic's white President. 

Apologists also point to the "model" Townships 
built for nonwhites. But bricks and mortar (remote
ly segregated at that) are irrelevant when human 
beings and the human spirit are being brutally re
stricted. Back in the 1930's, "model" living condi
tions were similarly praised-in Germany, under 
Hitler. Again, there is the argument that Africans in 
South Africa are economically better off than the 
inhabitants of other African countries. As Mandela 
said, quite apart from the higher cost of living index 
in industrialized South Africa, this argument too is 
irrelevant: "Our complaint is not that we are poor 
by comparison with people in other countries, but 
that we are poor by comparison with the white peo
ple in our own country, and that we are prevented 
by legislation from altering this imbalance. Africans 
want to be paid a living wage. Africans want to per
form work which they are capable of doing, and not 
work which the Government declares them to be 
capable of. Africans want to be allowed to live where 
they obtain work, and not be endorsed out of an area 
because they were not born there. Africans want to 
be allowed to own land in places where they work, 
and not be obliged to l ive in rented houses which 
they can never call their own. Africans want to be 
part of the general population, and not confined to 
living in their own ghettos. African men want to have 
their wives and children to l ive with them where they 
work, and not be forced into an unnatural existence 
in men's hostels. African women want to be with 
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their menfolk and not be left permanently widowe d 
in the reserves. Africans want to be allowed out 
after 11 o'clock at night and not be confined to 
their rooms like little children. Africans want to be 
allowed to travel in their own country and to seek 
work where they want to and not where the Labor 
Bureau tells them to. Africans want a just share in 
the whole of South Africa; they want security and 
a stake in society. 

11 Above all, we want equal political rights, be
cause without them our disabilities will be per ma
nent. I know this sounds revolutionary to the wh ites 
in this country, because the majority of votes will 
be Africans. This makes the white man fear de moc
racy. But this fear cannot be allowed to stand in the 
way of the only solution which will guarantee racial 
harmony and freedom for all. It is not true tha t the 
enfranchisement of all will result in racial do mina 
tion. Political division, based on color, is ent irely 
artificial and, when it disappears, so will the do mina
tion of one color group by another." 

And in justification of this bold claim, Ma ndela 
cited the history of the African National Congress, 
which for half a century had fought against racism, 
and which, "when it triumphs will not change that 
policy.'' Earlier in his defense he had describe d the 
long struggle for justice and for ordinary human 
rights: the "hard facts" that fifty years of nonv iolent 
action "had brought the African people nothi ng but 
more and more repressive legislation, and fewe r and 
fewer rights," with the Government resorting to an 
ever greater show of force to crush opposition to its 
policies, until Africans and their allies decide d to 
"answer violence with violence." So it was tha t sabo
tage was planned, with "strict instructions" that on 
no account were people to be injured or ki lled. " I 
did not plan it in a spirit of recklessness, nor because 
I have any love of violence," Mandela stated. " I 
planned it as a result of a calm and sober assessment 
of the political situation that had arisen afte r many 
years of tyranny, exploitation and oppressio n of my 
people by the whites." 

He, with others of all races had since 1952 been 
restricted, banned, tried for high treason and found 
not guilty, then imprisoned without trial. He could 
with truth affirm: "During my lifetime I have dedi
cated myself to this struggle of the Africa n people. 
I have fought against white domination." But what 
is so remarkable in face of that persecution is that he 



could also with truth say, " ... and I have fought 
against black domination. I have cherished the ideal 
of a democratic and free society in which all persons 
live together in harmony and with equal oppor
tunities. It is an ideal which I hope to live for and 
to achieve. But if needs be, it is an ideal for which I 
am prepared to die." 

Mandela and the others in the Rivonia trial have 
not had to die , though life imprisonment under pres
ent laws in the Republic of South Africa can mean 
literally imprisonment until death. Not that this is de
flecting the spirited people determined ultimately to 
overthrow white domination. Since 1960 the jails in 
South Africa-crammed already with the victims of 
apartheid laws-have been receiving a flow of po
liti cal prisoners of all races, while Robben Island , 
formerly a leper colony , has become the notorious 
maximum security prison for some 1,000 political 
pri soners. Although the heavily armed pol ice state 
may have routed many saboteurs , the urge for free
dom will not be subdued even by the widespread 
evidence of physical torture in jails-of electric 
shoc k treatments , suffocation in plastic bags, beat
ings, or of such vile assaults by warders and criminal 
pri soners as urinating in the mouths of political 
pri soners. It does happen , however , that such tor
ture, and what a former Member of the South 
Afri can Parliament , J. Hamilton-Russell , calls " torture 
by mind-breaking " (prolonged solitary confine
ment ) have induced some prisoners to become in
formers. 

One astonishing factor in face of such cruelty ' 
whi ch is the inevitable concomitant of Government 
poli cy (and also of the grim logic in the drive of 
extremist Afrikaner Nationalism towards tyranny ) is 
how seriously the opposition ( including the Rivonia 
accused) underestimated the ruthlessness of the 
Government and the consequent efficiency of its 
secret police. Indeed, in considering the history of 
the African struggle for freedom , one recognizes 
(with admiration and something like desperation ) 
that Africans have been far too decent, far too ready 
to be generous , in face of the powerful oppressor . 

Conversely , generations of white voters have been 
stampeded by party political propaganda into a fixed 
belief in the " Black bogey " (usually of course gen
erously interlarded with the " Red peril "), and have 
accepted the Government 's glib imputations of sinis
ter motives and methods imputed by the Govern
ment to African leaders. So a columnist in the least 
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extreme of Afrikaner newspapers, Die Burger, could 
write of the Rivonia "conspiracy," that it was "a 
diabolical plan to initiate a Black revolution designed 
to lead to the submission of the free (sic) White way 
of life." But this absolute inability to have the faintest 
conception of what Mandela and Sisulu intend, this 
ignorance of their characters , is not restricted to 
blinkered Afrikaners. The lamentable failure in hu
man contact between even sensible whites and 
African leaders was evidenced recently when the 
editor of the Rand Daily Mail, an outstanding news
paper , asked: " Have we no Martin Luther King here 
who can preach nonviolence but yet fill his followers 
with fervor for their cause?" Nonviolent resistance , 
the editor went on , is a "sophisticated concept re
quiring immense self-discipline ," and he thought 
Indians might be better equipped for it, with their 
asceticism and spirituality, than Africans. 

Now it is true that Gandhi originated satyagraha 
- soul-force-in South Africa in 1906, and this was 
to become the blueprint for nonviolent resistance 
everywhere , but it was spontaneously that simple 
African peasant women courted imprisonment in 
the Orange Free State in 1913 ; hundreds of them 
passively resisting the Pass Laws. It was African 
workers in Johannesburg who by passive resistance 
again oppo sed the Pass Laws in 1919. The culmina
tion of frequ ent exampl es of one form or another 
of peaceful prot est came in 1952 when , led by Man
dela and Sisulu amon g other Afri cans and Asians , 
8,500 men and women went volunt aril y to jail in 
defiance of unjust laws. But , as Mand ela has pointed 
out, such methods only met with fiercer reprisals 
from an ever more powerfully armed State. 

A CENTURY ago , the first Africans to recei ve 
higher education ( from British and American mis
sionaries ) were beginning to discover themselves as 
part of the world at large . A handful of them were 
soon studying abroad - in New York , Oxford , Lon
don - and some were much influenced by the 
achievements of Booker T. Washington. Increasingly 
African leaders and intellectuals reached out to 
join a wider civilization . But meanwhile Afrikaner 
Nationalist leaders ( forefathers of the present 
holders of power ) were turning their backs on the 
rest of mankind, and were leading their small peo
ple into isolation . 

Since 1912, in face of the racism of successive 
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white governments, the African National Congress 
steadfastly refused to be driven to an equally dam
aging racism. So certain black leaders came to stand 
for the highest in human values, as did some of 
their allies-a handful of white Christians, Jews, 
communists and liberals, an increasing number of 
Asians-Hindu, Muslim or Marxist-and people of 
mixed race. For all its vicissitudes and failures, the 
struggle for freedom in South Africa has a notable 
consistency in the restraint and humanity with which 
it was pursued. Among the international events that 
were taken most seriously by African leaders were 
Woodrow Wilson's Fourteen Points and the Atlantic 
Charter. But the white leaders evinced no such in
terest. 

As for the question, "Has South Africa no Martin 
Luther King?," there is in fact an impressive similar
ity between the action and writings of King and of 
Albert Luthuli, whose great leadership of the African 
people in South Africa was recognized in the award 
of the Nobel Prize for Peace. The South African 
Government had earlier recognized this, and more. 
It was acutely aware of the danger, a threat to its 
own authority should the whites lose their fear of 
Africans. Luthuli made a triumphant tour of South 
Africa, addressing audiences comprised largely of 
whites. For the first time then, in 1959, t~e status 
and integrity of an African leader were w1~ely ap
preciated by many whites. The Government moved 
rapidly to silence Luthuli. He was confined to his 
home area, on the grounds that he was "promoting 
feelings of hostility between the European ... and 
non-European inhabitants." He had been restricted 
before, but this time it was for five years that he was 
cut off from the rest of the country, and from any 
"gatherings" at all. Now he is even more stringently 
restricted. 

The tragedy is that the Government has succeeded 
so well in its objective. Although there are thou
sands of brave nonconformists among the whites , 
and English-language newspapers in South Africa 
reacted to the world's outrage against the Rivonia 
sentences with an encouraging urge to "do some 
serious thinking" (Sunday Times), and to face " the 
need for constant searching of our national con
science" ( Pretoria News), they cou Id not take the 
logical next step and it was left to the outside world, 
and a handful of white South Africans who know 
Mandela and others in the trial, to identify them
selves with these men, and to realize the fantastic 
good fortune for South Africa that it has such leaders. 

It is salutary to compare the personalities and 
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deeds of the men elected over the years by white 
voters, culminating in Dr. Malan, Mr. Strijdom and 
Dr. Verwoerd, with those simultaneously elected by 
Africans in their national organizations or in the 
limited elections of the Transkei Bantustan: Dr. 
Moroka, Chief Luthuli, Mandela, Robert Sobukwe 
( the university lecturer and leader of the Pan-Afri
canist Congress, indefinitely detained without trial), 
and Chief Victor Poto. But, rooted in generations of 
prejudice, fear, and unquestioning acceptance of 
convention, with the overriding compulsion to hold 
fast to privilege, few white South Africans could dis
passionately study this list and face its profound im
plications, its indictment of their society. 

And, the outstanding, the terrible question: if non
violent resistance was met by massive crushing from 
all the forces of the State, by the shootings at Sharpe
ville, and the outlawing of all African political or
ganizations; if underground action and sabotage 
lead to death sentences and prolonged terms in 
prison, with white liberals and leftists, African leader
ship as exemplified by Luthuli and Mandela im
prisoned, confined, or in exile; if Britain and 
America continue in deed if not in word to support 
the status quo of a racial tyranny because of trade 
and cash investments, what lies ahead? 

The rage of the outside world may accumulate, 
but so long as the British and American Governments 
frustrate the insistence of the majority of nations for 
effective action, the situation there in South Africa 
can only rapidly deteriorate. The new African leaders 
can only be more secretive, more desperate, more 
bitter. Police terrorism can only drive Africans to 
counterterrorism. Oppression, with Dr. Verwoerd's 
pernicious system of Bantu education, steadily pro
duces thousands of young anarchists, some of them 
said to be looking to China. It is with these African 
youngsters that the ultimate future will lie. 

After sentence was passed on Mandela and others, 
it seems their spirit was tremendously high, for they 
felt they would not become forgotten men. Now 
they spend their days, weeks, months, condemned to 
hard labor in Robben Island prison: men who in any 
civilized society would play valuable roles. Whether 
South Africa can be transformed into a civilized so· 
ciety depends to a great extent upon how soon the 
release of these men can be achieved. And in a 
world in which Secretary-General U Thant is by no 
means alone in warning of the appalling dangers of 
racial conflict, it is not only a peaceful future for 
South Africa that is in the balance, but conceivably, 
the peace of our world. 



THE 
BECKWITH 
TRIAL 
IN 
MISSISSIPPI BY CHARLES BUTTS 

u NNOTICED, the side door of the jailhouse 
opened and a figure darted out into the back seat of 
a waiting car. He flopped down on the floor out of 
sight. The driver stepped on the gas and the car 
screamed away. 

It wasn 't until later that the newsmen out front 
learned that the man was gone , actually aided in his 
flight by the sheriff using his official car. 

This all happened in Mississippi-Jackson, Missis
sippi. The man in flight-Byron de la Beckwith-is 
the man whom most Mississippians believe to have 
shot civil rights leader Medgar Evers in the back. 

Beckwith's stay in jail had lasted longer than most 
people had thought either possible or necessary
depending on their point of view. 

Medgar Evers was the Mississippi field secretary 
for the National Association for the Advancement 
of Colored People. A man whose life had often 
been threatened, he was shot in the back by a high
powered rifle as he returned home after a civil rights 
meeting. 

After an eleven-day search for the murderer, the 
FBI arrested Beckwith at his home in Greenwood 
and turned him over to the Jackson authorities , 
where he was brought before the grand jury. The 
strongest piece of evidence which linked Beckwith 
with the crime was a finger print on the telescopic 
lens of the rifle found in a bush near Evers' home. 
This fingerprint the police identified as Beckwith 's. 

MAN IN THE OPEN WOODCUT ROBERT McGOVERN 
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Within the span of time between the shooting 
and the " escape" of Beckwith, the hopes and dreads 
of the Negro community went through a curious 
cycle. The accepted feeling just before the shooting 
was one of resignation to the impossibility of justice, 
and the same feeling of resignation prevailed upon 
Beckwith's release. From the standpoint of the Negro 
community, the events subsequent to Evers' murder 
meant no change. Bitterness is greater in most; resig
nation is greater in many; determination has in
creased for a very few. 

From the standpoint of the white community, the 
commitment to continuing the "Southern way of 
life" remains substantially intact. Defections (among 
those decent citizens whose chaste unawareness of 
the nature of their own culture's failings had been 
violated by the exposure of the national press) are 
1oticeable, but not great enough to be sustaining. 

Each time the issue of justice to the Southern 
Negro gains national attention (in this case at the 
expense of a life and a leader), the questions arise: 
will any meaningful progress be made by this short
lived wave of feeling? Will any of the outrage of the 
nation wash over into the thinking of those people 
in the South who can influence the posture of South
ern justice? Will the fear of increased bitterness of 
the Southern Negroes themselves have any effect on 
the "chance" for justice? 

The snail's pace of progress suggests that those 
who hold command of Southern justice, such as it is, 
recognize the popular reactions to a publicized 
assassination and to the subsequent martyr, and that 
they deal carefully with these forces at work among 
the masses. The proof of their effectiveness over the 
years is the fact that they have been able to with
stand any great change. 

The white community of Jackson is, of course, 
composed of people of various economic and edu
cational backgrounds. Being a city and the capitol, 
there are many people with college educations, in
cluding many who have received degrees outside the 
state. These college graduates have many very real 
and remarkably recognizable human emotions , and 
human sensitivities. To a deplorable extent, however, 
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such human features are gua rded from knowing 
and therefore passing judgment on the processes of 
government and justice in their city and state. (There 
are a great nu mber of poor and poorly educated 
w h ite people who entire ly favor "Southern Justice" 
-and at no point can these people be expected to 
desire a change. They wi l l not be considered here.) 
Although it is certainly necessary to recognize that 
the atmosphere of Mississippi is such that not know
ing about what is happening is an easy and comfort
able excuse, many simply have been so well pro
tected that when presented with the realities of their 
government or courts they become genuinely 
alarmed. This occurs often enough to suggest that if 
real communication ever developed, there could be 
expected from within the community itself the im
petus for progressive change. 

One indication of this potential force can be found 
in reactions to the Mississippi Advisory Committee 
to the U.S. Civil Rights Commission. This group is 
made up of both Negro and white Mississippians 
who have heard testimony from many Negroes re
garding unjust treatment. The Committee has printed 
several booklets containing this testimony and dis
tributed the information in both the white and Negro 
communities. Of the few whites who are exposed to 
these reports, many come to the " I never would have 
believed it " point of view in their still-meager edu
cation to community and state government. 

In the absence of honest exposure of Mississirpi 
1uslice on the local level , the white Jackson commu
nity usually gets a glimpse of its own operations only 
through the interpretations of the little-trusted out
side press. When the white community read about 
the murder and the subsequent predictions of no 
conviction-predictions made on the basis of so 
many other Southern cases-they were reading 
about a system of justice that they really did not 
know existed. This system is real ly a composite of 
four different systems. 

The first system is applied in the case of a white 
person committing a crime against another white. 
In this case, the pattern of j ustice is quite similar to 
the honest, accepted A mer ican met hod of weigh
ing the facts of one side against the facts of the other. 
It is this system of justice to which most of the white 
community is exposed. What he sees is perfectly ac
ceptable. 
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Since the other three systems are unknown to 
most people, an expose of them by an "o utsider" is 
not going to make much sense. 

The second system is the one in w hi ch the Negro 
commits a crime against anot her Negro. Thi s is the 
system about which the white comm un ity is least 
aware. Those who are tried for murde r and con
victed, for instance, are given term sentences which 
usually make them eligib le for paro le in a few 
months. It is commonplace fo r Negroes to go un
prosecuted for crimes committed against ot her Ne
groes. In many cases, there is little effort even to 
catch offenders. 

An appeal for such he lp when a Negro wo man has 
been raped br ings l ittle or no response fro m the 
police. The attacker, if found, would f it into the 
second or third pattern of justice, depend ing upon 
whether he is white or black. The police, desiring to 
reinforce all existing stereotypes about Neg ro im
morality , does not want to catch a Neg ro, because 
lenience encourages further law lessness. Punish
ment, on the other hand, would discourage crime 
and is therefore unacceptable. If the attac ker is 
white, he falls into a third category, the one that is 
relevant in the Beckwith case: that of a w hi te com
mitting an offense against a Negro. Here the system 
often pardons and in most cases does not even ap
prehend. There is no readily available prece dent of 
a white man being executed for murdering a Negro. 
But this system also is unknown to the co ll ege-edu
cated, potentially concerned people of the white 
community. Only those who do comm it legally 
illegal crimes against Negroes are aware of this sys
tem. Nice people are not. 

The fourth system of justice, ,in whic h a Negro 
commits a crime against a white person, alway s finds 
the Negro wrong and always has him severely pun
ished. This system is rationalized within the myth of 
the purity of the white race. The purity myt h would 
obvio usly break down if co nfronted wit h the third 
system. The point is, though, that nor mally most 
tho ughtful people are shie lded from t his co nfronta
tio n except in a case such as Beckwith's. 

Thus, w hen a story of inj ustice is big enough, when 
Medgar Evers is ki l led and the Preside nt of the coun
try is concerned, when the nationa l co mmentators 
are providing the material for the pape rs instead of 
the loca l wire service, they are ta lking about an in
j ustice that is foreign to the "nice" w hi te . 



i:E Negro community is all too aware of the 
different kinds of justice, at least the last three. Their 
memories are too full of the many lynchings that 
were not big enough to warrant the interest of the 
rest of the nation, and hence were vulnerable to 
complete black-out by the local press. They know 
that violence against which they have no protection 
too often comes from the hands of the law itself. 

The Negroes' quest for dignity and justice has to 
be carried on despite justice as they know it, rather 
than within its bounds. 

A reflection of the Mississippi leaders' complete 
lack of faith in the state institutions of law and re
dress could be seen in the almost complete accept
ance on their part of the idea that no killer would be 
found in connection with Evers' murder. They had 
seen Federal involvement before, in cases which led 
to no arrests. This time, however, they were wrong. 

But the arrest of Beckwith, in itself, meant little. 
The feeling remained that he would not be indicted 
by the grand jury. Aaron Henry, state president of 
the NAACP and close friend of Evers ( considered 
by many to be the next most-likely-to-be-shot) 
stated bluntly that he did not believe that the grand 
jury would indict Beckwith. As a druggist in the city 
of Clarksdale in the Mississippi Delta, and as an 
NAACP official. (many times in the company of 
Evers), he had seen repeatedly how white justice 
took its course. He reasoned that the arrest was 
made in order to quiet things down, and then the 
release would be made when the grand jury met. 
But Henry and the many other Negro leaders who 
expressed the same sentiment were wrong again. 

At this point, there was a sudden change in the 
Negro community. Eager for a reason to have hope, 
they found the indictment made on the basis of 
the strong evidence against Beckwith refreshingly 
encouraging. Probably the biggest factor in Negro 
optimism was the promise from officials in the 
Federal government that there was sufficient evi
dence to effect conviction. 

After years and years of effort towards organizing 
the Negro community, the people had begun to 
respond. The response was due in part to these 
Y_ears of effort, which certainly included Evers' par
ticipation and leadership, but mostly it was due to 
great Negro stirrings elsewhere, particularly in Bir-

NOVEMBER 1964 

mingham. Jackson Negroes had watched expectant
ly the Federal government's show of force against 
Barnett at Ole Miss, and against Gov. Wallace at the 
University of Alabama. (The latter, incidentally, took 
place just prior to the murder, and probably con
tributed to the tension that encouraged it.) Now, 
enraged by the murder, they felt reassured when 
the Federal authorities said that the real ki Iler had 
been caught and would be found guilty. 

Had the trial and Beckwith's release occurred 
during the summer of the murder, the acceptance 
of the mistrials would not have been as likely with
in the Negro community. Violence would have been 
the more probable outcome. For, in the weeks prior 
to the shooting, street demonstrations and mass ar
rests had been regular occurrences in Jackson. The 
efforts of leaders to organize had never known such 
widespread success as in June of 1963. The freedom 
movement had captured the boundless interest and 
enthusiasm of the city's junior high and high school 
students. Spirit was high. 

The murder of the most well-known of the leaders 
brought to the surface the most violent emotions. 
Mourners who attended the Evers funeral were led 
into a bottle-throwing riot with police which nearly 
became Mississippi's darkest day, even by Mississippi 
standards. The build-up of tensions evident in that 
riot is still clear in the minds of many who saw it 
happen. Bill Fleming of Newsweek, one who has 
seen the South in some of its most frightening mo
ments, said that he was more afraid of what could 
have happened that day than at any other time in his 
experience. 

The emotional pitch of the Negro community 
shortly after the murder is probably best shown by 
a recapitulation of the progress of events on that 
day. 

The funeral was held on a Saturday morning fol
lowing the Tuesday night shooting. The police had 
granted the mourners a permit to parade from the 
hall in which the funeral was being conducted to 
the funeral parlor. (A permit which was a first for 
Jackson.) 

Some of the younger leaders wanted the march 
to leave the course which the police had routed, 
to march downtown instead. But they were over
ruled by the older leaders, and although a few 
turned off anyway, the procession continued to the 
funeral home without incident. 
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As the long line of march ended, it created a 
great press of people at the funeral parlor. There 
was no plan for dispersing them. And, seeing the 
opportunity to capitalize on the keyed-up emotional 
state of such a large crowd of people, some of the 
younger leaders began singing freedom songs and 
encouraged the rest of the people to join in. Many 
did. 

One of their selections, "This Little Light of Mine," 
had an improvised verse which made a reference to 
downtown Jackson. Once sung, this verse was re
peated over and over again, each time with greater 
and greater emotion. Finally a few people who were 
on the edge of the crowd toward downtown began 
to wave their hands in that direction. The crowd be
gan to move. 

Most of the great army of reporters and photog
raphers had thought that what they had come to 
see was over and were seeking telephones to file 
their stories. But when the word spread that the 
crowd was moving toward downtown, they re
turned to the street on the run. In order to get up 
to the front of the line, which now filled the whole 
street, reporters had to run along the sidewalk. The 
people in the front of the line, none of whom were 
leaders, became aware of people running up from 
behind and thought that it must be the rest of the 
crowd. They began to move faster. The crowd be
hind them also moved faster. At the first intersec
tion a group of four policemen just stood and 
watched as the crowd moved past them. Apparently 
they were not yet aware of what was taking place. 
At the next intersection a lone policeman on a 
motorcycle looked up the street to see this mass 
of humanity coming down upon him. He anxiously 
tried to start his cycle with no success, and hastily 
abandoned it, retreating to the sidewalk where he 
unbuttoned his holster. He did realize what was 
happening. 

At the third stop light, only two blocks from the 
main downtown street, a band of a dozen police 
spread out across the street in their traditional pat
tern to stop the parade. But this was no organized 
parade. The crowd had never before been able to 
pass by any policeman who did not want them to 
pass. They were now in a near-run. The rhythmic 
clapping had given way to a vengeful roar. Up 
ahead the crowd saw what in their minds were the 
representatives of white man's control, the guns 
that had killed Evers and other black men. And for 

18 

once they saw that they outnumbered those po lice. 
Not a moment too soon, the wall of twelve po lice 

turned and fled for their lives. The fleeing backs of 
police was a new and exhilarating sight fo r the 
crowd, which gave an almost gleeful shout and 
went into pursuit. At the last intersection before 
the main downtown street, however, the pol ice had 
gathered in full force. They formed a solid wa ll of 
men, vans, and police cars. 

Assistant Chief Ray (Captain Ray, of Freedom 
Rider fame) spoke to the crowd through an electric 
megaphone. His hand was shaking noticeab ly. In
stead of threatening the marchers in the custo mary 
manner, he appealed to them to go back. He said 
that he was sorry that their leader had been killed 
and that the police were doing everything possible 
to find the killer. But the crowd could not be 
calmed. Finally, a few arrests were made and the 
human police wall, now armed with rifles, began 
moving back up the street against the crow d. 

The marchers were forced back two blocks so as 
to be well within the Negro shopping distr ict. Here 
the police held them in a stand-off. But the threats 
and taunts got bolder. Finally a bottle sailed down 
from a rooftop. This was followed by a barrage of 
more bottles and bricks. Many of the rifles could be 
seen taking aim. None fired. Had they, and a Negro 
bottle-thrower been hit, the rioters wo uld have 
found their white killer and a great deal of blood 
would have covered the city. Instead, Justice De
partment trouble-shooter John Doar stepped in 
between the police and rioters and made a success
ful appeal to the angry demonstrators to return to 
their homes. That evening isolated clashes con
tinued throughout the city between Negroe s and 
police, but Sunday brought a rain that coo led the 
sizzling heat and separated clusters of peo ple by 
driving them indoors. From that point, the passion
ate feelings that had exploded with the Evers killing 
steadily subsided. 

B UT if the Evers case had moved to the rear of the 
stage of Jackson's summer activities, the martyred 
hero had not been forgotten. Everyone was waiting. 
This stage was different from similar cases in the past, 
or at least most people thought so at the ti me. The 
Negro community was more expectant; th e white 
community more alarmed. 



After almost seven months, the issue became big 
again. The time for trial had come. In the interval, 
one great occurrence-the assassination of the Presi
dent-had left its mark . John F. Kennedy had also be
come a great leader in the minds of Southern 
Negroes . And the accused Presidential assassin had 
received prompt punishment. Although it is pure 
conjecture , it may be that the swift and complete 
punishment of Oswald helped to soothe Mississippi 
Negroes in their desire to avenge the loss of their 
other beloved leader, Evers. 

One other great pacifier had also been at work , 
that of the passage of time. 

As the national press came once again to Jackson, 
this time to view and comment upon the trial , 
everyone watched closely. By now, however, the 
attitudes of the two communities were different. 
The Negroes , particularly the Negro leadership, 
were considerably more resigned . Many said that 
Beckwith would be acquitted, an opinion in which 
they again were not quite right. The white commu
nity on the other hand was actually more tolerant. 
They had come to the attitude that if a man is guilty, 
it doesn't matter who he is, he ought to pay for it , 
shouldn 't he? At least this was what a surprising num
ber of average white people were saying. Most likely 
they had concluded that the murderer really was 
going to be convicted. 

He had been in jail for a long time without bail , 
and now the prosecutor for the state, a white Mis
sissippi lawyer, was bringing out some very damag
ing evidence. 

Even the arch segregationist press had given an 
indication of their fears when, in one bold headline, 
they declared Beckwith a Californian, as if to explain 
that no Mississippian could have done such an out
rageous thing. (Beckwith was born in California, but 
was reared almost entirely in the Mississippi Delta 
community of Greenwood , which his ancestors had 
helped to found. ) That the newspaper tried thus to 
find a rationalization for his act indicated that it was 
indeed unlawful, and that it might even be proper 
for him to be punished. It is only honest to add , 
however, that with the exception of this one bizarre 
headline , the newspapers were extremely unopinion
ated on the case (although they necessarily covered 
it carefully ). Perhaps the absence of the traditional 
dogma about "the old way ought to and will pre
vail" helped bring about the white acceptance of 
Beckwith 's expected conviction. 
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The national press listened intently as the evidence 
produced by the state piled up. It looked like a sure 
thing. They had covered many similar trials before. 
Famous murder trials with the bad guys caught. 
How could he escape it? A Barnett-Beckwith hand
shake couldn't mean anything. He was going to get 
it. 

But the scene was already written differently, and 
the stage was set for a compromise. It cannot be 
known if the stage hands were scheming men who 
arranged the jury, or whether it was merely the 
weight of a hundred years' Great Tradition. What
ever the reason, a white man was not yet to die in 
Jackson for killing a Negro. But something was dif
ferent-for , neither was he to be acquitted. The 
jury was hung (8 to 4 for acquittal ). A stride had 
been made, however small. 

There was, of course, the second trial which was 
little more than the first , with the outcome univer
sally predicted to be the same. The jury was again 
sent home after several hours of deadlock at 6-6. 

Then came · the final scene, Beckwith's bizarre 
escape. 

The Beckwith trial seemed clearly to be a com
promise; and because a compromise was forced, it 
can be called progress. In the months since the close 
of the first Beckwith trial, there has been at least one 
piece of evidence that Mississippi 's four systems of 
justice have been altered. In a case in which a Negro 
man shot a white gas station attendant, allegedly be
cause the white man was attacking him for using the 
white drinking fountain, the case was given the silent 
treatment. Authorities saw to it that the case was not 
emotionalized as cases of Negroes killing whites 
normally are. After the case had been almost com
pletely forgotten, he was sentenced to an obscure 
prison term instead of the expected electric chair. 

Perhaps Mississippi justice has progressed a step; 
it will continue to progress. But the question is 
whether this progress will be fast enough. Because, 
although we may call it a compromise and thus a 
step forward, those Negroes who knew Medgar Evers 
know that his killer still walks free. They know that 
the bulwark of law still does not stand between the 
white man's gun and their own lives and the lives 
of other Negro leaders and friends. And the talk is 
greater about creating their own protection, talk with 
the implicit warning that they may not be as careful 
who they kill as would Justice in Mississippi. 
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THE 
ENDLESS 
PROSECUTION 
OF 
JIMMY HOFFA BY SIDNEY LENS 

conv,ct,on of Jimmy Hoffa for jury tamper
ing seems to be vindication not only for Robert 
Kennedy's persistence, but his strategy of endless 
prosecution. In many quarters there is a sense of re
lief, such as one feels at the end of a soap opera, that 
"they finally got that so-and-so." The Teamster presi
dent was guilty in the public mind long before he 
crossed the first judicial threshold-he had just 
evaded his fate for seven long years. Now Kennedy 
has delivered a crushing blow. If it holds up in the 
appelate courts Hoffa will be in prison within two 
or three years, his union career finished. Simultan
eously, the momentum of the offensive has been 
stepped up. A battered Hoffa is on trial in Chicago, 
charged with misusing pension funds. He is 
threatened with income tax assessments for the 
monies spent in his previous defense. The Secretary 
of Labor may soon charge him with violations of the 
Landrum-Griffin law for using union funds in his 
various trials. And if none of this avails, more un
doubtedly impends. As far as the eye can see, so long 
as Robert Kennedy exercises power in the Justice 
Department, Jimmy Hoffa is in trouble. 

At the moment Kennedy looks like a sure victor 
in what is more of a war than a judicial process. But 
a dilatory history, rendering its verdict outside the 
emotion-laden atmosphere of today, may view the 
problem differently. For there are really two ques
tions in the Hoffa saga. The first is whether Hoffa is 
guilty of wrongdoing. The second is whether he has 
received fair, equitable, judicious treatment. The 
former, though important, is much less so than the 
latter. Hoffa may indeed be guilty of everything as 
charged-and more-and yet not have received jus
tice. Some Americans may say that if a man is guilty 
it does not make any difference how he is convicted. 
But this is an abortion of the democratic process. It 
is unfortunate that we must repeat it, yet in our tradi
tion we prefer that a dozen gui lty men be free rather 
than one innocent man stand convicted through 
misuse of due process. 

The power of government is so awesome-limit
less funds, thousands of police and FBI agents, thou
sands of lawyers at its beck and call-that we have 
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deliberately made it difficult, not easy, for the gov
ernment attorney. Bitter experience taught our fore
fathers that governments do make mistakes, that 
overzealous Attorney Generals do abuse the ir power , 
that the poor tend to be treated differently than the 
rich and the unpopular from the popular. We have 
erected therefore a structure of safeguards, called 
due process of law, to protect the individua l from 
the overpowering might of the state. 

Thus, we insist that the government must prove an 
accused man guilty. The defendant does not have to 
prove himself innocent. The government cannot call 
him or his wife or his lawyer to testify, even th ough 
this would be a simple way to find the t ruth . The 
government must confront him with his accuso rs and 
subject them to cross-examination by the defe nse. It 
must make specific, not general, charges-a nd in 
advance. The government cannot invade the de
fendant's home on a wide-ranging fishing expedi
tion to seize his records. It must secure a search 
warrant from a judge, specifying what it is looking 
for and why it believes the charged man may have 
committed a crime. The scales are so fa r t ipped 
against the state, in fact, that it must convince every 
single one of twelve jurors-beyond reasonable 
doubt-while the defendant must convince only 
one, and only of doubt, to upset the state's apple
cart. 

motive 



It is in this familiar context that we must judge the 
Hoffa-Kennedy imbroglio. It has created serious 
doubts among many people, some in high places, 
that Hoffa has received or can receive a fair trial. 
Congressman Alvin O ' Konski calls it " a case of per
secution and not prosecution .. . the fulfilling of a 
vendetta ." A committee of the House of Represen
tatives , headed by Congressman Emanuel Cellar, is 
sufficiently disturbed to have ordered an investiga
tion. Individual congressmen and senators have 
taken the Attorney General to task over and over 
again on the floor of Congress. 

What concerns these legislators is that we are 
spectators to a vendetta based on a doctrine of end
less prosecution. Almost no one, guilty or innocent , 
could have escaped unblemished from an ordeal 
such as Hoffa 's. -Most people would long ago have 
been bankrupted or resigned themselves to a pris
oner 's fate. Kennedy may be most sincere in what 
he is doing , but his very sincerity leads to extralegal 
and in some cases illegal acts on the part of the gov
ernm ent. It is illegal , for instance , to wiretap, and 
Hoffa himself was prosecuted in 1957-58 for al
legedly tapping the phones of subordinates in his 
own Detroit office. But the Department of Justice 
has engaged in this practice on a wide scale, on the 
flimsy thesis fhat the illegality consists on divulging 
the information gained from wiretapping, not in 
wiretapping itself. No reasonable person can put any 
stock in this doctrine, for why would anyone go to 
all that trouble of putting a tap on your phone or 
mine unless the information gained is of some bene
fit? 

Or , consider the government's behavior at the 
outset of Hoffa 's trial in Chicago on the charge of 
misusing Teamster pension funds. On the third day 
of the jury selection a story was leaked to the press 
that the government was considering assessing Hoffa 
for income taxes for the Teamster funds that were 
used in his defense in other cases, and the Secretary 
of Labor began an investigation as to whether this 
Was a violation of the Landrum-Griffin law. The two 
largest circulation magazines carried stories of an 
alleged plan by Hoffa to assassinate Robert Kennedy. 
No evidence is offered except that of a paid informer , 
Who himself has greatly benefited from his role , and 
a questionable lie detector test. The prejudicial ef
fects of all this for a fair trial , however , are indubita
ble. And the inference is clear that if Hoffa " beats the 
rap" this time he is in for more judicial headaches 
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until the Department of Justice finally forces him out 
of office. If Hoffa is indeed guilty of having planned 
to kill Kennedy he should be indicted and prose
cuted in a court of law, not in the pages of Look and 
Life , and if he has violated Landrum-Griffin let this 
too come before a judge and jury rather than be put 
on trial before the newspapers at a strategical mo
ment when it hurts his Chicago case. The unfairness 
of these methods is obvious. The government is not 
acting with the impartiality that the state must give 
every man. It is operating instead on the doctrine of 
endless prosecution. And this, far more than the fate 
of Jimmy Hoffa, the individual, is what makes the 
Hoffa .case so ominous . 

1E charge against Hoffa when he was called 
before the McClellan Committee seven years ago 
was that he was " corrupt ," that he ruled a " corrupt 
empire, " and that he was " an associate of hood
lums." Because these accusations were made before 
a Congressional Committee they were "privileged," 
and newspapers could repeat them in eight-column 
banner headlines without fear of libel suits . Seven
teen times Hoffa was put on the stand (he spent 65 
days waiting and testifying before the Committee) 
and all he could do was "sit and take it. " He had no 
opportunity to confront his accusors or to cross
examine them . He had no opportunity to put on his 
own witnesses in self-defense. In the public mind he 
was assumed to be a criminal before he had his day 
in court. Yet, strange as it seems, from 1957 to date 
Hoffa has not yet been convicted of a single one of 
the original charges made against him. The jury tam
pering verdict resulted from a prosecution that 
failed. 

The McClellan hearings were the original sin of 
the Hoffa case. Congress never intended that its 
committees should function as quasi-judicial bodies. 
Their role was viewed simply to gather facts and 
expert opinion on which to recommend legislation. 
It was not to expose or entrap. Apologists for the 
House Committee on Un-American Activities 
(HUAC ) and the Eastland Committee in the Senate 
claim these methods are necessary in dealing with 
communists and subversives because they are too 
wily to be convicted in court. In their case due 
process must be circumvented. The McClellan Com
mittee stretched this false doctrine further to include 
union leaders. Had Hoffa been called before it to 
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suggest legislation for labor-management corruption 
that would have been within its prerogatives . But it 
did not. It called him with the specific aim of stigma
tizing him and trying to entrap him so that it could 
develop perjury or contempt charges against him . 
The correct method , if Robert Kennedy and Senator 
McClellan suspected Hoffa of wrongdoing , was to 
turn over their facts to the FBI and the Department 
of Justice for further investigation and prosecution. 
But they did it the other way around . They took 
facts long known to the FBI and the Department of 
Justice, on which prosecution was either difficult 
or impossible, and brought these to public light 
merely to expose a man of power whom they - other 
men of power-disliked. Their dislike may be justi
fied , and you and ·I may have our own opinions of 
Hoffa 's conservative union philosophy , of his asso
ciates, and his record-but that is not the issue. The 
issue is whether a suspected figure is entitled to due 
process of law or can be subjected to endless prose
cution until he is vanquished, removed from his 
post, and jailed. 

The campaign against Hoffa began at the McClel
lan hearings and hedgehopped from there until it 
widened into a three-pronged offensive which in
cluded court action, interference in the internal 
affairs of the union, and extralegal techniques of 
entrapment. 

Not long after the McClellan investigation started 
Hoffa was sensationally accused of trying to bribe a 
Committee agent, Cye Cheasty . The Department of 
Justice had pictures of Hoffa and Cheasty meeting 
and engaging in some transaction. But a jury was 
unconvinced. It freed Hoffa. By this time, however , 
his reputation was so blackened by McClellan 
inspired headlines that few people believed he was 
really innocent. All kinds of theories were evolved 
about how he "beat the rap," one of them being 
that the presence of former heavyweight champion , 
Joe Louis, influenced the jury. 

Hoffa was indicted about this same time for violat
ing the federal wiretapping law . He was accused of 
tapping the phones of subordinates in his own union 
office. This charge came with ill-grace from a govern 
ment that later admitted to a House Committee that 
it was " monitoring" 4,790 of its own wires . But, 
again, Hoffa escaped unscathed. The first trial ended 
in a hung jury. The second trial , some month s later , 
resulted in acquittal. 

Next on the judicial agenda , two years after the 
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wiretap prosecution and after the McClellan Com
mittee had decided it did not have a case for perj ury, 
came the Sun Valley indictment. Amidst muc h fan
fare Hoffa was accused of misusing almost a half 
million dollars of union funds to support his personal 
investment in a Florida project for retired Teamster 
members. A U.S. District Judge dismissed the orig inal 
charge on the grounds that no Negroes were on the 
jury panel which handed them down. When Robert 
Kennedy became Attorney General , howeve r, he 
reinstated the indictment and issued prono unce
ments on when and how he would prosecute. Yet 
three years later , after oceans of publicity had fo
cused on " Hoffa's wrongdoing ," the matte r was 
quietly buried. The government filed a mot ion to 
dismiss , claiming " aspects of the Sun Valley case are 
'necessarily embodied ' in the new Chicago indict
ment." This is, however, only partly true. Aspects 
of the case may indeed come up in the Chicago trial , 
where Hoffa and others are accused of defra uding 
a Teamster pension fund , but the whole case will 
not. It should have stood on its own merits. 

Aside from this , there were some worrisome side
lights to Sun Valley . Hoffa insisted that the evidence 
against him had been secured by wiretapp ing. He 
demanded that Senator McClellan confirm o r deny 
this . The Senator from Arkansas, who has cynically 
condemned many a man for " taking the Fifth," took 
a variety of it himself. When he was subpo enaed, 
along with members of his staff, to bring in all rec
ords and recordings he may have had made, he got 
the Senate to pass a resolution that he need not tes
tify, and he did not. An employee of his Commit
tee, put on the stand in Orlando , Florida, and asked 
if he had wiretapped , took the Fifth Ame ndment! 

Hoffa's lawyers were sitting in a room d iscussing 
strategy for this case when one of them dro pped a 
pencil. He immediately noticed a listening device 
and called the police. They impounded the instru
ment but never discovered who put it the re. The 
Justice Department , of course, denies ow nership, 
but by some strange coincidence there we re FBI 
agents on the floor above the lawyers' roo m. 

FROM Sun Valley the court drama shifts to Nash
ville , Tennessee. Hoffa is accused of setti ng up the 
Test Fleet Compan y, a hauling firm , as a means of 
receiving payoffs from an employer. Mora lly, there 
can be no doubt that a union official should not be 



engaged in business, particularly in a field where he 
negotiates collective bargaining agreements. But 
th-ere was some question about whether this was a 
legal crime. The facts had been known since 1953 
when Congressman Clare Hoffman, a conservative 
Republican from Michigan, investigated the matter. 
The Eisenhower Justice Department did not feel it 
had a case and refused to prosecute. Its judgment 
was evidently vindicated because after Kennedy did 
bring Hoffa to trial in 1962 a jury failed to agree. 
Seven voted for acquittal, five for conviction. The 
charge probably will not be reinstated because in 
the meantime the Justice Department found other 
fish to fry: the jury tampering charge and the pension 
fund case in Chicago. But by burying the Test Fleet 
case, rather than immediately retrying it, the govern
ment makes abundantly clear that its goal is not so 
much orderly enforcement of law, but pushing Hoffa 
out of power (and into jail) the easiest, quickest way 
possible. This, we must submit, is not the proper 
role of an Attorney General. The release of Jimmy 
Hoffa from all prosecution-even if he is guilty of 
everything stated-would be a far lesser evil than 
such corruption of the judicial process by the De
partment of Justice. 

Consider for a moment the pension case. The gov
ernment subpoenaed the minutes of the pension 
fund directors and then investigated every person 
who had ever applied for a loan. FBI agents and 
Justice Department accountants descended on scores 
of business firms and individuals (some highly re
spectable) to see if any had ever made a payoff to 
Hoffa. This is the kind of fishing expedition against 
which our forefathers once rebelled. Prior to the 
Revolution of 1775 the British, frustrated in combat
ting smuggling, decided to substitute "writs of as
sistance" for the conventional search warrant. Under 
the writs of assistance British agents could search 
any ship, any person, any home-and could force 
private citizens to help them-without making a 
specific charge or stating exactly what they were 
looking for, and without getting a court order. The 
good people of Boston were in an uproar over this. 
It was a major contributing factor to the Revolution 
some years later. Now the government is embarked 
on similar fishing expeditions against the unpopular 
figures of the 1950's and 1960's-the communists, 
Jimmy Hoffa and others. Certainly the Department of 
Justice had a right to investigate a specific crime, but 
it had no right to investigate a specific man-until 
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it can find something on him. By this standard few 
are safe. What businessman can stand a punctilious 
investigation of his books to see whether his Cadillac 
is really used for business or for pleasure, or whether 
the girls listed on his payroll as demonstrators are 
actually demonstrators or prostitutes? To arm a gov
ernment agent with such wide powers is terribly 
dangerous. As James Otis argued in opposing the 
writs of assistance: "One arbitrary exertion ( of 
power) will provoke another, until society be in
volved in tumult and in blood." 

The Chattanooga case-the jury-tampering case
has similar disturbing features. The main witness 
against Hoffa-the only one in fact who linked him 
with a conspiracy to tamper-was a Baton Rouge 
Teamster leader named Edward Partin. Partin had a 
material stake in Hoffa's conviction. He is an in
former who informed to save his own skin. When 
he agreed to work for the government (he was paid 
for it circuitously, by having the Department of Jus
tice funnel money to his estranged wife) he faced 
three trials: one on 26 counts of embezzlement and 
falsifying union records, another on manslaughter, 
and a third on a technical charge of kidnapping. It 
is significant that from October, 1962, when he 
agreed to this role, until the present he has been 
free on bail and his cases have been consistently 
postponed. Government agents are chary, in talking 
with newspapermen, about when these trials will 
come up 

More important was the actual informing that 
Partin did. The government knew when it assigned 
him his tasks that he would inevitably-as a Team
ster leader-sit in on meetings of Hoffa and his 
attorneys. The Supreme Court has ruled on many 
occasions that this is grounds for upsetting a verdict. 
In actual fact, Partin did sit in on such meetings, did 
carry documents prepared by lawyers for Hoffa. 
On the witness stand in Chattanooga he denied 
that he reported on such items or that he listened 
carefully to legal discussion. He said that his instruc
tions were only to watch for jury-tampering activity. 
It stretches the imagination to the breaking point to 
believe this man did not also report on the strategy 
of Hoffa's lawyers. The federal attorney in the Chat
tanooga case admitted that if Hoffa had been con
victed in the Test fleet case-where Partin was spy
ing-the decision might have been reversed. But this, 
he argued, was a different case. 

In Chattanooga the FBI-by its own testimony-

23 



had 25 agents and 12 automobiles engaged in sur
veillance. The government denied that it had Hoffa 
or his attorney's under surveillance, but an electronics 
expert hired by Hoffa monitored the government 
activity. Excerpts from his tapes, put in the record, 
prove conclusively that Hoffa and his lawyers were 
watched. The rebuttal of the government that this 
was only incidental to overseeing people who were 
not on trial but were associated with Hoffa is dif
ficult to accept. This was a wholesale harassment. 
A total of 723 pictures were taken by the FBI. 

The Justice Department's record at Chattanooga is 
murky. In his appeal Hoffa has introduced affidavits 
that, if true, amount to jury tampering by the govern
ment itself. One woman says she saw a federal mar
shal and the landlady, where he was staying, wrap
ping gifts for the jurors. Four bellhops at the hotel 
where the jury was staying state that they regularly 
brought liquor to the jurors and that there were wild 
parties in which federal marshals participated. The 
government took the jurors on golfing trips, to a 
televised fight, and once to an excursion outside the 
county, all presumably at government expense. It 
is inconceivable that such beneficence would not 
have a conscious or subconscious effect on the 
thinking of the jurors. 

In the midst of the trial Hoffa put on a surpri,se 
witness, Frederick Michael Shobe. Shobe, an ex
convict, had been-by his own admission-an agent 
provocateur assigned to provoke trouble in the 
Teamster ranks. Most of his testimony was not per
mitted before the jurors, but it was interesting fare. 
He had tried to bring one of the Chattanooga de
fendants "into the government." Shobe had been 
working with Robert Kennedy's key assistant and 
had been paid $100 a week for promoting trouble in 
the ranks of Hoffa's local union in Detroit. In a 
taped conversation with a Hoffa aide he said that 
two of Hoffa's opponents in this local met with the 
Department of Justice and were advised to run 
against Hoffa for office. This is hardly a legitimate 
government activity. 

More significant was Shobe's testimony at Chatta
nooga about the Justice Department's goals. Walter 
Sheridan, close associate of Kennedy since the Mc
Clellan days and now reputed to be head of the 
"Hoffa Desk" at the Justice Department , told Shobe 
that it was the government's aim to get Hoffa "by 
any means, fair or foul." "The feeling in the Depart
ment," said Shobe, "was that Mr. Hoffa should be in 
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jail anyway and that we-, if we had to resort to 
unfair tactics, well, that's where a person like myself 
came in." 

1E Kennedy aim has been to oust Hoffa as Presi
dent of his union. If it could be done by expose be
fore the McClellan Committee-all well and good. 
If that were not enough then aid was given sub rosa 
to union dissidents. If that did not work the " pres
sure" was turned on against Teamster associates 
through indictments, wiretappings, shadowing, mail 
watches, agent provocateurs-in the hopes that 
someone would "break." The final prong of this 
four-prong strategy has been judicial prosecution. 

Outside the courtroom the Kennedy offensive 
against Hoffa has been, if anything, even more 
thorough. A few months after Hoffa was elected in 
1957, thirteen rank-and-file members of the union 
in New York filed a complaint that the election had 
been "rigged." A U.S. District Court Judge there
upon appointed three monitors to supervise the 
affairs of the organization. In his book, The Enemy 
Within, Kennedy speaks of these monitors with high 
hopes. "Hoffa's days are numbered," he writes. 
"Because of recent court decisions the Teamster 
monitors have the power to press for his removal. 
I believe they will." It was generally assumed that 
Kennedy played no role in this internal fracas of the 
union. But one of the insurgents, John Patrick (Pat) 
Kennedy (no relation), subsequently filed a deposi
tion in which he listed the aid given by the McClellan 
Committee counsel and his staff. "Kennedy had a lot 
of information we didn't have." The Committee's 
staff, he said, "helped us in a lot of ways" to prepare 
the law suit. The future Attorney General maintained 
close contact with the monitor selected by the in
surgents, and at one point called a few of them to a 
meeting at his own apartment to persuade them to 
choose a replacement monitor from his own staff. 

Beyond this there has been ceaseless surveillance 
and pressure. Sid Zagri, union lobbyist, claims he 
found a wiretap inside his telephone at the union 
office, and that his mail and that of other union 
officials is being watched. Once a letter addressed 
to his home was delivered to his office. Such a mis
take is hardly likely unless the mail were under 
check. 

As already indicated Hoffa charges that a con
siderable share of the evidence against him in Sun 



Valley was secured through wiretapping. In the 
Test Fleet case one businessman had tapes of one 
of his phone conversations played back to him in 
an effort to induce him to testify on the govern
ment's behalf. Hundreds of Hoffa associates, Team
ter employees and businessmen who either nego
tiate with the union or have applied for loans to 
one of its pension funds have been interrogated by 
the FBI and often had their books gone over. 

A union employee who holds a confidential tele
phone conversation with a friendly U.S. Senator 
hears it repeated on Capitol Hill a few hours later. 
A Florida hotel, where Teamster leaders are meeting, 
is overrun by 40 or 50 agents, posing as bellhops and 
waiters. A Teamster official "loses" his portfolio in 
his hotel room. A prospective employee is threat
ened with investigation if he takes a job with the 
union. A regional union official is told by agents 
that " We have checked out your background. You're 
decent. When Hoffa is gone guys like you will hold 
the union together. Why don 't you cooperate and 
give us the information we need to convict Hoffa?" 

Why , one might ask, should the Department be 
checking on a person who is "decent " ? The conclu
sion is inescapable that they are checking on in
numerable p~ople, both decent and indecent , in an 
effort to find a lever against Hoffa. In the case of 
Ed Partin , harassed by indictments, their strategy hit 
pay dirt. But such wide-ranging and far-flung inves
tigations in order to " get someone" are an abortion 
of the democratic process. 

In judging the Hoffa case one mu st weigh two 
factors: Hoffa per se, and Hoffa the accused . We may 
have whatever opinion we want of Hoffa the man, 
but Hoffa the accused is entitled to all the privileges 
and protections of law that President Johnson , Rob
ert Kennedy or any other citizen is entitled to- no 
more, no less. 

The fact is he has not received these privileges and 
protecti ons. As a result of his loss, all of us are also 
a little less safe than we w ere before the pursuit of 
Jimmy Hoffa began seven years ago. 

NOTE: Mr. Lens' article was wr itten in late July, ju st p rior to 
his departure on a w orld tour. Since he is concerned here w ith 
awkward developments in the adm inistration of just ice rather 
than personali ties, we have let the article stand as writ ten
~ven though the Hoffa appea l is unresolved and Mr. Kennedy 
as left the Department of Justice .-EOS. 
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"We are blessed 
who live in the 
present. "-Thoreau 

What is not real if we admit it? 
All the nighttime or daytime 
Dreams could be, the colorless 
Moments of waiting a faulty whistle. 

II 
She lies awake and coughs, 
And coughs, and worries for her grandson 
Who lies entranced with what he will say 
Tomorrow and the following day 
And waits the cease of her coughing. 

What is a day but a swollen minute, 
A shrunken year? 
He remembers 
Lilacs in his playpen when 
Grandma came to talk to him 
Of Jesus Christ, and tell him 
Grandpa had gone away. 

Like yesterday 
All would be real if we could admit 1t. 

But adrift tonight he cannot admit it 
And waits, and listens to her coughing. 

Ill 
Baby murmurs in her sleep. 
Baby knows that he will keep 
Careful watch on her, the young, 
And on the old and coughing lady. 

But who will keep the watch upon 
The starlit evenings of his soul 
If waking he should see the City 
And all the colors of Israel 
Should break, in rainbow, before him? 

And when the ascending cadence threatens 
Destruction on the world he knows 
Of then and now, and baby-murmurs, 
Dare he look inward and face the white 
Silent music of galaxies 

Before he turns over and wipes his brow, 
Secures a ro house of tomorrow 
And sett! cease of her cough" 

- BEN HOW 



THE 
ART 

OF 

PERPETUAL 
SALVAGE 

BY DORE ASHTON 

T HE mind of man, said Joseph Conrad, is capable 
of anything-because everything is in it, all the 
past as well as all the future. Not held captive in 

time or place, as is the physical plant, the spirit or 
imagination can wander at will. It is this expansive 
characteristic of the imagination which makes the 
principle of progress, inherent in the sciences, alien 
to the arts. 

As one contemporary French sculptor, Jean lpous
teguy, observed, "I am not here to 'invent' but to 
'remember.' Artists, or creators as they are called, 
merely remind their contemporaries of what is in 
danger of being lost: an initial language already ex
pressed a hundred times." 

Picasso put it another way: "I don't seek, I find." 
What he finds, as he rambles imaginatively through 
the entire history of art, are those fundamental forms 
that once moved, and will always move, the human 
imagination. If Picasso, lpousteguy and a host of 
other visual artists have borrowed from ancient 
Greece, or Africa, it is because these initial languages 
of vision still speak-at least to the artist who has the 
imagination to find them again. 

The artist is not limited to the rescue of human 
experiences in danger of being forgotten. He also 
lives like everyone else in a specific time and place , 
and shares the vicissitudes as a man of his time. 
Sometimes he discovers a view of the world that is 
later analyzed and adopted by technicians. This is 
the case with the painters called "informal" whose 
vision of space corresponds to certain trends in 
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contemporary science. Lancelot Law Whyte has often 
credited the artist with what he calls a previsi on. 

The intuitive mind of the artist, he has said, may 
have anticipated a deve lopment in exact science, 
since the dissonances and tensions of pai nt ing and 
music of recent decades surely express "t he elan of 
asymmetry, the imperfectio ns, differences and ten
sions which initiate a movement toward a mo re per
fect and stable form. The classical idea of static per
fection or harmony is being complemen ted by a 
deeper recognition of the real disharmonies which 
provoke change or growth." But as Whyte w ould be 
the first to acknowledge, everything, even a scien
tific hypothesis, has a precedent. Human experience, 
or at least the human imagination, is boun dle ss, and 
there is always some greatly imaginative mind that 
has anticipated, if not proved, later commo n assump
tions. 

Sometimes the situation is reversed and the artist 
is profoundly shocked and stimulated by a develop
ment in the sciences. Wassily Kandinsky, w ho in
spired one of the most significant move ments in 
twentieth-century painting, wrote in his autobiog
raphy that it was the news of the disintegrat ion of 
the atom that changed the course of his life: 
"The discovery struck me with a terrific impact , 
comparable to that of the end of the worl d. In the 
twinkling of an eye, the mighty arches of science 
lay shattered before me. All things became flimsy , 
with no strength or certainty. I would hardly have 
been surprised if the stones would have risen in the 
air and disappeared." 

Through this and other insights, Kandinsky began 
to question the role of imitation in paint ing, and 
eventually came to believe that abstraction was the 
highest language available to the painter. His art, 
as he wrote toward the end of his life, "c reates 
alongside the real world a new world wh ich has 
nothing to do externally with reality. It is subo rdinate 
internally to cosmic laws." Kandinsky's turn from 
scientific materialism to an idealism that shared 
much with the medieval world view, is characte ristic 



of the artist who at once salvages and renews tradi
tions, while developing a unique vocabulary that 
has never been uttered before. 

This philosophic function of the arts is always re
lated to the critical function of the arts. It is often 
said by both those who advocate an art of social 
criticism and those who feel that the arts should be 
free from any external objectives, particularly propa
gandistic ones, that the artist is the conscience of so
ciety. Those who contend that the artist must be 
more aware of injustice than others point to the 
works of Goya, particularly his "Disasters of War" 
suite in which the artist graphically transcribes the 
enormities he witnessed. But Jean-Paul Sartre has put 
a different construction on Goya's series, one com
patible with the views of those who feel that art 
must be pursued for its own sake alone: he said that 
what Goya was really depicting was the horror of 
being Goya.1n other words, he expressed his human 
sensibility in universal terms. 

In this sense the artist is always a critic. The verb 
"to criticize," which probably comes from a Greek 
root meaning "to talk about," characterizes the 
artist's natural activity. The instant he selects one 
color and not another, one style and not another, 
one motif and riot another, he is functioning as a 
critic. He is the free man par excellence since with 
each choice he is working toward an end he cannot 
foresee. He is free to move in any direction, free to 
use his imagination as he will. His rewards, while he 
is working as artist, lie in the success of a partly 
intuitive selection of the "right" or "true" color, 
tone or word. As Kandinsky said, he is making a new 
world. 

THE artist, then, talks about his view of the world 
and in talking (painting, sculpting , composing, 
dancing ) works toward definition. Sometimes he 

specifically dissents, attacking a social order which 
threatens him as a man, and therefore as an artist. 

An instance of patent dissent would be the film 
" Dr. Strangelove. " This burlesque of the military 
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mind was forceful and imaginative, but not nearly as 
fantastic as the interviews General MacArthur left 
behind him when he died. The General was quoted 
as having said he could have won the Korean war 
in ten days-all he needed was thirty to fifty atomic 
bombs. The General's words far surpassed the dia
logue of demented destructiveness running through 
"Strangelove." 

Similarly, all the popular confections and banalities 
that the "pop" artists use in their art are not nearly 
as striking as the reality they tend to mirror. The 
reality of generals and their monstrous thoughts, and 
popular culture and its puerile thoughts, requires the 
greatest artistic imagination as a countering force. 

It would take something of a literary genius to 
parody the State Department, for instance, when it 
takes an Alice-in-Wonderland course of logic and 
calls a military putsch in Brazil a triumph of consti
tutional democracy and the war in Viet Nam a vital 
interest for every "freedom loving American." These 
staggering betrayals of truth will be uncovered by a 
few artists, just as Goya remarked the betrayals in 
his day. Cliches, mechanical habits of seeing and 
reading and institutionally retailed half-truths are 
the barnacles always threatening to wreck society by 
their weight, and the artist is perpetually in danger 
of losing his freedom if he neglects to scrape them 
away. 

It is not simple to accept any definition of the 
artist's role in society . In fact, part of the lure of art is 
that definitions simply cannot be static. It is in the 
search for definition itself that the artist offers value 
to society. 

The artist as the conscience of society, for instance, 
is a topic which never disappears and is always ener
getically disputed. One of the broadest and most 
tense literary discussions ever held in America was 
occasioned by the award of a top literary prize to an 
expatriate poet, Ezra Pound, accused of treasonable 
behavior during the second world war. 

Pound, who had broadcasted for the Italian 
Fascists, was generally regarded as one of the major 

27 



poets in the English language. Like Kandinsky, he 
had altered the course of art with his revo lutionary 
experiments. The controversy that was ignited when 
he was awarded the Bollingen Prize specifically fo
cused on the problem of the artist as a member of 
society. 

In the course of a long, publicly cond ucted debate 
among the literati, the American poet Allen Tate 
gave one of the most coge nt justifications of his de
cision, as a member of the award jury, to give Pound 
the pr ize. He pointed out that he had always re
garded Pound as a "mixed" poet; that he had already 
written that he thought the work is "about nothing 
at all" and that Pound's Pisan Cantos have a voice 
but no subject. Nevertheless, Tate w rote, "I voted 
for him for the following reason: the health of litera
ture depends upon the health of society, and con
versely, there must be constant vigilance for both 
ends of the process. The specific task of the man of 
letters is to attend to the health of society not at 
large but through literature-that is, he must be 
constantly aware of the condition of language in 
his age." 

Pound, he said, had done more than any other 
man to regenerate the language. He had fulfilled his 
specific responsibility as a man of letters. "We can
not expect the businessman and the politician, the 
men who run the state, to know that our particular 
responsibi l ity exists; we cannot ask them to under
stand the mo re difficult fact that our responsibility 
to them is for the language which they themselves 
use for the general welfare." 

If, as Tate believes, the task of the civilized intelli
gence is one of perpetual salvage, and if "we cannot 
decide [that] our daily experience must be either 
aesthetic or practical-art or life; it is never, as it 
comes to us, either/or; it is always both / and ... ," 
the artist, then, is in the unenviable position of being 
always alert, always vigilant. 

If there is any doubt concerning the signal impor
tance of the artist's aesthetic vigilance, his concern 
for the basic forms and structures in his language (be 
the language visual or written), we need only look 
to recent history, to the Italian regime supported by 
Pound and the Nazi regime. Both governments 
pointedly suppressed the free expression of the 
artist, and both countries have been witnessing the 
inevitable results since. George Steiner has pointed 
out that postwar Germa'ny suffers with a language 
that has gone dead . German, he wrote in The Re-
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porter in 1960, is no longe r the language of Goethe, 
Heine and Nietzsche. "Somethi ng imme nsely de
structive has happened to it. It makes noise. It even 
communicates, but it creates no sense of co mmun
ion." 

He said that al ready before Wor ld War I, universi
ties, officialdom, the army and the courts combined 
to dril l into the German language habits no less 
dangerous than those they drilled into the German 
people: "a terrible weakness of slogans and pom
pous cliches (Lebensraum, 'the yellow per il ,' 'the 
Nordic virtues'); an automatic reverence befo re the 
long word or the loud voice; a fatal taste fo r sac
charine pathos .... " These weaknesses grew mon
strous during the worst of the Nazi burea ucratiza
tio n, as such ghastly euphemisms as "the fi nal solu
tion" attest. 

How did such a thing happen? Steiner answers by 
asking rhetorically: what happened to those who 
are the guardians of a language, the keepers of its 
conscience; what happened to the Germa n writers? 
A number were killed in concentratio n camps; 
others killed themselves, and others, like Bertolt 
Brecht, went into exile. 

The visual arts, though not dependent on written 
and spoken language, did not fare much bette r. Post
war Germany has seen little in the way of freely 
experimental art, and nothing to compare w ith its 
vivid past during the height of the Ger man Ex
pressionist epoch. In Italy, the young postwar gen
eration scrambled to catch up with the wo rld, and 
to assimilate the movements which had been care
fully screened from view by fearful gove rnment 
censors. Even a painting, if conceived in full free
dom, can be seen as a threat to established authority. 

Art, in its unceasing rescue operation, teaches us 
en route to examine experience with care and to 
rule out the false and fictitious. A good novel in
evitably contains a commentary on existence; a 
good painting presents a unique view of relation
ships; a good symphony rouses emotions in the 
purest sense. To know that Rembrandt's "Saskia" 
and Miss Rheingold are qualitatively differe nt , al
though both are generically images, is to know that 
the profound core of existence is different fro m its 
superficial phenomena. This is an area of know ledge 
that can be gained only from the arts. As the philoso
pher Whitehead maintained , there are and always 
will be two sunsets: that of the scientist and that of 
the artist. 
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PIOUS POLITICS: A PURITAN LEGACY 

B ARRY GOLDWATER'S candidacy owes both its 
energy and its vacuity to recurrent Puritan ways of 
thought. Puritan piety has always been a force in 

both major parties because it has provided the best 
description of middle-class hopes and experience in 
America. Yet, employed in a decayed and popular 
form, the Puritan morality degrades and obscures the 
political debate. Its pressures have confused the mean
ing of the important processes of mythologizing, and 
their flow has been interrupted: our golden ages have 
been fixed and made "historical" when they should 
have remained portable and symbolic. Although its af
fects both parties, the process by which this confusion 
has been introduced can (at this writing) be more easily 
studied by comparing and contrasting Goldwater's 
mythologema with that of the Puritans and their heirs. 

To broaden his support, Goldwater has injected into 
the campaign two ambiguous elements-Christianity 
and communism-offering them as two mutually exclu
sive "ways of life." Fabricating special versions of these 
elements in violent and pietistic language, he seeks to 
dramatize the choice between parties by making con
crete, literal enemies and friends out of abstract ideas 
that are best left amorphous, undefined. He infuses the 
emotions of a corrupt, discredited religious message 
and racial jealousy into the public discussion so tha:t 
economic problems are settled on irrelevant moral 
grounds-at the same time that religious and moral 
worth are re-identified with economic and social status. 
Consequently, with more than usual intensity , the 
voices of both parties this year tend to promote the 
notion that there is a single national interest in all 
areas of life, one which can be identified with their 
doctrines. Yet such a meretricious debate substitutes 
tribal for civilized forms of thought. 

Goldwater does not look like a winner. But with a 
few exceptions this is not because the Democrats raised 
the level of debate or are dealing with issues with 
notable success or rectitude, rather it may be because 
so many Americans fear and recogn ize the totalitarian 
integration that Goldwater seems to represent, and 
because we are so paralyzed as to be able to prevent 
its occurrence not by our positive virtues but only by 
what Kenneth Burke called "the conflicts among our 
vices." 

Goldwater's chances for success (if not now, then 
in 1968 or 1972 ) are not grounded only on the worst 
in human nature, nor are they entirely appeals to the 
ignorant, nor are they merely to be dismissed as un
thinkable because they so closely resemble the 
methods of Hitler and Mao Tse-Tung. Goldwater ap
pears to have reached a central confluence of attitudes 
and a set of images that are not restricted to a lunatic 
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BY DAVID BURT 

fringe nor alien to the United States. These attiudes and 
symbols have consistently furnished the dynamics for 
most of our statesmen as well as for most of our dema
gogues since they have native American origins in our 
historical dreams and successes as well as in our per
sisting nightmares and failures. 

Apparently we like purity or what passes for it, in 
politics as in religion; we insist on clear moral decisions 
in Viet Nam, in Natchez, and in Detroit, with the result 
that our insistence on clarity forces us into extreme 
choices. Far from having invented extremism, Gold
water only contributes a partly cynical, partly ignorant 
leadership; much of the time he is responding to the 
intense desire of the respectable middle class for a 
total acceptance and a purification of issues that have 
been presented to us since the time of the Plymouth 
landings . Thus an opponent of Goldwater, Professor 
James MacGregor Burns [New York Times Magazine, 
28 June], hopes that the Goldwater candidacy will 
purify the parties. He says Goldwater will attract groups 
that have blocked social and political reforms since 
FDR; other forces will gravitate to the Democrats as 
the party of progressive solutions. The Democrats will 
lose their Southern millstones, the Republicans their 
liberal crosses; voters then will have a choice between a 
"responsible liberal Democratic party and a somewhat 
right of center Republican party." After this polariza
tion occurs, says Burns , we can be sure that the party 
in power can effectively "govern," for its dissident ele
ments will not block legislation. Furthermore, he says, 
the voters "want" a clear choice. 

At best, his optimism seems based on a calculated 
risk. To advocate pressing the parties further apart in an 
atmosphere of distrust and of religious fervor in order 
to rid us of unpleasant compromises is to gamb le on 
what now seems doubtful, that the Democrats will 
not move to occupy the vacuum on the right that the 
Republicans created when they moved farther right. 
It also assumes that the Democrats will win consiste ntly 
and it assumes that we can encourage polarity in 
politics on the basis of popular morality. 

Slogans to the contrary, efficiency in governing is 
genera lly undesirable, for it results in a deficiency in 
charity. To broaden this counter axiom, the more effi
ciently and thoroughly the majority can impose its will, 
then, to the extent that its will is the expression of a 
clear moral choice, the more oppressively the majority 
will govern. An immediate result of the polarizing 
process is a closer identification between what is good 
for the party and what is good for the country. Hence, 
"goodness" becomes the more or less exclusive pos
session of the majority whose monopoly of power then 
produces a kind of divine right, a phrase that comes 
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very close to describing the idea Goldwater has of his 
relationship to government. 

Professor Burns reaches his conclusion only after re
jecting much of the above argument, yet I think he 
rejects it too easily for several reasons that are pertinent 
to the main thesis. He deals with man largely as a 
political creature, therefore, when he meets Goldwater, 
he assumes that Goldwater's formulation of the choices 
is essentially correct-that we are faced with a struggle 
between political liberals and political conservatives. 
This assumption partially neglects other important de
terminants of behavior including the pocketbook and 
the piety that on the one hand pay for the politics and 
on the othet give it its ethical tone and import. The 
history of twentieth century totalitarianism shows that 
two of its major causes have been offering an easy 
chance to "get things done" to a respectable, 
frightened and bored middle class. A third important 
factor has been offering a "total" view of the world. 

COLDWATER has, or has had created for him, a 
complete description of man. It is confined, in
transigent in tone, too neat , but nevertheless 

total and one that lets him shift the grounds of argu
ment at will without ever changing his fundamental 
way of thinking. His arguments can be met only by 
engaging him in many areas at once, but consistently 
Pointing toward his habits of thought. 

As a part of his cosmology, Goldwater's recognition 
of econom ic man is quite distinct. That the recognition 
takes the form of outworn theories and of false distinc
tions between capital and labor is only part of the prob
lem. For he paints the pantheon of economic heroes in 
a language that is reminiscent of the decadent Puritan 
ethic of work. As it was expressed in Franklin's "Way to 
Wealth," ''Poor Richard's Almanac," and in other writ
ings, this ethic produced such Goldwaterisms as: 
'' 'Diligence is the mother of good luck ,' as Poor 
Richard says and; 'God gives all things to industry.'" 
We are admonished to "'Be ashamed to catch your
self idle,' as poor Dick says." With the enthusiasm of a 
Chamber of Commerce, Hector St. John de Crevecoeur 
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in 1782 described an American as one "animated with 
the spirit of an industry which is unfettered and unre- . 
strained, because each person works for himself." 
Echoing a theme of the Puritans at the same time that 
he looks forward to the present, de Crevecoeur adds 
"Americans are the western pilgrims, who are carrying 
along with them that great mass of arts, sciences, vigor 
and industry which began long since in the east. ... " 
Thus the themes of the west, of vigor and industry are 
anticipated, though his reference to learning and its 
origins are certainly not Goldwater emphases. "Here," 
says de Crevecoeur, "religion demands but little of 
him; a small voluntary salary to the minister, and grati
tude to God; can he refuse these?" And, again in 
familiar accents, "Europe contains hardly any other 
distinctions but lords and tenants; this fair country 
alone is settled by freeholders, the possessors of the 
soil they cultivate, members of the government they 
obey, and the framers of their own laws, by means of 
their representatives." But, we are warned, "It is not 
every emigrant who succeeds; no, it is only the sober, 
the honest, and industrious; happy to those to whom 
this transition has served as a powerful spur to labor." 
His final admonition to the emigrant: "Go thou and 
work and till; thou shalt prosper, provided thou be 
just , grateful, and industrious." 

Even after discounting the hyperbole of enthusiasm, 
the accents, the language, the sentimental boosting 
of easy virtue and equally easy vice as sufficient ex
planations of economic status are as patent in Franklin 
and de Crevecoeur as in Goldwater, but this ethic of 
work is inseparable from a habit of thinking that 
provides a complete world scheme. 

It is frequently pointed out that for Goldwater our 
economic and political problems have been solved by 
simple reaction to communism. Both our present 
politics and economics have been shaped by this re
sponse. Goldwater's immediate ancestors-A. Mitchell 
Palmer, Martin Dies , Joseph McCarthy-seem to have 
felt that the communists were an ideal enemy and 
anti-communism a sufficient voucher for ability and 
virtue. Yet their emphasis, curiously perhaps, was 
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largely on communism as a governmental and business 
diabolism. The moral and religious possibilities were 
largely disregarded. Ethnic and racial ingredients were 
also missing in their emphasis. While Goldwater has 
been correctly identified with twentieth-century totali
tarian methods, with nineteenth-century political alrgn
ments, with eighteenth-century economic theory, he 
needs to be more closely linked with seventeenth-cen
tury theological habits of thought, for it is in the Puritan 
piety that all the elements that are necessary to round 
out the communists as full bodied enemies can be 
found whole and ready to employ in one package. For 
the archetypal forms, one must go to the source. 

To a large extent, the economy, religion, and politics 
of the Pilgrims were determined by their situation and 
by the Mayflower Compact in which they entered into a 
kind of closed corporation. As a small group with a 
common cause, they had a familial feeling and familial 
organization. Roughly much the same situation ob
tained with the Puritans at Massachusetts Bay, par
ticularly since the emphasis I am concerned with is 
the piety that informed the theology, the economics, 
and the politics, without doctrinal distinctions. The 
isolation of the Puritans was real and apparent; there 
was wilderness all around; the Indians were in front 
of them; Archbishop Laud and Rome were in the rear. 
For the time being, the settlers comprised a tribe, 
whose two functions were survival and the propagation 
of the faith. 

The tribal religion and the essential piety of the indi
vidual Puritans depended on the warring figures of 
God and the Devil and the dynamism generated by the 
Puritans' sense of personal participation in that struggle. 
To their credit, the Puritans never intended to mate
rialize either of these contrary but mutually dependent 
forces. In the zeal to spread the gospel and because 
of the limitations of symbolism, they found it necessary, 
however, first to give the deities attributes, and finally 
to see representations of the divine presence in every 
event. The existence of the Indians, the fall of a spar
row, the chewing of books by mice-each was first a 
manifestation of one or the other divinity, then the 
particular manifestation became attached to the divinity 
itself. Thus, they fell from symbolic description to 
actual description , making literal their godhead in work 
and in the outward signs of inward grace that could 
be spelled out by dress, social standing , occupation . 
The diabolic was materialized in witches , in malignant 
or simply untoward events, in Indians and in other 
religions, resulting in the well-known destruction of 
books, witches, Indians, and heretics. 

The Puritan's world was tremendously exciting; if 
he were not careful it was also enormously simple. On 
every hand, he was assured of the existence, im
portance and immediacy of both divinities. 

When he kept his original scheme symbolic and 
healthily vague, the Puritan was faced with the neces
sity. to confront the world and his gods by himself . 
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The scheme placed great value on the individual and 
his initiative in his search for the truth about himself· 
it also made him responsible for the outcome of events'. 
and the Puritan consistently discarded any props that 
took away the weight of this responsibility. Yet, it is 
important to remember that to the Puritan, God was 
the only being capable of true individuality-man 
would have been guilty of vaunting pride and preten
sion to assume that he was capable of any kind of in
dividualism that was not held in common with and 
responsible to other men: "In Adam's fall, we sinned 
all." The tension between the promise of individual 
grace and individual responsibility was more than many 
could stand. When the Puritan could not stand the 
psychic pressure, he became a hypocrite like Cotton 
Mather; when he felt outside the social and political 
pale of the tight congregation of visible saints, he be
came a rebellious Leveller like Thomas Morton of 
Merry Mount; when he did not understand that a 
simple declaration of faith was not enough to assure 
salvation and when he disliked paying taxes or being 
kept from possession of lands reserved for church in
come, he attacked the Puritans on their weakest point: 
he became purer than the Puritans and assumed a 
fundamentalist, literalist posture in both religion and 
economics, writing books with such titles as The Suf
ficiencie of the Spirits Teaching without human learn
ing: or a Treatise tending to prove humane Learning 
to be no help to the spiritual understanding of the 
Word of God. Or he charged that colleges corrupted 
the youth "by their daily converse with the Heathens, 
their vain Philosophers, and filthy and obscene Poets" 
-and he never failed to ask why the ministry expected 
to be supported by those who did not agree with its 
teachings and its insistence on humane learning. 

THAT these arguments have not disappeared in spirit 
or in tone or cause is clear from a recent letter to 
a paper: "As a minister, as a college stude nt, and 

as a citizen of this nation, I am tired of helping pay 
highly intellectual but unwise individuals two or three 
times my salary to teach the younger generatio n values 
which the preponderance of the adult popul.ation do 
not accept." The argument reflects Goldwate rism's 
anti-intellectual , literalist bias. It seems to me though 
that the argument also asks strategic questions of the 
colleges and schools because they have not yet con
vinced Americans of the values of much more than a 
" practical" education. 

The Puritan response to such attacks was often to 
burn books, to banish a Roger Williams, to close the 
already tight society against the simple cobbler. Some
times, then, they epitomized Goldwater's recent advice 
to fight fire with fire ; but sometimes they advocated 
education as a cure for ignorance, congregatio nal re
sponsibility (and eventually democracy) as ways to 
alleviate the tax burden and social inequality. Some
times they advanced personal responsibility and recog-



nition of the reality of matter and the flesh as a cure 
for a too easy renunciation made in solemn, idealistic 
frenzy. There is nothing in Puritan theology or piety 
that demands the confusion between symbolic vitality 
and actual vitality on which Goldwaterism so heavily 
depends. 

In general the Puritan piety has had a difficult history. 
Franklin's deism removed the symbolic immediacy of 
deity and substituted a watered down notion of "doing 
good" that was no less hostile to Indians and the un
employed than is Goldwater's. Thoreau and Emerson 
recaptured the balance of tensions by linking a sense of 
personal responsibility along with self-reliance through 
the medium of a symbolic power which they were wise 
enough not to materialize. It seems to me that in every 
instance when the Puritan piety that Goldwater rep
resents has been able to sustain a tension between a 
vital symbol and an actual world of humans, an en
ergetic charge has been produced that helped the 
individual and the community seek out and respond to 
criticism humanely and to deal with complex experi
ence. Whenever this tension has been broken, when 
the symbols have become dead, a cheap and simplistic 
leveling has been coupled with political, economic, 
moral, and racial freebooting that has substituted ends 
for means. 

Specifically, from the apparently neat Puritan world 
we seem able to remember only two possibilities : we 
have accepted a habit of mind that splits the world into 
two halves•that are separate, unequal, and at opposite 
extremes in significance and meaning ; second, we re
member a series of stereotyped symbols that can be 
easily used to judge economics, races, religions, gov
ernment policies in a way that both justifies our suc
cesses and excuses our failures. The stereotypes of our 
friends and enemies that Goldwater presents seem 
identical with the decadent Puritan materializations of 
deity . Goldwater accepts the idea of work as godly and 
profitable when it is embodied in the small entre
preneur; he seems to feel that a concern with means 
and distinctions that threatens profits is merely a sneaky 
way of promoting equality, a goal that, theologically, 
was reserved for the Devil 's part. Further, it is quite 
clear what the deities look like. God is an individual; 
often, he is a pioneer figure unhampered by the law; 
he wants to better himself by himself, and he knows 
when he has bettered himself because he can see and 
count the betterments; he is certainly white; he is 
Probably a Protestant (though it may be politic to admit 
a Catholic in the second spot); certainly God is not a 
Buddhist, a follower of Islam, nor an atheist (though 
this is logically possible); he is male; he detests equality 
~nd he doesn't like taxes. The Devil is a city man; he 
1
~ of doubtful or of no religion (though this is impos
s_ible since the Devil has to "belong to" whatever re
ligion conceives him); he preaches compassion, 
equality of opportunity, and thinks that property rights 
and money-the visible symbols of the saint's power 
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and justice-are subordinate to human rights; he wants 
to tax us so he can live a life of luxury and sensual 
excess on unemployment compensation; he is a com
munist, if a foreigner ... if a native, perhaps only a 
dupe. 

Though these stereotypes are ridiculous when made 
explicit and gathered together, they have much life left 
not only in extremist groups but in middle-class Ameri
cans, partly because they do have connections with 
religious values that are valid and that can express 
aspirations. The hypocrisy of the stereotypes covers, for 
example, the desire for self-knowledge, by confusing 
the need for privacy in emotional life with public 
vaunting of private muscles. 

W HAT is the significance of these stereotypes? 
Chiefly, it seems to me, it is that they trans
form our admirable desires for unity as a nation 

or social group and our positive individualism into 
mere devices for simultaneously securing spurious 
public unity and promising irresponsible private profit. 
The stereotypes have the advantage of providing racial 
and religious tribal affiliations that cut across the con
flicts that are real in the diversity of any civilized com
munity. If you belong to the National Farmer's Or
ganization or if you are a meat processor or consumer, 
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the least common denominator of color, religion and 
race permits a transcending of the differences in an 
easy amalgamation that ignores the necessity for com
promise to concentrate on a material and external 
enemy. 

The stereotypes appear again in what someone has 
called the "ideologicalization" of all events. This is the 
process by which political magic is prepared and given 
energy by converting all events into partisanship, thus 
making politics the new "queen of the sciences." But 
it seems to be undergoing a shift in emphasis: political 
alignments are being reshaped by religious leaders 
everywhere so that the political debate approaches in 
magnitude and intensity that which obtained in the 
Puritan practice of covenant theology when church and 
state were joined in a theocracy. On the one hand, 
Martin Luther King draws much of his political power 
from his vital church affiliation : that is, he is politically 
effective not merely because he is a minister but be
cause his ministry has an actual ethical program based 
on a modern understanding of Christian principles of 
love. On the other hand, in a darker version, a 1962 
senatorial candidate in Washington State and a present 
candidate for the gubernatorial nomination is Richard 
Christensen, a Lutheran minister whose political gambit 
in 1962 included TV shows in which he was accom
panied by organ music and hymns. Such techniques are 
old, but seldom has the identification of godliness with 
a political party been made so brazenly with so little 
objection by party regulars and the mainstream of 
voters. Candidate Christensen's Protestantism, and his 
Anglo-Saxon origins are as clear as his call to power. 
His fundamentalism in economics and government 
precisely parallels Goldwater 's when he calls for a 
"political regeneration" to stop the "moral degenera
tion in our nation." He wants Cuba disposed of by 
arming its refugees; he has nothing but blame for the 
U.N.; and he wants a program of (in his borrowed sym
bols ) "blood , sweat, and tears"-to halt juvenile de
linquency! 

The tragedy of Goldwaterism as of Puritanism is that 
in its longing for innocence and truth , it refuses to 
consider its means; its tragedy is that it chooses the 
images and methods of tragedy; it considers the in
dividual best and wholly expressed in seeking goals ; 
like the tragic hero , it polarizes good and evil so clearly 
as to emasculate the middle course, leaving the man in 
the middle no choice but one or another competing 
brand of absolutism. 

Goldwaterism like Puritanism relies heavily on the 
"truths of the heart." Do not many of us subscribe to 
sincerity? Do we not hold that the "heart's affections " 
are the truest test of all things? Well and good, but the 
clearest, most profound spokesman for the Puritan 
frame of mind and attitude toward life, Jonathan Ed
wards, required that the vital response had to be made 
by the heart of an intelligent being responding to the 
" comprehensive" beauty of all things . Edwards was, 
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in fact, speaking of the comic practice of actual life 
kept in balance by a symbolic tragic vision which com
prehends the beauty of the individual unitary and sim
plified vision . For Edwards, true virtue "consists of 
benevolence to being in general," a feeling that is the 
result of a "consent, propensity and union of heart to 
being in general which is immediately exercised in a 
general good will." As the current debate is being con
ducted, it is difficult to find this feeling and exercise of 
intelligent, general good will in the goals, the language 
or the methods of Goldwater, his followers, nor very 
often in his opponents. Yet, to make a partisan case as 
a final example: one remembers the tense, solemn and 
tragic tendencies in the Republican Convention when it 
froze its minority out of consideration; then, one re
members the somewhat dull, but quite serious and 
comic resolution at the Democratic Conventon when 
three regular Mississippi delegates were seated in 
lonely absurdity with their political power rapidly dis
appearing, but with their decency and being intact. 
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Not even Lloyd's of London would be likely 
to underwrite a policy for college newpaper 
or magazine editors. The risk would be 

too great. However, Lloyds, or some other en
terprising insurance house, would be 

perfectly safe if it wrote a policy insuring 
that -an editor: 

(1) will be fired, or (2) will be reprima·nded 

by 
(a) the faculty (b) the administration 

(c) the trustees or regents (d) student 

government, or (3) will become scholastically 
ineligible, or (4) will be criticized by politi

cians or by nearby professional newspapers. 

If an editor does not confront one of 
these obstacles during his tenure in office, 

then he probably qualifies for the Caspar 
Milquetoast club. It has become almost a 
natural course of events for any editor who 

cares enough to say what he thinks to find 
himself in the bad graces of someone in au
thority. 
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0 NE fact that can seemingly be established is 
that the college press can be of definite importance 
-otherwise it would not receive so much attention 
from politicians and high-placed people. The col
legiate journal is far from powerless. It can and 
sometimes will do what many elements of the "com
merical" press seldom undertake. It can shake the 
roots of the staid and threaten the varying power 
establishments. 

College administrators often pour forth well
meant platitudes favoring a free press, but even
tually succumb to outside pressure . If the editor is 
taking a stand on a controversial issue, the admin
istrator may be hearing complaints from some of 
his school's wealthiest backers. Too many schools, 
public and private, rely too greatly on the contribu
tions from too few well-filled coffers. The mark in 
front of the donated dollar is given precedence over 
the mark after the intellectual interrogation. Even 
the most open-minded administrators may begin to 
favor reducing editorial freedom if the college 
press is consistently at cross-purposes with affluent 
alumni. 

Unfortunately, college publications are frequently 
criticized but seldom appreciated. Students fortu
nate enough to have a good newspaper tend to take 
it for granted. The important day-to-day or week-to
week services go unnoticed. On almost every cam
pus where there is a publication with any degree of 
freedom, the institution has benefited greatly from 
the information service provided by the paper. 

As to the question of freedom, it almost goes 
without saying that full academic freedom cannot 
exist without freedom for the college press. As Mel
vin Mencher, assistant professor at Columbia Uni
versity's graduate school of journalism, has said: 
"The University should feel as fervent about pro
tecting the freedom of the student press as it does 
about guarding against attacks on its faculty's right 
to speak out. ... 11 

Yet rare is the campus where any real degree of 
editorial freedom exists. This indicates that much 
of what is taught in the classroom and written in the 
books is belied by the attitude toward a free college 
press. A survey of 44 schools by the American So
ciety of Journalism School Administrators and the 
Detroit Free Press revealed that only 18 declared 
their student journalists "practice with real freedom 
of the press." Another 13 checked the category and 
then hedged by adding "with responsibility" or 
" about as free as any." Verne E. Edwards, Jr., chief 
editorial writer of the Free Press, reported that an 
analysis of the total questionnaire reduces the 41 
persons claiming freedom to about 10 per cent who 
may practice it. For example , one of the 18 who 
claimed pure freedom for his students indicated "all 
copy must be shown to a faculty adviser" and page 
proofs , too. He replied "never" to the question: 
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"Are editors pushe d toward making their own, eve n 
risky, decisions?" 

Some br ing fort h the argument that the issue is 
not really freedom of the press, because, after all , 
everyone believes in freedom of the press. The true 
issue, they say, is responsibi l ity. 

And certain ly this is an issue. But unfortunate ly it 
is a cowardly shield used by many wou ld-be cen
sors, for many of these people use the term "irre
sponsible" to apply to anyone who disagrees with 
them. 

C OLLEGE papers do have a definite responsibil
ity. Most are in the position of enjoying a monopoly 
and therefore cannot afford to represent any single 
group, but must take into account all groups and 
all opinions. This doesn't mean, however, that the 
editors don ' t have the right to speak out on issues, 
and to state clearly where they stand. But this right 
to speak out is one that must be earned. And it is 
earned through a responsible tradition. 

The Ohio State Lantern demonstrated its com
munity role in the fall of 1963. While the city 's news
papers remained silent, the Lantern took the lead in 
informing Columbus citizens of an effort at book 
banning in the city schools. A group of "anti-Com
munist" organizations attempted to have works by 
J. D. Salinger, Langston Hughes , George Orwell, 
Aldous Huxley and Harper Lee removed from school 
libraries. The Lantern printed full details of the con
troversy giving space to opinions from both sides. 
Editorially it successfully opposed the movement. 

Freedom actually provides a stimulus to respon
sibility. Once a student realizes that he will get 
either credit or blame for what he does, he naturally 
becomes concerned about his own reputation. He 
learns that freedom never really is earned until the 
individual proves that he can use freedom respon
sibly. 

It is particularly ironical that professional news
papermen are frequently among those who advo
cate toning down college publications. Evidently 
some of them do not want to hire anyone with a 
background of independence and free expression. 
This kind of youngster does not like to buck under 
and play everything according to the paper's line. 

Too often well-entrenched newspapermen join 
others who favor limiting the freedom of college 
journalists. They tend to support the status quo in 
many areas, whereas the college editor is usually 
one of the staunchest enemies of status quo situa
tions. 

Of course , threats to freedom of the press are 
nothing new. Ever since the first paper was pub
lished, free expression has had its troub les. The first 
American newspaper , Publick Occurrences Both 
Foreign and Oomestick , printed in Boston in 1690, 
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lasted only four days before it was suppressed be
cause of a few lines which offended the mayor. 

College editors speaking out on controversial mat
ters today may also face the threat of suppression o r 
reprisal. This is a sad plight for supposedly free 
voices, operating in American academic com mu 
nities. 

College newspapers can, quite bluntly, be a d is
turbing force on a campus or in a city or state. But 
while the uncriticized campus, like the unexamine d 
life, may be more harmonious, harmony in itse lf 
is not necessarily so desirable. This is pointed o ut 
by Arthur Cohen in The Problems of Pluralism: 

. .. the free society itself may succumb to absolutis t 
pretensions . It may do so by assuming that freedo m 
consists in reaching agreement and absolute social 
harmony. To confuse freedom with consensus, to as
sume that the free society is one where no disagree 
ment should exist, is like saying if the pulse is even, 
low and unexciting , the patient is healthy. It may be, 
rather , that the patient is just about dead. 

A publication which is deserving of its masthea d 
will both criticize and publicize, speak and liste n. 
A good editor will be strong enough not to act be
fore he knows the facts and, having obtained the 
facts, will be strong enough to comment on the m, 
however uncomfortable it may be for him. The 
old argument that to criticize is to damage the 
good name of the school or some compone nt 
group lacks validity. Actually , the best way fo r a 
journalist to defend an institution is to challenge its 
shortcomings as he perceives them and thus seek 
to bring about improvements . 

SOME of the paralysis of press independence has 
come from capitulation to journalism schools o r de
partments which look upon the newspaper as a 
" laboratory" and thus greatly limit its scope. In 
some schools, however , journalism facilities and 
personnel are shared , with a large degree of auto n
omy for the student editors. 

Irving W. Rothman, director of student pub lica
tions at the University of Pittsburgh, believes that 
the paper should not be a laboratory product of 
journalism classes, but says that the editor must be 
given the "freedom to make mistakes." 

This attitude is somewhat difficult to reco ncile. 
As Roger Ebert , former editor of the Daily Illini, and 
president of the U.S. Student Press Association, says, 
" I have always felt that student editors shou ld not 
feel any more free - or licensed-to make mista kes 
than do their counterparts in the professiona l press. 
The function of all newspapers is to exercise free
dom both responsibly and with enthusiasm." 

Inevitably, newspapers do make mistakes and er
rors in judgment. It seems probable that such was 
the case at the University of Colorado in 1962 w hen 
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a student writer called Sen. Barry Goldwater "a 
fool, a mountebank, a murderer, no better than a 
common criminal." This brought much criticism to 
the Colorado Daily editors and to the school's ad
ministration. When, a short time later, the same 
writer published another article, calling former 
President Eisenhower an "old futzer," it resulted in 
the firing of the paper's editor by the University 
president. Only the year before the paper had 
weathered a strong attack from right-wingers, and 
had won an award for outstanding international 
news coverage. Whether or not the firing was jus
tified the paper's momentary abandonment of re
sponsibility had left the administration in an almost 
untenable position. 

Usually the issue is not so clear , however . This 
was the case at Notre Dame in 1963 when the 
Scholastic, a news magazine, incurred the wrath of 
the administration. Officials deleted from an issue 
material they considered objectionable. The editors 
protested, and the university canceled publication 
of the following issue. Earlier the Scholastic had 
proposed that the school's president, The Rev. Theo
dore M. Hesburgh, resign as president and assume 
the title of chancellor. The editorial contended that 
Father Hesburgh's many activities took him away 
from the campus too often, and that a layman should 
be made president to administer the day-to-day 
operation of the university . These incidents led 
Father Hesburgh to write a letter to the student 
body , discussing how "democratic" a school should 
be in permitting students to protest the institution's 
policies. 

He said the Scholastic had been marred by "an 
excessively negative attitude that felt called upon 
to scorn everything under God and pontificate far 
beyond the limits of its writers' modest wisdom ." 
He also charged that on one occasion there was an 
" open lack of integrity" which would have cost 
those responsible their jobs " anywhere else and 
here too , if the university were indeed what they 
were depicting it to be." 

Father Hesburgh concluded, " Neither do I con
sider faculty and students equal partners in the edu
cative process here , since students by definition are 
here to study under the direction of the faculty, and 
to learn . Nor do I consider student leaders to be 
makers of broad university policy or wielders of 
Pressure, except in their own domain .. .. " 

In the South , the questions of desegregation and 
civil rights have often been the subject of potential 
conflict between student journalist and administra
tive and external authorities. The University of Ala
bama's Crimson and White and South Carolina's 
Gamecock are among those which have been plain
spoken, if moderate, in opposing segregationist 
Policy. In Arkansas the Hendrix College Profile pe
titioned its Methodist directors to desegregate the 
school. The Mississippian (Ole Miss) and The Spec-
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tator (Mississippi State) have been somewhat out
spoken in their state. The latter backed the success
ful effort to allow State's basketball team to enter 
the National Collegiate Athletic Association play
offs when state policy against interracial competi
tion had previously prevented it. 

Increased respect for collegiate editors resulted 
from the performance by Sidna Brower during the 
1962 desegregation dilemma at Ole Miss. On the 
tumultuous Sunday night she and her staff worked 
on an extra edition which featured her widely re
printed editorial, "Violence Will Not Help." She 
wrote: "Not only do the students chance forfeiting 
their education by participating in the riots, but they 
are bringing dishonor and shame to the university 
and to the state of Mississippi." 

Later she received a reprimand from the Ole Miss 
Student Senate charging her with failing to "uphold 
and represent the rights of her fellow students." But 
a faculty resolution commended Miss Brower's 
stand and she won several national honors for her 
work. 

The preceding Ole Miss editor had been attacked 
in the state legislature, largely because of a tolerant 
attitude toward admitting a Negro to his school. 
The legislature, of course, controls the purse strings 
for a state school like Ole Miss. 

The Auburn Plainsman has also been the subject 
of legislative attacks. It has been an outpost for dis
sent in Alabama, and one of Gov. George Wallace's 
few public critics. At the height of Wallace popu
larity in the spring of 1964, a Plainsman columnist 
wrote:" ... Alabama politicians have made a record 
of continued resistance to justice. Their example has 
created conditions for church bombings, arsons, 
murders on the roadside, violent attacks on peaceful 
assemblies, and denial of voting rights ... . Wallace 
has failed to lead his state constructively in its great
est time of crisis since the Civil War. He is doomed 
to yet another failure-that of losing the fight that he 
blindly vows 'we are going to win,' for this nation 
will continue to reject his outdated and undemo
cratic ideas." 

At the University of Miami the Student Publish
ers Board dismissed a female editor of The Hurri
cane in 1963. The board denied that this was due to 
a controversial editorial urging greater participation 
of Negro students in campus activities, which had 
appeared one week before. H. Franklin Williams, 
the school's vice president, said Elayne Gilbert was 
dismissed because she was carrying less than the re
quired number of course hours. Miss Gilbert said 
that two of her journalism teachers dropped her 
from courses without any warning and "it occurred 
immediately after my editorial. " 

Williams said her editorial " gave an improper im
pression that there are some reservations on integra
tion at Miami. The impression of her editorial is in-
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correct, since the University of Miami has achieved 
complete integration." 

The editorial had charged that there were no 
Negro athletes except in intramurals, that there was 
only one Negro graduate assistant, and urged an end 
to fraternity discrimination. Miss Gilbert said that 
she had been told not to write editorials on integra
tion, temporary buildings, student press freedom 
and morals. She claimed she had no opportunity for 
a retraction. 

It may have been editorials such as these that led 
the Jackson (Miss.) Daily News to charge recently: 
"With few exceptions, the student newspapers have 
become the harbingers of every shade of opinion 
on the political left advocating, with frighteningly 
little variation, everything from nuclear disarmament 
and 'fair play' for Castro's Cuba to the abolition of 
the House Committee on Un-American Activities 
and the creation of a federated world government." 

However, not all of the editors who have caused 
controversy have been of a liberal vent. The 1961-
62 editor of the Southern Methodist University 
Campus was a staunch conservative, and although 
he was removed from office for the same kind of 
technical reasons as the Miami editor, the issue ap
peared to be political. His successor referred to the 
controversy as "bush league ballyhoo" and a kind 
of "spring sport." 

Controversy has long surrounded The Daily Texan 
at the University of Texas. The Texan enjoys a wide 
circulation not only among the school 's 23,000 stu
dents, but among influential alumni and the legis
lators who convene a few blocks from the news
paper 's offices. The current Texan problems date 
back to a 1956 row in which the editor disturbed 
an uneasy equilibrium with his comments on state 
and national politics, particularly the Fulbright-Har
ris natural gas bill. A running battle with the admin
istrators and Board of Regents ensued and the 
editor even resorted to leaving blank space in his 
editorial column to dramatize censorship. 

Since that time the Texas Regents have slowly cut 
into the paper's power. Major efforts have been 
made to reduce student control , and the various 
staffs have had to zealously guard what freedom 
they had. The manner of selecting the editor, now 
done by a student-faculty board , and formerly by 
general election, has been a continuing point of dis
agreement. 

Much of the Texan's trouble has resulted from at
tacks by conservative newspapers and their alliance 
with certain powerful elements in the state and uni
versity. Still, the Texan holds its head well above 
water, and in questions of "responsibility ," more 
often than not has been able to successfully defend 
itself and raise questions about the "responsibility" 
of its attackers. 

Issues which bring on controversy are varied . At 
Vanderbilt University a Hustler columnist, miffed 
by the Nashville Banner's serialization of JFK: The 
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Man and The Myth, attacked both Victor Lasky, the 
book's author, and the newspaper publisher as 
"journalistic junkies." But in hitting Lasky's "psuedo
scholarship" he went overboard with some strong 
statements about the newspaper, one which wields 
no small influence in the Vanderbilt community, as 
being the equivalent of "bad toilet paper." 

Despite an apologetic editorial in the following 
issue, the editor and columnist were censured by 
the student-faculty board. Such happenings can 
damage the cause of champions of a free college 
press, but in this case the editors realized they had 
perhaps been overzealous and attempted to react 
responsibly. 

It was a different situation at the University of 
Arkansas in 1962. The Arkansas Traveler reported a 
visiting campus speaker's advocacy of pre-marital 
sex relations. This brought a strong reprimand from 
Governor Orval Faubus who said the paper should 
have "exercised some good old-fashioned self-cen
sorship." But the editor replied, "I think that he 
(Faubus) would agree that it is the Traveler's re
sponsibility as a newspaper and instrument of com
munication to inform both students and the public 
on all events occurring on campus. If this news is 
sometimes bad, then perhaps the need of the public 
to know is even greater than in routine happen
ings." 

Faubus later stated that the paper had performed 
its proper service in informing the public of the lec
ture, because otherwise the people would not "have 
had an opportunity to learn" of the speech. 

At Pennsylvania, the paper was temporarily out of 
business when the Dean of Men "acted on the ad
vice of student government." The editor said the 
action was "an unwarranted breach of academic 
freedom, and . .. clearly outright censorship." 

The newspaper had been highly critical of student 
government, and had run a front page editorial head
lined: "Abolish Student Government." This came 
after the resignation of three committee chairmen 
and the vice-president who claimed that the govern
ment was run by "political hacks." 

After a week's ban the paper was restored, al
though the status was unofficial , and no student 
government funds were alloted . During the ban, 
Harvard, Chicago and other schools air mailed 
papers to the Penn campus. 

Independence is hard to come by for the col
lege journalists and seems to be easily lost. Yet, 
according to Ebert , the president of the U.S. Student 
Press Association , the great student newspapers exist 
almost entirely on campuses where they have a 
large degree of independence. He asks: "Is it coin
cidence that precisely these newspapers (on cam
puses such as Illinois , Michigan, Harvard, Texas and 
Chicago ) and others with similar freedoms are the 
ones which are doing , year after year, the best job 
of informing their readers on important social, edu
cational and political events? " 



SOME PATTERNS 
FOR POLITICS * 
* * * * * * * * * * * * * * * 

* * * * * * * * * * * * * * * 
In some countries, the inhabitants seem unwilling to avail 

themselves of the political privileges which the law gives them; 
it would seem that they set too high a value upon their time 
to spend it on the interests of the community . ... But if an 
American were condemned to confine his activities to his own 
affairs, he would be robbed of one half his existence; he would 
feel an immense void in the life which he is accustomed to 
lead, and his wretchedness would be unbearable." (de Tocque
ville, Democracy in America). 
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* * * BY WILLIAM P. TOLLEY * * * * * 

11s was the image of American political concern 
which a traveling Frenchman brought first to his people 
and then to the world over one hundred years ago. In 
some of his observations de Tocqueville was mistaken, 
but in most of his judgments historians have discovered a 
solid core of truth-such as his statement concerning the 
deep political involvement of the early American citizen. 

In this election year the comment of de Tocqueville is 
still substantially true. Interest in national politics is prob
ably as widespread and as passionate as it was in the 
early days of the nation. 

The reason for this continued involvement may be con
veyed in a word: communications. Over this same span 
of a century when the physical perimeters of the country 
and her political system were undergoing such extensive 
changes, there has been an even more dramatic growth 
in the technology of information transfer. Obvious to al I 
of us is the revolution that has come with the telegraph, 
telephone, radio, television and the influence of national 
rnagazines and the daily press. 

These techniques have helped to preserve the intimate, 
Personal contact between the men and women of the 
growing country and the vital issues which confront them 
as a national community. It could be that communications 
rnay have been improved in part to meet the high in-
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terest of the American people in political part1c1pation, 
noted early by de Tocqueville. Necessity has been the 
mother of some impressive children. 

As a result of continuing innovation of communication 
techniques, the American people now have as close a 
personal knowledge of the men and the issues before the 
national forum as did the citizens of the ancient Greek 
polis from which our democratic system sprang-perhaps 
even closer. For there were those in Athens who were 
too lazy or infirm to go to the public square to hear the 
community issues debated and decided. The contem
porary American gets a more direct exposure by staying 
at home and watching his television set. 

ASSUMING then, that the American citizen today dis
plays his classic passion for political self-expression, can 
it be said that this passion makes a difference at the level 
where key domestic or foreign issues are resolved? 

The individual citizen has, of course, his greatest politi
cal power at election time. As a bearer of his single ballot, 
putting him on par with every other citizen of the land, 
he is courted by a whole range of groups and individuals, 
each seeking to win his support for a particular cause. 
Much of this courting may be hypocritical, yet there is a 
broad enough base of truth in the promise of the suitors 
to insure a degree of correlation between the will of the 
majority and the course that is later followed. 

At other than election times, the voter is less effective 
in making his influence felt. This is both a strength and 
a weakness of our political system. It is not altogether 
bad that our legislators have a degree of freedom be
tween elections. 

Ours is a republic, not a direct democracy. Thus, we 
should expect a degree of leadership and independence 
from our legislators. We should expect them to use their 
knowledge, experience and judgment and not simply to 
serve as mirrors or echoes of their constituents. They are 
closer to the political scene than we are; they have more 
information available to them. They should, of course, be 
conscious of the needs of their constituents. This, how
ever, does not mean that they should follow slavishly 
the wishes of individual citizens or groups or the selfish 
pressures of those with special political axes to grind. 
Theirs is a trust. They have a responsibility to the state 
and to the nation as well as to their local community and 
the individual citizen. One could wish that we all under
stood this and gave our legislators a greater degree of 
insulation and protection from the influence of the 
special interest groups active in government. Some pro
tection is essential if we are to insure continuity of policy 
and action. 

Contrary to the theory that each citizen has and exer
cises equal voice in political affairs through the ballot, 
there is a wide variation in the political power of indi
viduals. This disparity in political effectiveness arises from 
differences of geography, sex, race, color, age, education, 
vocation, economic status, and social position, and of 
course, these differences not only affect behavior at elec
tion time, but in the time between. 

A poor Negro sharecropper in Mississippi faced not 
only with a poll tax but the open hostility of many of his 
neighbors will be much less apt to cast his ballot than 
the college educated, middle class, white salesman in 
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the same state. Again, the vice president of a container 
corporation in Poughkeepsie may have a greater impact 
on his congressman in Washington than the unemployed 
dishwasher in that community. 

To be sure some inequalities may be surmounted by an 
exercise of will. The Negro tenant sharecropper can vote 
if he wants to badly enough, even if it means calling on 
national troops for support. The dishwasher can make his 
voice heard, perhaps not as easily, but as well as the 
corporate vice president if he will exercise the preroga
tives of self-expression which are open to all. There is a 
tendency to underestimate individual influence. In a na
tion where all have the mandate to vote and to avail 
themselves of the instruments of public debate, every man 
is a sovereign, to borrow the words of Paul H. Appleby. 
If he chooses, he may wield the power guaranteed by 
the Constitution and preserved in the vital forms of the 
contemporary political system. 

In his power as a sovereign every citizen has the duty 
to be informed on issues of national importance, to make 
careful personal judgments and to express his opinions 
both through the exercise of his franchise, his influence 
with his friends and his right of access to the media of 
public expression. The primary problem is that of knowl
edge and understanding. How does the citizen keep him
self as well informed as possible on the critical questions 
facing the nation? 

Obviously, a certain level of knowledge is inescapable 
in a society saturated by mass media. The issue, however, 
is not that of information but of endlessly repeated mis
information. Too often the source of our information 
is one that selects the "news" and prints the views we 
most want to hear. 

Even in the sciences truth is hidden. It must be searched 
for and won by extra effort. In politics the truth is in
finitely more elusive. Bias in a hundred forms shapes our 
political inclinations and decisions. Coercion, insinuation 
by appeal to prejudice, exaggeration, deliberate false
hoods, and oversimplification-the standard tools of the 
propagandist are all employed in the political process. 
To separate truth from propaganda is never easy. It is 
next to impossible in the heat of a political campaign. 
The calumnies about Lincoln may be seen for what they 
are today, but they were widely accepted as true in his 
time. Would we have voted for him if we had had that 
privilege , particularly in his first campaign in 1860 when 
there were four candidates for election? 

The growing power of television and the national press 
greatly improves communication betwen candidate and 
voter but unfortunately it also increases the brainwashing 
that comes from slanted news. Objective reporting is 
more and more a rarity. One can never be sure one is 
on the right side of any political question. Thus we need 
a sense of humility and a desire to hear both sides. 

F ORTUNATELY in America it is possible to hear both 
sides. But we must read widely to do so. We will not 
hear both sides by standing in front of our television set 
or reading our favorite political pundit. Reading the Na
tiona l Review against the New Republic or The Progressive 
may be jarring, but the reader brave enough to do so will 
be far better informed. Certainly one is obliged to com-
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pare Goldwater's Conscience to Johnson's Time for Ac
tion, or to one of the basic texts of the Democratic center, 
such as Walter Lippmann's The Good Society. And there 
are those several books no would-be educated vote r can 
skip-Reinhold Niebuhr's The Irony of American History, 
D. W. Brogan's Politics in America, James McGregor Burns' 
The Deadlock of Democracy, C. Wright Mills' The Powe r 
Elite, Carl Frederich's The Public Interest, Marian l rish's 
The Continuing Crisis in American Politics, and po rtions 
of David Riesman's Abundance for What?, among ot hers. 

Obviously, there is little chance for most of us eit her 
to have our _opinions aired over national televis ion or 
radio or to be published by a national magazine. But we 
can write to and for the local press, to compa ny and 
college magazines, and to public opinion programs on 
local radio and television stations. Such expressions have 
a direct impact on the local scene and may have a w ider 
influence. 

A more direct way of reaching the ear of those in 
political power is through letters to congressmen, bu reau 
heads, members of the cabinet, and the President. Me m
bers of state legislatures and the U.S. House of Repre
sentatives are particularly responsive to grass root appeals 
because of their more direct tie to their constitue ncy. A 
thoughtful, well-written letter will reach its mark direct ly. 
It may on occasion carry more weight than it deserves. 

Apart from these means of expression open to the in
dividual citizen, there are a number of other ways in 
which leaders may be made cognizant and respo nsive 
to the political concern of the American peop le. A ll in
volve group action. From earliest times , men and wo men 
living in community and faced with issues touching the 
public welfare have voluntarily joined together to sup
port favored policies or courses of action. The system 
of political p,uties is a typically American answer to how 
the citizen makes his concern felt at the national level. 

Alignment with one of the major national politica l 
parties is often preceded by a period of testing in w hich 
the objectives and the methods of the national pol it ical 
organizations are examined. While in this process of 
making up his mind, the citizen falls into the class of 
independent voters. This is a growing segment of the vo t
ing public, with more young people leaving pare ntal 
political loyalties behind and more adults choosing to 
vote for the man and the cause rather than the party. But 
political parties are here to stay and eventually most 
of us probably will cast our lot with one of the majo r 
parties. 

What can be said about the importance and effect ive
ness of the individual voter in the various areas of na
tional politics? In the resolution of questions of fo reign 
policy the individual citizen has less and less influe nce 
except at election time. Part of this is due to the nuclea r 
dilemma with its catastrophically reduced time fo r de
cision. There is little enough time for the Chief Executive 
to make his decision, to say nothing of the electo rate 
without a fraction of the pertinent information needed to 
reach an appropriate judgment. There are, howeve r, a 
number of foreign policy issues and problems where the 
voice of the people is still heard . These are the conti nuing 
situations - such as Vietnam and Berlin - where the threat 
of a hot war inhibits escalation, but old antago nisms 
militate against an end to conflict. In these areas a w hole 



spectrum of viewpoints has an opportunity to be formed, 
and with it, a range of political opinion. The pressures 
exerted by citizens both within and outside formal 
political groups have a considerable effect on the way in 
which these explosive situations are faced by national 
leaders, both in the legislative and executive branches of 
government. 

At home, the influence of the individual citizen may 
appropriately be brought to bear on a whole range of 
issues. Areas such as tax reform and governmental re
organization, which pose problems so complex and ob
scure that the average voter has little hope of understand
ing them, to say nothing of explaining them to friends 
and neighbors. This is unfortunate, for in this category fall 
some of the most critical challenges to the continuing 
health of the nation. However, until they can be drama
tized or simply explained, they must wait in the wings 
while more spectacular issues are resolved. 

In this latter class belong the great problems which 
occupy the mass media and the public mind at the 
present hour: civil rights, national defense, housing and 
the campaign against poverty. Each of these controversial 
areas easily generates that passion in the American citizen 
which de Tocqueville noted over a century ago. And in 
each, the will of the individual and of organized groups 
is sensed at the national level. 

G ROUPS of even modest size are probably more 
effective than they have ever been before. A half dozen 
small organizations in the foreign policy field carry enor
mous weight :.,vith legislative leaders at Washington. Re
latively small groups play a significant role in almost 
every one of our problems, from housing, transportation, 
and agriculture to civil rights. It must be admitted that 
without the protest of organized groups of Negroes and 
their white allies the race problem would not exist as it 
does today as a permanent entry on the agenda of the 
nation . Less than a million of the twenty million Negroes 
have had anything to do with any of the organizations 
active in the struggle for better education, employment 
opportunities and civil rights for Negroes. Yet because 
of the activity of this relative minority their voices have 
been heard and their protest translated into national 
legislation. To my mind there is no more effective illustra
tion of the power of the individual and of small group 
organization in our democratic political system. 
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We have always had a good deal of discussion about 
the merits of a two-party system. The prime contribution 
of this arrangement to American political life is, of course, 
continuity and stability. Without this two-party polarity 
there would be no point about which citizens of different 
political persuasions could construct and maintain a 
coherent effort to achieve the goals which they deem 
significant. 

For those critics who would claim that the peculiar 
objectives of minorities within the country have no na
tional organizational representation or possibility of shap
ing the major party platforms , the phenomenon of third 
parties provides a strong rebuttal. Though these splinter 
groups rarely endure, if the movement is based broadly 
enough on a national need, the goals of the third party 
are likely to be incorporated substantially intact in the 
statement of the aims of one or the . other of the major 
parties . 

For those who charge that the party out of power has 
no voice in government, it is only necessary to recall 
the formidable blocks to legislation which the Republi
cans posed during the Kennedy administration through 
control of congregssional committees. Even within the 
ascendant Democratic party , minorities have considerable 
influence, as the Dixiecrat wing of the party adequately 
witnesses. 

Because of the curious structure of regional, urban, 
rural, and labor bloc in the two major parties, the label 
of conservative or liberal has had relatively little meaning 
in recent presidential elections. Both candidates have 
been close to the center of political thought in their re
spective parties. The 1964 presidential contest is of un
usual interest because it does give the voters a choice 
between liberal and conservative philosophies of govern
ment. Thus it will be more than a contest of television 
personalities. Some students of politics fear a major re
alignment of political parties. If, however, this does take 
place- and I doubt if it will - it will be no national 
disaster . There have been realignments before. In any 
case it should increase voter interest to know that at least 
this year the two parties do not stand for the same thing, 
and that the two candidates represent more than the 
difference between party structures; their beliefs and their 
platform cross over into the vastly more exciting realm of 
political ideas. Such a change can only improve the quality 

of our electoral response. 

FIRST WE MUST ELIMINATE THE TRAITORS WITHIN 
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THE 
FLAHERTY 
INFLUENCE 

By ROBERT STEELE 

THE TENTH ANNUAL 
FLAHERTY SEMINAR was 
held in the Flaherty 
home in Brattleboro, Ver
mont in late August and 
early September. Frances 
Flaherty opened it by 
saying that it is a bit of 
a miracle that the semi-
nars have carried on as 
they have. They began

ten years ago-most informally in her living room with ten persons 
present. More people attend when the seminars have been held 
in Santa Barbara or Puerto Rico but the group is limited to about 
thirty when it convenes on the Flaherty farm. That 's about the 
maximum number who can fit comfortably in the living room. 

Frances, the widow of film maker Robert Flaherty, says that the 
idea for the seminars originated in Edinburgh. " After Bob's death, 
there was a program about him and his work on the B.B.C. and 
I went over to London to hear it. After the broadcast I attended 
the Edinburgh Film Festival. During a lecture there given by Sir 
Compton MacKenzie, he said, 'When sound came to the film, a 
great visual art died. It was nipped in the bud. If you were not 
born with a great visual sense, now you will have less chance of 
achieving one. If you weren ' t born with it , you may miss it.' " 
That statement made Frances realize what her experience of work
ing with Bob had done to her: getting a visual sense from him 
had been " the key to her life. " 

At the Festival she was asked to talk to a group of students. She 
had never spoken before about her husband 's work but she 
agreed to do so. Sir Compton's statement gave her the theme for 
her talk. She focused on w hat it had meant to acquire a visual 
sense. Seeing what is really there rather than seeing what you 
think is there had become the crux of her life as it had been the 
essence of Bob 's films. 

Robert Flaherty was an explorer in the Arctic and his first film 
was made after he was forty. This first film, Nanook of the North 
(made in 1920 ) is perhaps his most loved and celebrated work. 
His approach was as an explorer - seeing places and persons and 
revealing what he saw on celluloid. 

At Edinburgh, an idea evolved from the stude nt discussion. 
_Since Frances had a big living room and all of the Flaherty films, 
she invited a few persons to come, see, and talk. Among those 
present for the first and the tenth seminars were Mary Mainwaring, 
who did her doctoral dissertation on the reception given to 
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Flahert y films by critics over the world, Madeline Tourtelot, a 
veteran film maker working now in Chicago, and Arnold Eagle, 
whose recent film, A New Home for Art, is on the construction of 
New York's Huntington Hartford Gallery. At this last sem inar, he 
spoke for all three when he testified that "that semi nar (t he first) 
was one of the most exciting experiences of our lives." Frances 
responded with a statement that has been the theme and agenda 
for all ten seminars: " I have been trying to share my expe rience 
with Bob as we joined others in the search for the meaning of 
vision." Then the lights went down and we started soaki ng up 
the first of the fifty-five films included in the tenth seminar. 

The seminars deal with films as they are being made today; 
the works of hundreds of living film makers have been screened 
and discussed. We have not come together to worship Flaherty, 
although there are the occasional pilgrimages by newcomers to 
his grave on a nearby hill. His way of working, his love for life 
and people and the vision he had are very much alive and his 
most memorable films-Nanook, Moana, Elephant Boy, Man of 
Aran, The Land, Louisiana Story-are always avai lab le, 

Works from Japan, Korea, Indi a, Pakistan, and Europe have been 
studies at seminars. I had my first tangle with Flaming Creatures, 
the film that has become notorious because Manhattan police 
seized it as an "obscene" film, at the 1963 seminar. Of the ani mated 
films I think of those of Robert Breer and John Korty; works of 
Jean Renoir, Shirley Clarke, George Stoney, the U.S.A. Department 
of the Interior, the Canadian Film Board, television networks, and 
all kinds of films except the nonseeing, Hollywood film have been 
on view at seminars. 

A few of the films shown at this last seminar were: " What's 
Happening! The Beatles in the U.S.A., made by Al and David May
sles; Zoo by Bert Haanstra; Santero from the Commo nwealth of 
Puerto Rico; Tokyo Story by Ozu; The March (on Washington) 
by James Blue; Kanchanjangh by Satyajit Ray; the Pentecostal 
church sequence shot by George Stoney for his film, The New
comers , made for the Methodists but withheld from the final print 
because he felt this sequence might be offensive; Portrait in Mosaic, 
a Shell Oil Company sponsored film made in Malabar, India; The 
Dying Frontier, produced by James Beveridge for the North Carolina 
Film Board, concerning the deprivations of Appalach ian mountain 
people; Mike, a film made by a student, Stuart Murply of the 
Cinema Department of the University of Southern California; 
Requiem for 500,000, Jerzy Bossack, made of footage taken during 
the extermination of Jews in the Warsaw ghetto; The Reality of 
Karel Appel, a film about an action painter who attacks his canvas 
as if he were a big-game hunter in Tanganyika taking on a stampede 
of lions; Superfluous People, a CBS Television News production; 
and The Cool World by Shirley Clarke. 

Talks by the film makers and with the makers over meals and 
into the night may be the richest experience many of us carry 
away from the seminars. Twenty of the thirty participants at the 
tenth seminar were film makers. The seminars are primarily for 
film makers who come with their new works to be criticized. ln
vit.c1tions and sometimes scholarships have been extended to stu
dent film makers; frequently , they are quite voca l at the beginning 
of seminars and then become more silent and thou ghtful. 

Some film makers present at the recent sem inar were Richard 
Leacock (cameraman on Louisiana Story), who showed us his film, 
Quint City, U.S.A.; George Stoney; Nicholas Reed, who more than 
any other film maker has cooperated (with Antioch College) in 
taking film aspirants as apprentices; James Blue; Shirley Clarke; 
and David Maysles. John Clayton, film director for TRAFCO (Me th-
odism's Television, Radio and Film Commission), annually puts 
out a directory of all persons who have attend~d seminars; the 
list is a reminder of many outstanding film makers who have 
attended past seminars: Thorold Dickinson, Hilary Harris, Don 
Pennebaker, Hans Richter, Paul Rotha, Willard Van Dyke, Julian 
Bryan, Roman Vishniac, and Fred Zinneman. d 

The director and place of the elevent h sem inar have alrea Y 
been annou nced . Edith Zornow, producer of the Art of Film tele· 
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v1s1on series is in charge of planning the 1965 seminar to be held 
at Arde n House in the Ramapo Mountains, N.Y., where an enroll
ment of seventy-five persons wi ll be possible. Erik Barnouw, 
as president of the trustees of International Film Seminars, 1125 
Amste rdam Ave., N.Y., N.Y., has given stability to much activity 
growi ng fro m the work of Robert and Frances Flaherty. The least 
heralded and most admired man for his contribution to the semi
nars is David Flaherty, brother of Robert. From the beginning of 
the seminars, he has been a person who has exemplified what it 
takes to make a great fi lm. Films are made by teams, and the 
d irector w ho forgets this is naive and arrogant. David's patience 
in picking up guests at the airport , arranging accommodations, 
wagging films to Rai lway Express, carrying buckets of water to the 
toi lets, and ever being the warm host for everyone reveals what 
can be best described as the Flaherty spirit. 

At the ninth seminar, because of the presence of French and 
Canadia n films and film makers w ho were working along cinema 
veritc lines, the camera's use to record life while it is being lived 
emerged as the dominant preoccupation of the participants. This 
year America's variation of cinema verite was pursued. Directed 
versus non-directed fil ms, handheld versus non-handheld cameras, 
candid sound versus studio-reco rded and post-synchronization of 
rehearsal versus improvization, etc. were thoroughly investigated . 

STATEMENT OF THE OWNERSHIP, MANAGEMENT , AND CIRCULATION RE
QUIRED BY THE ACT OF OCTOBER 23, 1962; SECTION 4369, TITLE 39, UNITED 
STATES CODE 

Of motive, publ,shed monthly, October through May, at Nashville, Tennes
see, for October 1, 1964. 

1 The names and addresses of the publishe r and editor are: Publisher: The 
Division of Higher Education of the Board of Education of The Methodist 
Church, Nashville , Tennessee ; Editor· B. J. Stiles, P.O. Box 871, Nashville , Ten
nessee. 

2. The owner ,s: ( If owned by a corporat ion, its name and address must be 
stated and also immediately thereunder the names and add resses of stockholders 
owning or holding t percent or more of total amount of stock. If not owned 
by a corporation, the names and addresses of the individual owners must be 
given. If owned by a partnership or other unincorporated firm , its name and 
address, as we ll as that of each individual must be given.) 
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securiti es. ( If there are none, so state . ) 

There are none. 
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Colin Young brought the seminar to a conclusio n by quoting a 
question that came from a student participant. Peter Brook asked 
Shirley Clarke if the white po liceme n in The Cool World knew 
that they were being photographed because they we re shown to 
be so brutal. The white policemen beating Harlem Negroes knew 
the camera was on them because they were profess ional actors, 
but the artistry of Shirley Clarke and the actors succeeded in mak
ing us forget that we were seeing a photoplay. We we re shown 
what happened in such a documented way that we could easily 
bel ieve it actua l ly happened as we saw it happen in the film . Colin 
said that documentary fi lm is moving away from the ove r-directed, 
over-control led, and standoffishness of films by doc umentarians 
like John Grierson and Pare Lorentz and again is beco ming more 
l ike Flaherty's work: that is, to give us the visual experience of 
bei ng there wit hout an intruding director betwee n us and the 
subject of his fi lm. Flaherty tried hard not to preconce ive his sub
ject and to mold it into his idea of what would make a good film 
Like the Eskimo sculptor who asks of the piece of stone he is 
turning over in his hands, "who is there? who is to be released?" 
Flaherty released visions of persons in Hudson Bay, Samoa, India 
Aran, and the United States by way of direct, pic torial commu
nication. 

Film make rs can still do this and more , if they have the vision. 

4. Paragraphs 7 and 8 include , in cases where the stockholder o r security 
holder appears upon the books of the company as trustee or in any other 
fiduciary relat ion , the name of the person or corporation for who m such trusie;i 
is acting, also the statements in the two paragraphs show the aff1ant's fu 
knowledge and belief as to the circumstances and conditions under w hich stock 
holders and security holders who do not appear upon the books of the company 
as trustees, hold stcck and securities in a capacity other than that of a ~ 
fide owner. Names and addresses of 1nd1viduals who are stockho lders O 1 

corporation which itself 1s a stockholder or holder of bonds, mortgages or 0 '!:j 
securities of the pub l1sh1ng corporation have been included 1n paragraphs 7 f 
8 when the inte rests of such individuals are equivalent to 1 perce nt o r more 0 

the total amount of the stock or securities of the publishing corpo ration. 
5. Circulat,on 

Average No. Copies Single Issue 
Each Issue During Nearest to 
Precedi ng 12 months Filing Date 

lotal No. Copies Printed 33.100 35,000 
Paid Circulation 29,232 31,109 
Sales through agents and news dealers None 1,: 
free Distribution 685 2ffl 
Tota l No. Copies Distributed 29,917 3\e 

1 certify that the statements made by me above are correct and compleed·I 
B. J. STILES, 



Simeon Booker, Black Man's America. Prentice-Hall 
(1964), 230 pp., $4.95. 

In Black Man's America Simeon Booker, a prize-winning re
porter, presents a vivid checklist of the causes and progress of 
the social revolution that has swept across America in recent 
years: the Negro's fight for equality. 

By virtue of his profession, Mr. Booker, chief Washington cor
respondent for Johnson Publications (publisher of Ebony and Jet 
magazines) was an eyewitness to many of the historical events 
that have occurred since the 1954 Supreme Court ruling against 
segregation. He traveled across the nation to cover the first 
Freedom Bus Rides, sit-ins, boycotts and other movements 
that have marked the integration fight, and observed the great 
upheaval in human relations-the pathetic lack of brotherhood 
-that followed. He knows and has interviewed top government 
officials, integration leaders and demonstrators to get the full 
impact of what was happening. He reveals and analyzes the 
Negro's thoughts about the late John F. Kennedy, and other 
government leaders, why integration groups split on basic tactics, 
how Martin Luther King won the battle of Birmingham in one 
of history's biggest gambles, why NAACP leader Roy Wilkins has 
emerged as the commander of the newly organized forces, and 
other pertinent facts. 

In examining and evaluating the significance of contemporary 
events, posed against the larger backdrop of the social, political 
and economic hardships that the American Negro has endured 
for more than a century, Mr. Booker speaks with clarity and a 
sure sense of history. 

Black Man's America brings to mind other useful and well
documented books, all of which, like Mr. Booker's, are made 
more valid by the fact that the writer is personally involved, 
that he lived the story: Lillian Smith's Killers of the Dream, 
P. D. East's The Magnolia Jungle, Sarah Patton Boyle's The De
segregated Heart, Daisy Bates' The Long Shadow of Little Rock, 
among many . . . for who knows better the hells of war than 
those in the front lines? 

Speaking of this inner war, this battle which today touches 
all of us, Booker writes: "Even after 100 years, during which the 
Negro has struggled to lift himself into the company of friendly 
whites, whites look at the group with a feeling of disdain and 
even scorn. Like the American Indian, the Negro was left to 
fend for himself. But unlike the Indian, the Negro has refused 
to be quartered in a reservation (even though the Black Muslims 
Want that) and is fighting for his place." 

That the Negro will be allowed his place as a fully educated, 
fully participating, fully contributing first-class citizen is Mr. 
Booker's primary hope and conviction, but he expresses the 
belief that it will not come without determined Negro militancy 
and, sadly enough, further violence. "Violence," he states, 
"hangs like a cloud over a revolution, especially a social revolu
tion that contains such powerful ingredients as passion and 
hatred." He feels that the final battlefield will be Mississippi, 
Which he calls "our worst race bigotry center, America's South 
Africa." 

His advice to Negroes is that they should regain lost faith-· 
("At the same time that the Negro has lost his fear of the white 
lllan, he also has lost much faith in his religion.") He urges 
that they should also become better trained for opportunities 
that are emerging. ("Even the opening of doors of opportunity 
10rnehow has embittered many Negroes, unable to take advan

ge of the gains.") 
His advice to whites carries an urgent warning that cannot be 

ignored: "Face the fact that the day of Negro slavery, legal or 
otherwise, is over. The new Negro 1s going to fight for his rights. 
He carries deep scars and is bitter over mistreatment. He is 
sensitive, far too sensitive. He is often undereducated. He is 
blinded by anger at racial setbacks." As Joe Louis once said, 
"You can run but you can't hide." That just about sums up the 
plight of whites in America. 

-JOHN HOWARD GRIFFIN 

Clarke A. Chambers, Seedtime of Reform, American 
Social Service and Social Action, 1918-1933. Uni
versity of Minnesota Press (1964), 326 pp., $6.50. 

The thesis of this valuable contribution to the historical litera-
ture of our time is that the New Deal, in large measure, was an 
outgrowth of the work of voluntary reform associations and 
agencies which were active during the Progressive Era. During 
the period of ennui, frustration, and fear which followed World 
War I many Americans, in reaction against the idealism of the 
Great Crusade and American involvement in the sordid intrigue 
of the Old World, sought safety and stability in a return to 
"normalcy." The leaders of social welfare agencies and associa
tions held on, however, trying, often with disappointingly small 
results, to keep the flame of reform alight. They worked faith
fully, under great handicaps and despite opposition, until they 
saw their hopes partially realized in the New Deal. Indeed, many 
of them actively participated in the enactment of New Deal 
legislation and held office in various New Deal agencies. 

Professor Chambers, a member of the Department of History 
at the University of Minnesota, conclusively shows that the 
period between the close of World War I and the beginning of 
the New Deal was no "wasteland for reform." For example, 
dozens of organizations, led by such individuals as Florence 
Kelley, Owen Lovejoy, Grace Abbott, and others, kept alive the 
agitation for legislation in behalf of women and children. The 
movement for statutory regulation of the conditions under which 
women worked seemed to have won a victory with the famous 
case of Muller v. Oregon (1908). By 1921 eleven states had 
adopted minimum wage laws for women in industry, but in 
1922 the United States Supreme Court crushed the movement by 
declaring that such legislation was an unconstitutional violation 
of the right of contract and the due process clause of the 
Fourteenth Amendment. The heated protests of Florence Kel
ley, Felix Frankfurter, John R. Commons, Roscoe Pound, and 
others carried no weight. But by the end of the decade 1920-
1930 the New Deal philosophy of action in this field had been 
"elaborated in nearly every detail," says Chambers (81). 

The welfare workers and the voluntary associations kept before 
the public the idea that palliative measures were not enough
positive preventive measures were sorely needed. There was no 
incompatibility between democracy and action by state and 
federal governments, they declared. They demanded old-age 
and disability insurance, unemployment insurance, and similar 
legislation. They agreed with Commons' statement that society, 
especially industry, was responsible for recurring unemployment, 
and that the national government must take the necessary 
actions to prevent recurrent depression. But in a period of 
prosperity the warnings of such men as Commons, Paul Doug
las, Abraham Epstein, and Isaac Rubinow went unheeded; In 
a booming economy there seemed to be no need for insurance 
plans. 

As the Great Depression dragged downward in the dreary 
months of 1929-30, as millions were reduced to bleak despair 
the inability of local and state charitable organizations to cope 
with what clearly was nothing less than a national disaster 
steadily became more apparent. As Robert Wagner said in 
December, 1930, the right to work had become synonymous 
with the right to live. Millions were out of work through no 
fault of their own. There was no economic law, Wagner de-
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dared, which "ordained that millions of people willing to 
work shall be condemned to want and privatio n in the midst 
of national plenty." And when Congressional leaders were ready 
to consider the Social Security Act of 1933 the veteran advocates 
of state and federal action were at hand. 

As the New Deal moved to a consideration of other measures 
for relief and reform, these veterans acted as advisors and, at 
times, as administrators. Paul Douglas, Sidney Hillman, Paul H. 
Kellogg, Harold Ickes, Harry Hopkins, Frances Perkins, and 
similar social workers could not deliver b locks of votes, but 
they supplied facts, arguments, and skill. Wagner, Fiorello La 
Guardia, Herbert Lehman, George Norris, and Franklin D. 
Roosevelt "did not depend upon" these men and women 
either to gain office or to stay in power." But these legislators 
and executives counseled and listened and learned; they called 
upon the reformers for technical advice ... and they borrowed 
from the theories and programs that the reformers pioneered" 
(261). The New Deal, Chambers concludes, owed "a profound 
debt" to the reformers who "kept alive the tradition of humane 
liberalism during the years· of normalcy." 

-HENRY L. SWINT 

Robert Lee and Martin E. Marty, eds., Religion and 
Social Conflict. Oxford University Press (1964), 
193 pp., $5. 

The Christian ethic of redemptive love has been so thoroughly 
sentimentalized, and in some cases rendered individualistic and 
erotic, that the necessity and creative worth of conflict have 
been lost sight of. In recent months, with tensions and conflicts 
of earth-shaking dimension impinging on the churches, some 
of the more lively Christian leaders have been attempting to 
clear the air, to point the way to a "Christian style of conflict." 
A seminar on this theme was recently held under the auspices 
of the National Council of Churches. In terms of published 
materials, Religion and Social Conflict makes a major contribu
tion to clarifying the sociological and theological issues. 

The book is edited by two of the brightest of the "young 
Turks" in the theological field. Robert Lee, who has taught at 
Union, is a member of the brilliant group Dr. Theodore Gill 
has assembled at San Francisco Theological Seminary. Martin 
Marty combines incisive journalism on The Christian Century 
with lecturing and teaching church history. Chapters of the book 
deal with different dimensions of conflict. Charles Y. Glock has 
a fairly technical chapter on the effect of deprivation, actual or 
threatened, upon social groups. Robert A. Nisbet, in "The Impact 
of Technology on Ethical Decision-Making" deals among other 
things with the problem often discussed in the Evangelical 
Academies of Europe: the major sins in our social order are 
today committed by committee, not by responsible individuals 
making their own dec isions. 

Charles S. McCoy has a useful summary, with detail for refer
ence, on "The Churches and Protest Movements for Social 
Justice." CORE, which was founded by two young Methodist 
leaders (George Houser and James Farmer of the National 
Council of Methodist Youth) 1 is one movement considered. 

Ralph Lord Roy, a Methodist preacher whose books Apostles 
of Discord and Communism and the Churches are still the two 
most useful handbooks on the relationship of the Christian 
underworld to fascism and communism, has an excellent chap
ter on "Conflict from the Communist Left and the Radical 
Right." The periodization of the communist policy shifts is espe
cially useful for ready reference. At a time when ideological 
politics, European style, has captured one of the major political 
parties in America, his material on the relationship of Protestant 
degeneracy and the radical right is valuable. Seymour M. Lipset, 
professor of sociology at the University of California, has similar 
materials in an extensive treatment of "Religion and Politics in 
the American Past and Present." Most of us have been conscious 
of the attempted manipulation of racial and religious minorities 
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in the elections of 1928, 1960 and 1964, but Upset shows how 
important the racial and religious factor had already beco me 
for the 1920 election. 

Benjamin Reist, also of San Francisco Theological Seminary 
and a member of the working commission which prepared the 
superb statement on church-state relations adopted by the Gen
eral Assembly of the United Presbyterian Church, has a good 
study on "Church and State in America: A Theological Inquiry." 
Since the Republican Convention in San Francisco comm itted 
itself to a position damaging to religious liberty and cont rary to 
the stand of most of the major denominations, this issue is a 
burning one. 

Will Herberg of Drew, whose Protestant/Catholic/few remains 
a major classic in the field, deals with "Religious Group Con
flict in America," and Martin Marty summarizes the co nsensus 
of the authors. 

Religion and Social Conflict is full of refreshing detai l and 
new insights, and it reflects the liveliest and most responsible 
work being done by contemporary Christian prophets. The vo l
ume will bring any reader up to date on the critical issues, and 
it will serve as an excellent study manual for a Wesley Founda
tion study seminar on social questions. My only regret is that 
there is no chapter on "Christians and the Peace Testimo ny," 
written by Paul Peachy or Howard Schomer on Walter Muel der 
(for instance), for this issue also divides the waters betwee n 
those who affirm that Christianity is "purely spiritua l" (and 
irrelevant) and those who confess the God of Abraham, Isaac 
and Jacob-the biblical God of all creation. 

-FRANKLIN H. LITTELL 

Peter Berger, ed., The Human Shape of Work. Mac
millan (1964), 241 pp., $5.95. 

If there is any doubt that the classical Protestant ethic of wo rk 
is obsolete, this collection of studies in the sociology of occu
pations should convince the hangers-on that the brave, new 
world is here. The critical task began by Thorstein Veblen, Wil 
liam James, John Dewey and William Whyte, Jr., is here con
tinued-and there is abundant data for the theological imag ina
tion to digest. 

The studies include: Raymond Gold's description of the wo rk 
world of a janitor in a Chicago apartment building; Ely Chin oy's 
examination of assembly-line workers; William Evan's study in 
the marginal character of the engineering technician (w ho is 
not accepted as either engineer or skilled worker); Ian Lew is' 
profile of the world of advertising; and Kenneth Unde rwoo d's 
exploration of the operational (rather than ideological) wo rld
view of the business executive. Peter Berger adds a chapter of 
reflection on the problem of work in our time and suggests 
some of the resources for understanding the ontologica l devalu
ation of work as well as clues to recovering its huma n shape. 

The hints and clues are the most intriguing aspects of this 
book to this reader, and he intends to pursue the matter not 
only in Marx, Durkheim and Weber but also in Luther, Calvin 
and Paul. 

One could imagine, for instance, the creative discomfort re
sulting from a serious reading of this book by seminaria ns and 
preachers before they prepared their sermons or plotted the 
strategy of their parishes. What can now be said of the mora l 
or religious nature of work when one has in mind the assembly
line worker (or the computer operator) whose work is isolated 
both from other workers and a finished product? What is the 
word of "good news" to the advertiser, the man whose wo rk 
calls for role playing rather than an expression of his real self? 
What can the church be to the marginal man sufferi ng from 
anomie, separated from any meaningful social relationships? My 
guess is that Christians who pursue such questions would soon 
rediscover the "powers and principalities" of Pauline language 
still with them in the form of institutions and ideologies in 
bondage to death. 
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The problem is by no means confined to the five occupations 
here examined. The cliched question, "Are you happy in your 
work?", when directed at a broader audience, will unleash all 
the demons bottled up these many years by the Protestant doc
trine of "calling." Preachers, doctors and lawyers will join the 
multitude in affirming the ambiguous satisfactions of their work. 
Berger gives an indication of the problem by suggesting a three
fold division of work according to its human significance: work 
that provides an occasion for self-identity and commitment; 
work that threatens one's self-identity and human dignity; work 
that is neither fulfilling nor oppressing but merely instrumental. 

If most of us find ourselves in the instrumental category, we 
must own up to the fact that we have not only divorced our 
work from our religious vocation, but we have also divorced our 
private world of meaning from our public world of work. The 
temptation is all too easy to abandon the humanizing of work 
and seek moral and religious meaning in the privatized sphere 
of family, clubs and the suburban church. 

This book leaves the reader with the hope that someone with 
the sociological imagination of a Max Weber and the theologi
cal acumen of John Calvin will pursue this matter further. If 
Christians are to continue to speak of work as worship 
(/eitourgia, "that which we do before God") rather than work 
still under the curse of death, they had better be clear as to 
the public and private character of their work and the human 
devaluation of work in an industrial society. 

-ROBERT L. JOHNSON 

Arthur A. Cohen, Ed., Humanistic Education and 
Western Civilization. Holt, Rinehart and Winston 
(1964), 250 pp., $5.75. 

This year Robert Maynard Hutchins turned sixty-five. Such a 
monumental figure in American education as Hutchins deserves 
this worthy volu~e of essays as a birthday Festschrift. 

Arthur Cohen has assembled here some of the most typical 
leaders of the humanistic tradition to comment on many of 
the issues dear to the heart of Hutchins-and so central to the 
quality of Western civilization. Since American civilization has 
now taken its place in world culture, wherein one sphere of 
influence infiltrates another, there is little doubt these writers 
pleased Mr. Htuchins with their insights into what we must do 
for man. 

The most frequent technique is to take a theme Hutchins has 
often emphasized, developing its contemporary implications. 
From what was said thirty years ago, the essayists make some 
highly pertinent observations of man's condition today. This 
does not reflect undue or slavish adulation; the essays simply 
imply honest recognition that Hutchins talked of many subjects 
which must be taken as fundamental. 

While the fourteen essays reflect the impact as a whole of 
Hutchins' work, Champion Ward assigns specific results to it. 
The former undergraduate dean of the University of Chicago 
credits his president with major responsibility for at least seven 
presently established practices in education: early admission to 
college; advanced standing for superior students; rhetorical 
usages, such as, "excellence," "independent study," "the dis
ciplines," "dialogue" as the name for any communication; 
return of popularity for the three R's; discovery of gifted stu
dents; education of teachers as well as professional training; 
and the decline in influence of John Dewey. (p. 120) 

Perhaps the service of this volume is greatest in showing that 
during the last thirty years Hutchins has been associated with 
structural factors in "the higher learning in America," which the 
Dewey emphasis on "creative learning" and "democratic" pro
cedure in the classroom has tended to obscure. 

Part I deals with "Democratic Values and Western Civiliza
tion." The future of democracy, the need for it to rely on 
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SUN IN THE WILDERNESS 

The hot sun is enfolding this girl like the Swan 
And its grasp is a sheath, the caress of those wings. 
Her full mouth is aflame with the strength of the sun 
Though her lips are still wet with the touch of a spring, 

An untouched, hidden spring with its kiss 
Of cold water raised high in the cup of strong hands. 
Her mouth is unquenchable. Fire is the mass 
Of her self. Her red tongue is a flame that burns 

In the wilderness. Everywhere from the hills 
The green swarms of the living are hot like the sun: 
They surround, they contain a hypnosis that falls 
On the brain with a force with a beat like the sun. 

-EDWARD OSTER 

persuasion, the continuance of dialogue among all of its classes, 
groups and . individuals, and its participation in world culture, 
receive fresh and illuminating treatment. lndiscourageable be
lief that the essence of democracy, participation in the control 
of one's destiny, will survive seems more plausible when set 
forth by Elizabeth Mann Borgese. Such an encouragement stems 
from Hutchins' repeated confidence that self-government is 
"the only form of rule consistent with the nature of man." 

Grasp of classical learning provides a stable view on the nature 
of man. The ring of certainty in Hutchins' views draws much 
from his confidence that educators can tell what they mean by 
"man" when they devise a program of study for students, or a 
social order for their generation. The lack of consensus about the 
nature of man in Western civilization, pointed out by 0. Mere
dith Wilson, is a serious problem in contemporary education. 
Dewey, Freud, and recent existentialists have contributed to 
this loss of self-identity. A philosophic view of organic self
hood would do much for our fragmented psychology and what 
that discipline can offer to discussion about the man who is 
supposedly being educated. 

Educators will press on to Part II, which deals with "The Past 
and Future of Humanistic Education." The well-known fact 
that the sciences have received such great attention since World 
War II is clearly recognized, and the corresponding neglect of 
the humanities (even in India) is brought home anew. But 
denying the attendant false assumption-that political and 
moral intelligence will be obtained by osmosis-has been the 
crusade of Hutchins and the humanists who speak here with 
persuasive voice. 

An educated citizen must know both "principles and par
ticulars," says Ward; he must have "a connected view of things" 
(Tugwell); know what to think as well as what to do (Mayer); 
develop a view of reality and a scheme of values (Murray). 
There must be a synthesis among specialists, Wilson insists. 

No doubt most scientists would agree that much of what 
these humanists emphasize deserves a hearing. But they'll say 
the task of giving them a hearing is not their business. Nor is 
the synthesis of all learning their affair. And since scientists are 
in the saddle, the problem remains for someone to see to it 
that this synthesis occurs. It is not taking place in the graduate 
schools. Hence, liberal arts colleges-into the breach! 

-LOUIS W. NORRIS 
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Magda King, Heidegger's Philosophy: A Guide to His 
Basic Thought. Macmillan (1964), 193 pp., $4.95. 

In this book Mrs. King has set forth a very modest twofold 
goal: 1) to ascertain clearly the one question to which Martin 
Heidegger has addressed his whole philosophical career; and 
2) to indicate the answer Heidegger has proposed to his own 
question. But it only sounds modest , for between the question 
and answer lies the provocative analysis with which Heidegger 
declared to the world that the total tradition of Western philos
ophy since Plato has been fundamentally misdirected . 

Although intimate with all of Heidegger 's writing, Mrs. King 
attends almost exclusively to Sein und Seit (Being and Time ). 
After acknowledging the great impediments to any effective 
translation of the book from the German original to English-and 
after an appreciative word to John Macquarrie for accomplishing 
the task when several previous aspirants had given up in despair 
-Mrs. King insists that still the best (only?) way to understand 
Heidegger is to read the original. Even so, she attempts to in
terpret for us the question and answer posed by Heidegger. 

It is not necessary to rehearse here the spectacle of some of 
the reactions by representatives of the "philosophical establish
ment" to the publication last year of Sein und Seit in its English 
translation. Even if Mrs. King's book did no more than call at
tention to the profundity of Heidegger's question (and I think 
it does considerably more ), it would have served us well by 
1mpl1c1tly refuting the charges that Heidegger had done nothing 
new or important. One would not have to accept Mrs. King 's 
analysis of Heidegger 's thought or Heidegger 's own writings to 
experience the "s haking of the foundations " which occurs when 
on exposure to the skillful probings of Heidegger. That is, 
Heideggers' iconoclasm is effective whether or not one accepts 
his constructive alternative, and Mrs. King has done an expert 
job in demonstrating this iconoclastic dimension of Heidegger's 
thought. 

On the other hand, there is a danger in Mrs. King's book-a 
danger to which all such derivative scholarship is susceptible. It 
is the question whether if in the end the reductionism inherent 
in even the best books of this genre does not violate the inten
tion of the author under consideration. Even when raising such 
a question which seems to be singularly important when dealing 
with a book about Heidegger, I would not be fair to Mrs. King 
if I left the impression that she is not aware of this very danger 
or to imply that she failed to make a concerted effort to avoid 
the pitfalls. Her analysis may provide - with caution, remember
ing that one is still dealing in interpretive material-real help 
to the_ fledgling student of Heidegger's philosophy and a worthy 
so_u_nding board for the questions raised by those already fa
miliar with Heidegger's thought. 

-JAMES WIGGINS 

Roger Mehl, The Condition of the Christian Philoso
pher. Fortress Press (1964), 221 pp., $4.50. Trans. 
from the French by Eva Kushner. 

Roger Mehl injects new life into the harried issue of "Christian 
philosophy" by his refreshing and creative angle of approach. 
He does not ask what a "Christian" philosophy is but what is the 
stance of the Christian philosopher? By shifting from the dis
cipline to the man Mehl, who teaches Ethics on the Protestant 
faculty at _the Universite de Strasbourg, connects faith and phil
osophy. without resorting to the usual options of hierarchy or 
synthesis. Because the Christian lives under both judgment and 
promise as an "old" man being made new, his reflective activity 
will take place in the context of an eschato logical tension. He 
wi ll not i_ncmporate Christian doctrines into his ph ilosophy but 
w ill let his th inking stand under the j udgment and ill umination 
?f revelation. The Christian fait h does not off er phil osophy new 
ideas or soluti ons but a tone and con text, a parti cular kind of 
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spirit. Not only does this spirit excluoe all pretensions of finali ty 
(whether Idealist, Naturalist, Marxist, etc.) but it also excuses 
the philosopher from efforts to establish a natural theology or 
even to understand and rationalize revelation in the Anselm ian 
sense. Nevertheless the philosopher's faith does have a posi tive 
effect on his work, though always indirect. The idea of Creatio n 
for example, will lead him to the problem of time and histo~ 
as the real locus of human existence. Rather than baptizi ng or 
transmuting previous philosophical elements, the Christian will 
create a "new" philosophy, taking up his task in the liber ty of 
a man who knows that he need not establish the final meaning 
of his life through his philosophical activity. What is sought is 
not a philosophy of the Christian content but of the Christia n 
intention. In Mehl 's estimation the contemporary philosop hies 
closest to that intention are not the revivals of religious meta
physics, both efforts such as phenomenology, existentialism and 
personalism which remain worldly and finite. 

The relation of philosophy and theology which Meh l as
sociates with his position is dependent on Barth's idea that 
revelation creates its own possibility of being understood. The
ology is accordingly restricted to correcting the Church's preach
ing by the criterion of the content of revelation as it is under
stood from within the miracle of faith. Philosophy is dismissed 
from any soteriological or crypto-theological preoccupations and 
directed solely to the sphere of the human. Mehl is convince d 
that only a strict separation of the two disciplines will give each 
the liberty to enter into fertile dialogue with the other. Yet 
after his espousal of the Barthian view of a self-interpreting reve
lation, he surprises us in the last chapter with the assertion that 
what the philosopher will offer the theologian in this dia logue 
is a theory of signs, a clarification of the nature of language and 
an epistemology. 

The cogency of Mehl's analysis turns on this issue of the in
telligibility of revelation. To be consistent with his own descrip
tion of the Christian philosopher, he cannot tell us what revela
tion is philosophically, i.e., in a general way, but must assume 
the event of revelation as well as its reception and comprehe n
sion as a fact, a miraculous fact which is "epistemologica lly 
unique." But this appeal to miracle leaves unilluminated the 
heart of the believer's effort to understand-the cont inuity be
tween the old and the new man which Mehl himself recognizes 
as the most delicate issue of a Christian anthropology. Are we 
really reduced to the unpalatable alternatives of either dissolving 
the question of continuity in a miracle bath or selling revelation 
into slavery under a general epistemology? Might not a finite 
philosophy such as phenomenology be able to develop a general 
hermeneutic which could point to the place of revelatio n in the 
range of human experience without pretending to explai n ex
haustively or determine the significance and bearing of revela
tion? Mehl himself seems to take an important step beyond 
Barth in this direction when he says that theology must not only 
describe the interior economy of revelation but also show the 
unique character of the mystery by comparing it wit h other 
realms of knowledge. But this problem takes us to the heart of 
current hermeneutical discussion; we cannot blame a boo k first 
published (i n French) in 1947 for failing to resolve issues of 
which we are only now becoming acutely aware! 

This work is full of surprises for those who think Barth ian the
ology can only be antiphilosophical or a substitute for philos
ophy. The idea of a strictly " theological" theology and an ex
clusively "philosophical" philosophy which are nevert heless in
extricably united in the person of the philosopher sets forth a 
lively alternative to any pretended philosophia perennis. Along 
with the work of Pierre Thevenaz and Paul Ricoeur, Me hl 's book 
consti tutes an important step in the direction of w hat Thevenaz 
call s "p rotestant" philosophy or philosophy "wi! hou t absolute ." 

- LA RRY SHINER 
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Elisabeth Adler, ed., Here For a Reason. Macmillan 
(1964), 136 pp., $2.95. 

The church in the German Democratic Republic has been 
shaken to its roots by the political division of its country. This 
collection of sermons, bible studies, pastoral letters, and 
prayers reflects the agony and joy of Christians who are finding, 
in the midst of anxiety and frustration, the real meaning of 
the gospel for them. 

The collection is from two main sources, the student Chris
tian movement (Studentengemeinden) and the Evangelical 
Academies. Rarely in the current literature on church renewal 
can be found such a sense of immediacy and vitality. The 
language in translation is not always smooth, nor is there any 
attempt to present a finished theological perspective regarding 
church and society. Rather, specific problems of existence in 
the life of the church are used as opportunities to reflect on 
the fundamental faith-stance of the church. It is this tentative 
yet affirming nature of the book that gives it its power. 

The problems faced by Christians in the DDR are not confined 
to that nation. Secular authority, military service, armaments, 
the preservation of love within judgment, and hostile public 
opinion are issues we all face. The twin temptations for Chris
tians to stand in simple opposition to the modern world or to 
abdicate responsibility and take refuge in another-worldly 
spirituality are known in our churches, too. 

Elisabeth Adler is from East Germany and has, since 1960, 
been Associate General Secretary of the World Student Christian 
Federation. In January she leaves Geneva for a staff position with 
the Evangelical Academy in East Berlin. Her contributions to 
the Federation and to the student Christian movements around 
the world have been many. In resuming her work in the DDR, 

FOR 

"If that diamo"lj_ ring tur s brass 
Daddy's gonna buy ~ a looking glas,:"' 

Near Atchison the rain attacked our car 
like locust shells, baring the invisible cracks. 
The man driving asked every god why he 
should be confined to time and place, though having 
travelled since dark in silence I could dream then 
of eiderdown and syrupy teaspoonfuls, 
his ringed hands cradling dolls with corn-silk hair. 
While night removed the landscape twice we stopped 
at a gate imposing Gothic order against grain. 
Farewells and assignations have no faces 
(except someone winked and someone sulked out loud). 
Finally the day-long corridors repeating 
vacancies I'm worthy of: the chairs 
are lonely as huge bears and fires hiss softly. 
No one knows or calls my name but visions 
of you advancing roses in your head, 
the rank impression of a single nature 
defying nature and lands that kill for love. 
A perfect institution-with room enough 
for poems, defenseless animals, your eyes. 

-NANCY HOLMES 

NOVEMBER 1964 

she leaves with us her lasting impact on students and student 
leaders. And, in Here For a Reason, she provides yet another 
testimony to a faith not bounded by political division. 

The book closes with a collection of prayers which provide 
a glimpse into the dynamic of our Christian brothers in the 
DDR. They range from the cry "Let not the distress that has 
befallen us seem too small a matter to thee," through the re
mainder, "Grant that we may not fail to pay to others the debts 
of love and of truth," to the final, triumphant "Let us also 
acknowledge thankfully the smaller delights, and go rejoicing 
on our way." 

This joy, born from despair and fed by faith, is humbling to 
encounter. 

-ALLAN J. BURRY 

Thomas J. J. Altizer, Mircea Eliade and the Dialectic 
of the Sacred. Westminster Press (1964), 219 pp., 
$6. 

Thomas J. J. Altizer of Emory is one of our generation's bright
est young scholars. He inhabits the "no-man's land" of reli
gious studies-the history of religions. While American scholars 
traditionally have been more interested in the so-called "com
parative religions" approach to the problems of Christianity in 
a religiously pluralistic world, Altizer has developed a vigorous 
and exciting style that combines philosophical, theological and 
I iterary material into a refreshing and readable thesis. 

His Oriental Mysticism and Biblical Eschatology (Westminster, 
1963) established him as a provocative force and revealed his 
wide knowledge of contemporary theological movements. He 
has chosen the famed historian of archaic religion, Mircea 
Eliade, as the springboard for his second book. Eliade, who com
bines immense erudition and a romantic sense for the religious 
origins of human history, has been designated by Altizer as "the 
Frazer of our generation." He has sought an ontology rather 
than simply organizing historical or anthropological data. In 
Altizer's words, "Eliade has stripped his evidence of its histori
cal particularity, and classified it according to its morphological 
continuity." (42) 

Eliade's dialectic of "sacred and profane" is the specific struc
ture of his thought that provides the basis for Altizer's specula
tions. Very simply, it is Eliade's contention that archaic man 
sought to create his "world" by abolishing the profane and 
exalting the sacred. Modern man, on the other hand, has created 
a whole new "world" by abolishing the sacred and exalting the 
profane. "If modern man must become the murderer of God, 
archaic man can only be himself by abolishing the profane." 
(58) 

Altizer's method is thus to apply the dialectic of the sacred 
and profane as posed by Eliade to the contemporary theological 
situation in Christianity. That the sense of the sacred and the 
power of the holy are apparently no longer present in the 
Christian movement is of considerable importance in clarify
ing the situation. 

The first requirement of a contemporary theological 
method is a full acknowledgment of the death of God. This 
means that all traditional theological thinking is now ir
relevant. In this situation the task of the theologian becomes 
the paradoxical one of unveiling religious meaning in a 
world that is bathed in the darkness of God's absence. 
Paradoxically, he must search for light in precisely those 
corners which are most filled with darkness: thus our quest 
has seized upon those expressions of the profane conscious
ness which are most estranged· from the world of the 
sacred. (19-20) 

The theory of the "coincidence of opposites" (coincidentia 
oppositorum)-that the sacred is the opposite of the profane 
and that the sacred cannot exist without the profane-is basic 
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to Eliade's thought and used by Altizer to explore our contem
porary ontological neutrality. Western man, in his successful 
attempt to rationalize God, thus made creation religiously 
neutral. The abolishment of the profane meant, in Eliade's 
theory, the concomitant loss of the sacred. Once the profane 
disappears, then its opposite-the sacred-can no longer be 
manifest. 

It is with considerable imagination and flair that the author 
proceeds to support this thesis in illuminating discussions of 
Dostoevski, Proust, Kierkegaard, Sartre, Teilhard, Freud, Mar
cuse, Brown, and Nietzsche. 

Altizer's book is a useful guide for any thoughtful person 
who wants to move beyond the popularized "honest-to-god" 
tracts of our time. By introducing Eliade, Altizer broadens sig
nificantly the context of theological discussion to include non
Western modes. While there is much talk about "religionless 
Christianity," the author makes a strong, though implicit, case 
for a religiously powerful literature. "Religiously powerful, 
philosophically meaningful, and strangely relevant to the con
temporary sensibility" are words used by Altizer to describe 
Eliade. They might as well be the formula for any future pro
gram in theology. 

-F. THOMAS TROTTER 

William Golding, The Spire. Harcourt, Brace & World 
(1964), $3.95. 

The Church is not founded upon a rock but upon a sea of 
mud, says William Golding in The Spire, and it is a miracle that 
it stands at all. It is a sea of mud that writhes and moves and 
fills men with frantic fear so that they throw into it whatever 
material they can lay their hands on to give it some semblance 
of solidity. It is a sea of mud from which rises the stench of 
death that drives men away from the structure erected on it. 

But on this foundation a church has been built and to this 
church a man, a priest and dean, Father Jocelin, unfit by nature 
and by training for his office, wants to add a spire, a prayer to 
the glory of God. He believes the angel of God has stood at 
his back and told him to build it, but he has mistaken the pain 
and heat of disease in his spine for the message of God. He 
builds the spire on conscience money from his aunt, who has 
been mistress of the king. He builds the spire, driving on the 
master builder who-as the practical man and the voice of 
reason, knows the job cannot be done--until he destroys him. 
He builds the spire, alienating the members of the chapter of 
the cathedral, killing the lame sweeper who has loved and cared 
for the church, bringing to sin and then to destruction the 
sweeper's wife, Jocelin's daughter in God, whom he has loved 
as a child and as a woman. 

At the end of the book the teetering, all-but-finished spire 
still stands, leaning against the parapet, a prayer ready to de
molish the building below it. Golding lets the spire stand not 
to demonstrate any moral of triumph over adversity, but to point 
out the empty and threatened church below, unless to the 
clergy and to the people. 

What remains? Only Father Adam, man himself, so innocuous, 
so inconspicuous about his dull, daily duties that Jocelin himself 
has difficulty remembering his name and jokingly calls him 
Father Anonymous. It is · he who remains and, in the end, it 
is he who has love and charity for Father Jocelin. 

Golding first became a best-selling author a few years ago 
when his Lord of the Flies not only put renewed life and tangi
bility in the old conflict between good and evil as a fundamen
tal theme in literature but also revived the issue of moral de
pravity in man. He reiterated his statement three more times 
in novels of less appeal and of varying degrees of power, 
Pincher Martin, Free Fall, and The Inheritors. He says that 
man is fundamentally evil and fundamentally destructive of 
himself and of everything that is his, man-made or God-given. 

He pulls no punches. If man is depraved, it is the Church to 
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which he looks to help him raise himself above his evil nature . 
In The Spire, the Church is afflicted with all the evils which 
beset mankind; indeed, it is man-made and not God-made and 
therefore is no less evil than man. It does little to uplift dow n
cast man. It may instead lead him to destruction. Golding has 
stated this before but his reference has gone largely unnotice d. 
Who are the first of the evil ones in Lord of the Flies? Who 
follows an evil leader and helps to lead others from sense 
to depravity? The choir boys, trained and educated by the 
Church. The Church has nurtured these boys, has provide d 
them with their standards of conduct-and they become the 
means to destruction and darkness. 

In The Spire, it is a church leader, a man who might be 
expected to be able to see the way, who can only see the way 
to destruction. Even worse, he thinks it is the right way. Whe n 
he is challenged early in the book, he clenches his teeth and 
says, "I am about my Father's business." He was ordained when 
he could hardly read the offices and (although he does not 
know it until much later) he was given preferences on ly be
cause of his aunt's relationship to the king, a joke conceive d as 
king and mistress were tumbling on the couch. He got no 
further than a deanship because the king died too soon. But 
the king's money, through Jocelin's aunt who wants a sancti
fied burial place, can finance a spire. Perhaps it is simply that 
Joselin has never learned what his priestly function is. He has, 
as Father Adam says, never been taught to pray. 

Like other zealots, he is so sure that he is carrying out the 
will of God that when there appear to be forces oppos ing 
erection of the spire, he is certain that they are the resu lt of 
witchcraft, or the work of the devil himself. After the inves tigat
ing Visitor has made inquiry about the charges that have bee n 
brought against Jocelin by members of the chapter and eve n 
after Jocelin's disastrous maladministration has been reve aled, 
Jocelin still begs to be allowed to drive the Holy Nail at the 
top of the spire to prevent its falling. The Nail has beco me a 
fetish to ward off evil spirits. In the midst of the terrible stor m 
in which spire, church, and city are threatened and d uring 
which stones fall from the parapet, he shouts to the frigh tened 
people that Satan is loose. In one of the most vivid and mov ing 
episodes in the novel, Jocelin creeps from his cell into the 
church, steals from the altar the Nail in its silver box, climbs 
the shaking ladders far up inside the spire and, although plag ued 
by devils on every side, uses the silver box as a hamme r to drive 
the Nail at the highest point he can reach. The devils subs ide 
and the spire, although tilting, stands. 

Are there really opposing forces here at all? If the greates t 
of tragedies arise from the conflict between two goods, what 
comes from the conflict between two evils? Perhaps the evil 
which Jocelin has done in the name of good is only mater ializ
ing into storm-the forces of nature oppose him above gro und 
as they have already opposed him in the mud below gro und . 
And perhaps the devils are only the further manifestatio n of 
these natural forces so that there is really no conflict at a ll, 
simply a realization. If so, how are they stopped by t he 
Holy Nail? 

Golding's work lies somewhere between that of Rolf Hoc h
huth-who examines on an epic scale the Church's equivocatio n 
with gross evil in Nazi Germany-and of Graham Gree ne's 
deftly penetrating works on the Church's relationship to the 
individual sinner. From this middle ground, he has previo usly 
pointed out the weaknesses of men; now he points ou t the 
weaknesses of the Church as made by men or the weak nesses 
of men in the Church. He tries to give some suggestion that in 
Father Adam the strength of the Church survives but he can
not do it with the conviction of Greene. 

Golding has given some humanness to Father Jocelin, zea lot 
though he is. He never emerges as a full human bei ng, but 
neither do the other characters in The Spire; they are more 
functions than men. Roger Mason is the master builder d riven 
by Father Jocelin, his wife, and his men. Pangall is the swee per 
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CHANGE • OF · LIFE 

The days dwindle down, 
The song says: they change you. 
Yet all that appears are 
Frail moments to try to predict 
Or remember. 

Nowhere upon 
This day the ecstasy of action. 
Morning shocks you always 
With a different hunger 
But, unable to explain itself, 
Lingers right at distraction. 
What did you expect this one 
To bring-some simple pain, 
Retruing your ragged wife-
A veneration of your limbs? 
Body fails you, 

after all. 
In that coffeecup the universe 
Floats by: spill it into 
The saucer quick-ah, there are 
Better ways to stall. 
Get on to work. 

Just last week, 
This very spot, this officer, 
That passerby, conjured up 
An accident: commotion, blood, 
Slight trembling-but you 
Had to hurry on to inventory: 
Love once a week, labor 
Every day, all those fragile, 
Proud marriages of glands 
To generate the rent. 

At home 
That evening after work you sat, 
Fingering the paper, thinking 
That to close the blinds 
Eclipsed the pace of day; 
Your life-it seemed too sudden
Had lost its maiden name. 

-R. B. LARSEN 

NOVEMBER 1964 

devoted to the church but hounded by Mason's men. The 
dumb man is the stonecutter devoted to his task and to his 
subject, Jocelin. Father Anselm is the inadequate priest. And 
so on through all the others with the possible exception of 
Goody Pangall, who is really little more than the devout woman 
who sins and suffers. Jocelin may be a fanatic, but he has loved 
Goody Pangall as child and as woman and his Fatherly love for 
her is (perhaps) his saving grace. In his final act of kindness, 
when he goes to her cottage to tell her that he has made 
arrangements so that she will be attended in her disgrace, he 
is mistaken as a condemning priest and frightens her to mis
carriage and death. His last act of mercy is the grisly baptism 
of the child. (This scene is another in which Golding's power 
as a writer, a power which should not be underestimated, is 
at its best.) 

Jocelin is strongly human when, defeated and ill, he goes 
to Roger Mason to effect a reconciliation but is rejected and 
thrown into the street to suffer abuse at the hands of the 
people. He is even stronger when he goes to Father Anselm, 
his former confessor and friend since childhood, seeking to 
mend their broken ties. But Father Anselm only replies that he 
is the same kind of priest Jocelin is. He is stronger yet when, 
as he is about to die, he can give some pleasure to Father 
Adam by a simple lie. He sees the constellation Bereneice and 
thinks of Goody Pangall. When he says, "Bereneice," the puz
zled Father Adam asks, "Saint?" Jocelin replies, in double mean
ing, "Saint." 

If Jocelin is strong human here, he has been weak and 
natural human in the concessions he has made to erect the 
spire. He allows Pangall to be abused and die; he permits the 
workmen to desecrate the church; he overlooks the sin of 
Roger Mason and Goody Pangall. He neglects his priestly duties 
and his obligations; he sacrifices his office and his church; he 
ignores the pagan rituals of the workmen. He compromises his 
God and himself to build the spire. (This is similar to Hoch
huth's contention in The Deputy that moral principles were 
compromised in the vain hope that the Pope might serve as 
mediator between Hitler and the Allies to bring an end to 
World War II and glory to the Church.) How many compromises 
have men made with beliefs and principles in order to get their 
way? At least Jocelin believes he is doing the will of God. 

The Spire has been on the best-seller lists for several weeks 
but the usual reader, expecting to find the fascination of Lord 
of the Flies, is disappointed, then puzzled. He may perhaps 
even find the book distasteful. He has read of zealots before 
but somehow they always seem to emerge as a Joan of Arc or 
a Martin Luther or a John Brown with something of the heroic 
about them. Jocelin does not. A diseased spine as a source of 
vision is likewise disturbing but it need not be, for many of 
the great works of the world have been created by men who 
were desperately ill. The central questions in the book are not 
pleasant to grapple with, but neither are the problems proposed 
in works much more durable than this one. 

Structurally the book is Golding's best. Its narrative is as 
straightforward as that of Lord of the Flies, and much less 
complex than the other three novels. The book lacks Golding's 
usual "gimmick," unless it is that the spire still stands. Or 
unless it is in the irnplications of the last sentence in the book: 
"So of the charity to which he had access, he laid the Host on 
the dead man's tongue." Oftentimes the writing is emotionally 
very powerful as in the two scenes referred to but sometimes 
Golding's great dependence on suggestion leaves the hurried 
reader with gaps which he cannot fill and he wishes the details 
had been supplied. 

The book is subjective but not so subjective that it cannot 
be read by the unimaginative. But if there is to be only one 
interpretation, it will be difficult to settle on. As in any other 
work worth reading more than once, there are puzzling facets of 
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meaning all the way through. Perhaps the essence of the book 
is in one of Jocelin's own thoughts: "That's too simple, like 
every other explanation. That gets nowhere near the root." 

-JOSEPH J. IRWIN 

Clifford P. Morehouse, A Layman Looks at the 
Church. Seabury Press (1964), 181 pp., $3.50. 

In this age of ecumenism (faltering, however, now that Pope 
Paul has come out with his encyclical Eccelesiam Suam, which I 
suspect most Catholics find as depressing as most non-Catholics) 
one is always tempted to further the principle of ecumenism, 
sometimes to the sacrifice of honesty and forthrightness. While 
I, a Catholic, accept the kind invitation to review a book written 
by an Episcopalian for a Methodist magazine, I must confess 
to a certain degree of embarrassment since my social nature 
would direct me to a courteous and at least a pleasant review. 
But such aspirations must give way to critical honesty. 

Mr. Morehouse has written a book, but for whom? In the 
early going, namely in the first five or six chapters, I became 
somewhat convinced that Mr. Morehouse was writing a religious 
primer for school children, but as I progressed I found myself 
entangled in the procedures of general conventions, which 
seemed more intended to fulfill the needs of an Episcopalian 
course on civics, thus seeming to indicate that Mr. Morehouse's 
audience had advanced into the mainstream of high school life. 

The first eleven chapters of the book, that range from discus
sion of "What is the Church?" to "The Christian Family" dis
play a naivete that achieves its full expression only in the last 
several chapters that deal with communism, war, and segrega
tion. The treatment of these subjects, enormous and critical as 
they are to man's future, reveals what is essentially wrong with 
the religious community in America, and in all of the world. 

Mr. Morehouse's book epitomizes the failure of corporate 
Christianity to be a moral leader rather than a follower-after
the-fact. In the early chapters, Mr. Morehouse sets forth an 
attractive theory of Christianity. He is not alone. Everyone within 
the Christian communit resents an attractive theor . Wh 
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then must theory always remain theory and why is it never 
applied? We talk endlessly about how awful war is and we 
talk about how awful communism is and we talk about how 
awful racism is, but what are Christians, qua Christians, doing 
about these grave problems? Individual Christians and even a 
few individual church organizations struggle toward resolution, 
but the vast majority of us who profess the Christian faith can 
only wring our hands in despair. This lamentation is the cry of 
corporate Christianity, which always seems to feel a driving 
urgency to preserve the external forms of religion, to the sacrifice 
of the internal fire that gives meaning to the forms. 

Mr. Morehouse's book, probably quite unknown to its autho r, 
reveals the mis-emphasis of Christianity on a cheerful theory 
and on procedural and numerical problems. What is missing is 
the potency to thrust forward to the stage of reality, which stage 
is the present time and place of Christianity. 

Theology is the science of God, and the world is cramme d 
with books on the theology of God. What is missing is a theology 
of man. It is so easy to rattle on endlessly about God, part icu
larly when one can find answers to every question and thus can 
resolve, apparently, the mystery of God. And yet how can we 
resolve the mystery of God when we cannot resolve the mystery 
of man? And it is only when we resolve the mystery of man 
that we will begin to see the pattern of action needed to re
solve the problems of the world. 

Mr. Morehouse's book does not set out on even the first step 
toward that pattern. This is not the fault of Mr. Moreho use, 
whose every sentence and every chapter is suffused with Chris
tian charity and profound concern in all things that affect man. 
The fault lies with all of us who have shared in the structuri ng 
of a moral and intellectual system that cannot and wi ll not 
grapple with the hard realities that surround the myste ry of 
man, and that prevent us from achieving peace within ourse lves 
and within the world. This debilitating system that I refe r to 
includes the Roman Catholic Church; failure is hardly pec uli ar 
to non-Catholics. Indeed, it is one of the things that bind s 
Catholics and Protestants forever, because we are all frai l and 
we are all human. But we are more than that-and out of a 
reco_gnition of our joint failures must come the resolve to buil d 
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upon theory, to, practice the Christian faith and to live it each 
day and hour and in every place. If we do this, communism will 
die of malnutrition, war will be a distant and a grim memory, 
and racism will be an ancient scandal. Then and only then will 
we have a future. 

-EDWARD M. KEATING 

Leslie A. Fiedler, Waiting for the End. Stein & Day 
(1964), 256 pp., $5.95. 

Gabriel Vahanian, Wait Without Idols. Braziller 
(1964), 256 pp., $5. 

BY VIRTUE OF an uncommon stance of seeing and hearing 
in literature and society, Gabriel Vahanian and Leslie Fiedler 
have come upon a common image about where we are cul
turally, mythically, psychically, and theologically: we are waiting. 

According to Fielder, a literary critic with an eye to the 
underside of American life, waiting is the suffering with the 
journey of American literature and life out of its obsessive 
adolescence into an unknown maturity. Waiting means the 
tolerance of the blindness and utility with which American cul
ture refuses to be reconciled with itself in its artistic, sexual, 
and racial duplicity. It is the suffering of the dilemmas created 
by a concomitant attraction to and repulsion from blackness and 
violence, covered thinly by what to Americans is only a meta
phor, "love." Waiting is endurance on the brink of being the 
first postliterate culture in the West, due to a growing rejection 
of the novel as the pre-eminent form of narrative literature as 
well as to the ominous influence of television-both supported 
ideologically by "a weariness with humanism itself which un
derlies all.the movements of our world, a weariness with the 
striving to be men" (p. 168). Waiting is the holding out against 
the transmutation of the novelists' experience of the failure of 
heroes, wars, honor, academies, and exile into an experience of 
their own success as writers. It is the holding out against the 
success of the novelists' own sexual revolt, now given wide 
adherence in a mass culture: "As Puritanism dies, anti-Puritan
ism becomes middle-brow affectation ... " (p. 63). Waiting 
means endurance of the "death of the old men," Hemingway 
and Faulkner. 

For Leslie Fiedler, waiting is this endurance, this suffering, 
this holding out, this tolerance. So he has the British critic, 
William Empson, ask of us: 

Shall we go all wild, boys, waste and make them lend, 
Playing at the child, bo)'S, waiting for the end? 
It has all been filed, boys, history has a trend, 
Each of us enis/ed, bovs, waiting for the end. 

ACCORDING TO VAHANIAN, a theologian with an eye to 
the juxtaposition of Christianity and literature embedded in a 
cultural crisis, waiting means an openness to a transfiguration of 
culture, a renovation of the artifacts by which men struggle to 
be men, which is the only course open to us, since "The drive 
toward radical immanentism is the sign of our time" (p. 40), 
resulting as that does in a neutralization of human existence. 
Waiting is the readiness to confess with Nietzsche that "God 
is dead," and that His death, a cultural rather than a theologi
cal fact, promises that " ... the reality of the living God is 
freed from the cultural concepts and other institutions that at
tempt to objectify and domesticate it" (p. 231). Waiting is the 
accessibility of a Christian literary criticism, the ability and 
purpose of which is "to illustrate the significance of theological 
insights into the nature of man and their rich relevance to an 
investigation of the domain of literature" (p. xiii), since West
ern literature has always had to deal with the burden of Chris-
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tianity in one way or another. Waiting is the uncovering of the 
implications of the fact that "Secularity, or involvement in the 
world for the sake of God's glory, need not have slipped into 
secularism" (p. 235). Waiting is the expectancy of the celebra
tion of the presence of God in an immanent world in which, 
"if we can no longer assume that God is, we may once again 
realize that he must be" (p. 46). 

For Gabriel Vahanian, waiting is this accessibility, this open
ness, this readiness, this uncovering, this expectancy. So he has 
the American poet, W. H. Auden, ask of us: 

How can his knowledge protect his desire for truth from illu
sion? 

How can he wait without idols to worship, without 
Their overwhelming persuasion that somewhere over the high 

hill, 
Under the roots of the oak, in the depths of the sea, 
Is a womb or a tomb, wherein he may halt to express some 

attainment? 
How can he hope and not dream ' that his solitude 
Shall disclose a vibrating flame at last and entrust him forever 
With its magic secret of how to extemporize life. 

(Collected Poems, pp. 413-14) 

FOR AN ANSWER to each and all of these questions, for some 
renewing direction toward the mature determination of these 
crises, for some confession of the confusion of illusion and 
reality, for some common anger at the outrage in our dealing 
with ourselves, we are waiting. 

The word in the mouths of the seers and hearers who wait 
is an iconoclastic word. It is that wisdom of the living in the 
midst of the dying which knows that the present culture and 
its consciousness must be ambushed in order to be lived with, 
must have the rug pulled out from under it in order to be 
affirmed, must be brought low in its self-deceptions and 
atrophied mythologies in order to be conscious at all, must 
be exalted in its rare movements toward the confession of its 
"weariness with the striving to be men" in order to be located 
for deliverance. For Vahanian and Fiedler, such iconoclasm is 
a matter both of temperament and training. It causes them to 
raise two different but related questions which have always con
ditioned the work of each. 

In Wait Without Idols we are shown that the iconoclastic 
basis has disappeared from Christianity, and that this disappear
ance of its identifying center has led to the emergence of a 
post-Christian man fathered by Christianity itself. Owing to the 
radical shift of the face of man's world resulting from the death 
of God, the alternative now facing the community of mankind 
is not so much a theological reformation as a cultural renova
tion, which in turn will enable us to witness to the living God 
in new cultural forms. So " ... it is questionable whether theo
logical paradoxes and the Christian tradition can again play the 
role of 'a midwife to society' as they once did when they 
were impelled by the force of their iconoclastic insights" (p. 29). 
But the experienced tradition of Western literature raises this 
crucial possibility: "Can Christianity disentangle itself from the 
present ... crisis of Western culture?" (p. 236). Can there 
be a disentanglement serious and complete enough to free 
Christian faith for its own iconoclastic foundation and task? 
"How can the Christian tradition survive or develop without a 
concomitant, congruous, cultural reality manifest in all realms 
of the spirit from theology to art and literature as well as on all 
levels of life from morality to economics and politics?" (p. 247). 
To Vahanian, the monsters which rise up to strangle the midwife 
are sets of twins: institutionalism and secularism, untranslated 
dogma and forgotten language. 

The experience of the death of God and the tradition of the 
Christian faith which forge these questions are also the reason 
for the literary essays which occupy Vahanian in the body of 
his work. The initial and impending effects of the death of God 
are reflected in the ultimate phenomena contained in the works 
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of Hawthorne, Melville, and Faulkner. Hawthorne's works show 
how "theism slips into atheism ... the inevitable degradation 
of the religio-cultural structures that were meant to incarnate 
the faith" (pp. 49-50); God is obsolete. The essay on Melville, 
one of the best in the book, takes Queequeg rather than Ahab 
as the true iconoclast who accepts his humanity and lives a 
hope and a radical dependence upon which Ahab can only 
wreck himself. Ahab is a fugitive from God, and therefore from 
himself. In Faulkner Vahanian finds a tentativeness of knowledge 
which faces resolutely the ambiguities of existence and time, of 
estrangement and destiny. On the one hand, Faulkner hammers 
out the cautious suspicion that "existence is not self-authenti
cating" and, on the other hand, the tentative affirmation that 
"Man ... is a transcendental being" (pp. 108 and 110); Dilsey 
(for example) is seen as iconoclastic. 

Three poets help Vahanian get at what he calls "The Best 
Possible World": T. S. Eliot, W. H. Auden, and St-John Perse. 
Vahanian corroborates the usual literary judgment on Eliot as 
a religious poet, but with peculiar theological insight: his poetry 
is fundamentally world-denying. "The Christian Eliot cannot 
tolerate the creaturely, unless it be abnegated. He cannot con
ceive of the transcending presence of God as honoring and 
transforming the world, as creative of a world and a life worth 
affirming" (p. 128). Eliot misunderstands the Incarnation : he 
has "experience without meaning." The essay on Auden, "Life 
and Death With Our Neighbor," would be exceptional but for 
its brevity. What excellence it has is attributed to Vahanian's 
designation of Auden's approach to faith and life as charismatic, 
as compassionately affirmative: " ... his poetry creates a world 
that, like God's creation, is good until it meets-and this it 
must-with the ambiguities of its own goodness " (p. 144). 
The movement of Auden's poetry reflects the movement of 
God toward man, of grace turning tradition into daily event, 
of an affirmation of the world which protests the separation 
of life and love, of the erotic desert contained in the "healing 
fountain" of agape. " More than any other contemporary poet 
he affirms 'Everything that lives is holy'" (p . 139) . 

The weariness of Eliot with the world is not to be found in 
Auden, or St-John Perse. For Perse, the absence of God is no 
matter. The universe is pervaded with a mystery which can be 
celebrated and experienced, but riot violated or denatured by 
transporting it into the realm of ideas. Man is simply available 
to the world . He transfigures it by his presence in it. 

The final section of these essays in Christian literary criticism 
has to do with "Faith, Reason, and Existence," studies of Dos
toevski, Par Lagerqvist, and Kafka. What Vahanian does with 
Dostoevski is ruined in summary, for it is the best essay in the 
book. With imaginative probing, he describes the triptych
journey of Ivan, Dmitri, and Aloysha into themselves and into 
freedom-before, and without, and against-God . Lagerqvist 
has a tortured vision of Hell as God, since the suffering of men 
contradicts the existence of God, and consequently makes for 
the incompleteness and aloneness of man. And Franz Kafka 
poses the "atheist's problem of God," a problem attendant on 
the fact that the death of God renders man nameless, his phony 
transcendental values immanent, existence itself guilty. With 
Thomas Mann, Vahanian insists on interpreting The Trial and 
The Castle as being " about grace in immanentist terms . .. " 
(p. 212). In Kafka, Vahanian finds vindicated his general thesis 
that the maturity of men before God but without God is the 
gift of the de-sacralization of the world, and the consequent holy 
worldliness of all things: "The dilemma of the theist is that he 
takes God for granted and ends by building a tower of Babel. 
The dilemma of the atheist, on the other hand, lies in that he 
eliminates God but cannot avoid him .... In other words, God 
is no longer necessary, he is inevitable" (p. 223). 

LESLIE FIEDLER IS NO STRANGER to the sort of criticism in 
w hich Vahanian engages. Without making such the concern of 
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his own writings, he has indicated its enormous influe nce in 
the breakthrough from a medieval to a modern world: 

... deep within the nexus of causes (gods must d ie fo r 
new genres to be born) was that "death of God" that has 
not yet ceased to trouble our peace. Somewhere near 
the beginning of the eighteenth century, Christianity (mo re 
precisely, perhaps, that desparate compromise of the late 
Middle Ages and early Renaissance, Christian Humanism) 
began to wear out. It was not merely, or even prima rily, a 
matter of the destruction of the political and socia l powe r 
of one Church or another, much less of the lapse of eco
nomic control by the priests .... Institutionalized Christ i
anity at any rate began to crumble when its God began to 
fail, that is to say, when its mythology no longer prove d 
capable of controling and revivifying the imagination of 
Europe .... There remained only the job of carrying the 
news of God's death to those who had not yet heard the 
word. 

The effect of the growing awareness ... of this cosmic 
catastrophe was double: a sense of exhilaration and a 
spasm of terror .... 

(intro., Love & Death in the American Nove l ) 

In Waiting For the End, we are shown that the imprisonme nt 
of the American novelist in a single experience (frequent ly of 
childhood) about which he writes over and over has led to a 
wooing and warring of artist toward reader. His audience, bei ng 
a bourgeois culture which several centuries before had given 
birth to the novel to do certain things for itself, learned the 
novelists' trick, and wooed and warred him right back. The 
result is a new prison for the writer, which frequently makes 
him parody his own best work in order to fulfill the dema nds 
of success, or to live out the legend which he first suggested to 
the culture, and which the culture then roared back at him, 
perhaps in order not to have to take him seriously. A bourgeois 
culture makes this utility of art (" ... the paperbacks in super
markets have proliferated until there is scarcely room for b read 
and milk; and the boards of directors of large corporations have 
invited intellectuals to lecture . . . on Dostoevski and Kierke
gaard and Freud" (p. 249), because it asks the poet and the 
novelist to embody "publicly what they have rejected in the m
selves: a contempt for belonging and order and decorum and 
profit and right reason and mere fact; a love for exile and 
irrelevance and outrage and loss and nonsense and lies" (p. 
181). The present achievement of the American literary effo rt, 
then, has been to raise the question of survival for all Weste rn 
literature. 

The cultural baggage of an immanent world is a reflec ti on 
that the experience available to the novelist or poet is not in 
the direction of a maturity or a complexity sufficient to be the 
consciousness of the age. Indeed, experience is otherwise: 

. .. we have now lived through more than a century of 
attempts to change the world by assaulting the social struc
ture and have only learned what some from the first trie d 
to tell us, namely , that the more it changes, the more it is 
the same-SO LONG AS A PARTICULAR WAY O F PER
CEIVING AND UNDERSTANDING, BRED BY SCIENCE OUT 
OF SCHOLASTICISM, PERSISTS ... but what can be altered 
is the range of our perception and its mode. We can see 
a different world without firing a shot or framing a syl
logism, merely by altering our consciousness; and the 
ways to alter it are at hand: drugs, on the one hand; the 
techniques of oriental adepts, on the other. (pp. 167-8) 

The only way out of such a dilemma for the novelist or poe t is 
to consider his work as absolute art, and do for himself w hat 
the culture's alteration of consciousness will not do fo r him . 
But thus far no novelist 0f such experimental stature has ap
peared in America with that offense. Meanwhile, the co nsola
tion that the widespread acceptance of novels and poe try 
(anti-novels and anti-poems) raises the level of mass society is 
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dispelled by the fact that we have only created a pseudo-elite 
with this widespread availability of literature. And the culture 
itself is left broken, groaning for some transfiguration of its 
duplicity toward art which will open it to forgiveness. 

Now Fiedler . finds no place in his inconoclasm for prescrip
tions or programs. But he is able to turn over more than one 
aspect of American experience and mythology for our considera
tion. 

What happened to literature as it became entangled in the 
myths of failure and success has an analogy in what happens to 
the mass society in its entanglement with a myth of race and sex
uality, of flight and survival. Particularly in the works of Melville 
and Twain, and now in Thoreau, Fiedler finds a pattern of in
nocent homosexuality, dreamed and realized as the norm of 
friendship, and a consequent escape from civilization as a form 
of survival by self-affirmation. These archetypal experiences in 
the American imagination deliver the Negro and the Indian to 
us as prototypes for our worship of a romantic life of anti
civilization and an impulsive life of the id. And we both love and 
fear the outrage of it all: "The archetype makes no attempt to 
deny our outrage as fact; it portrays it as meaningless in the face 
of love" (An End To Innocence, p. 151). But there is no recon
ciliation of lovers in this imagination: the Negro and the 
Indian whom the white man played at being in his childhood 
are avoided and hated when the white man grows up. 

It has been that way, at least, until recently. But the dark 
peoples, in literature and life, are now beginning to invent 
themselves, and " ... the Negroes we have long mythicized be-
gin to mythicize us ... " (p. 134). The racial and sexual crisis in 
American culture is, at least in part, compounded with this in
ability of ours to be reconciled to this rejected self which we 
have projected onto those whom we have called "niggers" and 
"injuns," who emerge from our minds as archetypes of the 
romantic and impulsive in which we secretly wallow. We hate 
them for being us. 

Innocent homosexuality, escape from civilization, a roman
ticizing of nature, an urgent flirtation with our most violent im
pulses: these are the contexts of Eden in the American myth
ology. What once was innocent now becomes fact. What was 
a lost Eden of childhood becomes a present hell of adulthood. 
So we create ghettos of housing and imagination and insulate 
ourselves from our doings, so that our deepest desires and fears 
(which are which?) are made invisible to ourselves. 

Such a reading of literature into mythology and of mythology 
into literature cannot be dismissed as a psychologizing of litera
ture or life. It is not simply that there is too much that is true 
in these angry and polemical words. It is that the crises in art, 
in sexuality, and in race strike at the center of our lives: they 
have to do, not with our qualities or customs or morals, but with 
us, with those erotic daydreams which we hardly recognize in 
ourselves, with those rages of impulse which slowly inform our 
calmest activities. Such is the crazy streak in American life; it is 
a crisis of identity. The game which we played with ourselves 
enters a new phase: 

... the new dream begins with the old, in fact, pre
supposes it; but it goes further, for it not only imagines 
joining with Indian or Negro in pseudo-matrimony, or being 
adopted by some colored foster father, but being reborn as 
Indian or Negro, becoming the other. (p. 132) 

HEDLER AND VAHANIAN approach literature contextually: 
with a passionate eye both to their peculiar disciplines and to 
the cultural environment of the work and lives of the seminal 
workers in their fields, past and present. It is a contextually re
sponsible iconoclasm which is able to explore, expose, and re
new the disciplines of literature and theology. The indigenous 
refusal of such an iconoclasm to sever its intellectual resources 
from its cultural experiences enables it to clear the ground for 
a literature and a theology which may serve, with sufficient 

ABELARDO DA HORA maturity and complexity, to create those images and ideas, those 
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occasions and transactions, that holding-together of internal and 
external, which makes for a fully human consciousness in an 
age. A contextual inconoclasm has this power because it is able 
to claim the territory of the criticized as its own, yet detach itself 
enough to confess what is hateful about what it loves. For in 
literature and in theology, as disciplines, as resources, as scien
tific and artistic servants, we have at once the reflection and 
defining of what it takes to humanize and dehumanize the con
sciousness of the age. 

Both Vahanian and Fiedler see and hear in our culture and 
literature, if not in our theology, more that is dehumanizing than 
is humanizing. But the decadence which Fiedler sees and hears 
in mass society ("the final horrors" which are "intimate aspects 
of our own minds," as he wrote in Love & Death, p. xxxiv), is 
named by Vahanian as idolatry: 

... modern iconoclasm is an anti-divine manifestation, 
whereas the biblical form is a deflation of man's natural 
inclination to deify himself, or his society, or the State, or 
his culture. In this light, any reader of the Bible will discern 
the relentless exposing of this manifold, constant proclivity 
to elevate the finite to the level of the infinite, to give to 
the transitory the status of the permanent, and to attribute 
to man qualities that will deceive him into denying his 
finitude .... Biblical iconoclasm is directed against man's 
most subtle and degenerate idol-himself. (p. 24) 

Iconoclasm runs every risk of reducing location to provincial
ity, naming to labeling, particularity to pedantry, community to 
snobbery, anguish to contempt, prophecy to polemic. lcono-

clasm is such a risk because it freely stands in the center of 
those issues upon which it is decided that men will be men, or 
something more, or something less. Iconoclasm is such a risk 
because its center is that freedom, that grace, which stands 
men on the bridgehead of forgiveness rather than despair. The 
risk of iconoclasm is that it evades the evasion of death and 
decadence and idolatry, and points, by waiting, to the clearing 
of the affirmation of life. The risk of iconoclasm is that it 
stands like a centaur between heaven and earth, describing, de
crying, praising the difference between wholeness and broke n
ness. 

The iconoclast must wait. It is in the waiting that the con
sciousness of any age is penetrated. It is in the waiting that the 
new formation of an old consciousness is received. It is in the 
waiting that there is some knowledge, some redemption, of the 
mythologies (Christian, literary, cultural), according to the ir 
deadliness or liveliness. Without this waiting, this knowledge, 
this redemption of consciousness, we are left to ourselves: to 
endless experiences without meaning and endless meani ngs 
without experiences; to eros without agape or agape witho ut 
eros; to life without death and death without life; to race wit h
out humanity and humanity without race. 

Waiting is the laboratory of the pmmise: "Behold, I will make 
all things new .... " Waiting is that charismatic event in whi ch 
"all things new" are given and received, delivering us and all 
our artifacts to one another, locating us in times and in places, 
everywhere we are (as Luther saw) "through love, bei ng 
changed into each other!" 

-BANKS 0. GODF REY 

CONTRIBUTORS * * * * * * * * * * * * * * * * * * * * * * * * * * 
THOMAS MERTON generates hope and vision when he writes, and 
letters posted from him at the Trappist monastery in Kentucky 
always evoke renewed concern. These three letters are from a 
forthcoming book, Seeds of Destruction. MARY BENSON is a white 
South African writer whom "life keeps interrupting." Now a 
Londoner, she practically "commutes" to the States as a college 
lecturer, petitioner to the UN's Apartheid Committee, or general 
morale booster to the harassed. She is author of The African Patriots 
and numerous articles. CHARLES BUTTS is the originator and gen
eral manager of the Mississippi Free Press. SIDNEY LENS travels (74 
countries thus far), writes (for most of the "name" magazines and 
papers), lectures (at innumerable colleges and universities), and 
publishes (eight titles thus far). DORE ASHTON is a noted art 
critic and writer. She has degrees from the University of Wisconsin 
and Radcliffe, and has been writing and editing for numerous art 
journals and publications. DAVID BURT teaches in the English de
partment at Central Washington State College. HOYT PURVIS has 
degrees in journalism from the University of Texas and is a staff 
writer for The Houston Chronicle. WILLIAM P. TOLLEY is chancellor 
of Syracuse University and is completing a term as President of the 
University Senate of The Methodist Church. 

Book reviewers include JOHN HOWARD GRIFFIN, author of Black 
Like Me; HENRY L. SWINT, professor of history at Vanderbilt Uni
versity; FRANKLIN LITTELL, University of Chicago Divinity School; 
ROBERT L. JOHNSON and BANKS O. GODFREY, Wesley Foundation 
directors at the University of North Carolina; F. THOMAS TROTTER, 
dean of the School of Theology at Claremont; LOUIS W. NORRIS 
and JOSEPH J. IRWIN, Albion College president and English depart
ment chairman, respectively; JAMES WIGGINS, Syracuse University 
department of religion; LARRY SHINER, chairman of the department 
of religion at Cornell College; ALLAN J. BURRY, Wesley Foundation 
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director at the University of South Florida; and EDWARD M. 
KEATING, editor of Ramparts. 

Among our poets, BEN HOWARD is at the University of Leeds 
(England) for the coming year; SUZANNE GROSS is Poet in Resi
dence at St. Norbert College; JAMES T. WHITEHEAD is in the 
Writer's Workshop at State University of Iowa, as is NANCY 
HOLMES; EDWARD OSTER, a Harvard graduate, writes and trans
lates (currently: the Old Testament) from his home in Ar lington, 
Mass.; and R. 8. LARSEN is teaching at Georgia State College in 
Atlanta. 

ART IN THIS ISSUE: MATHIAS GOERITZ (Mexico) is painte r, sculp
tor and architect. ROBERT HODGELL (Florida) is a graph ic artist 
and art professor. MARIANNE GOERITZ (Mexico), before her death 
in 1958, was a well-known photographer. JEAN PENLAND (Ten
nessee), is an artist-designer for Abingdon Press. JIM CRANE 
(Florida), best known as a cartoonist, is also a painte r and art 
professor. HANS ORLOWSKI (Germany) is a master of wo od en· 
graving. ROBERT McGOVERN (Philadelphia), is new to the pages 
of motive. His wood block prints and visual insight are most wel· 
come. ABELARDO DA HORA (Brasil), also new with this issue 

is an artist and social critic, who, at the moment is payi n_g :~: 
price for both, as a pol1t1cal prisoner in Recife, Brasil. His 
drawings of the Children of the Streets were published in a po~
folio a few years ago by the Popular Culture Movement in Brasi · 
He is also a sculptor and muralist. The late HEINRICH KLEY, Germa~ 
cartoonist and satirist, produced his violently iconoclas tic wor 

during the first quarter of this century. 
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SYNCHROMOCRACY 
SYNCHROMOCRACY, the newest concept in Total Democracy, was 

hailed by the President as "the answer to peace and the pure voice of 
majority rule" shortly before the chief executive was replaced by an 
IBM-Computer-Center today. 

Synchromocracy was achieved by advances in the computer field 
along with the discovery of the D-3 solution, the first drug proved to 
"definitely cause democracy." D-3 solutions were put in all known world 
water supplies last week. 

In the U.S., IBM-Registers were distributed among the population to 
relay public opinion to state and national consoles where they are con
verted instantaneously into policy. 

The American governmental machinery has run smoothly, despite 
difficulties in approaching the first foreign policy problems. Overseas 
countries, although 98.4% democratic, are without register-computers 
and unable to achieve a consensus. Committees could be organized, but 
individuals are unable to call them without consent of the majority. There 
is also some question as to how many constitute a majority but this can
not be answered without a quorum. 

Human elements are also incorporated into Synchromocracy. Political 
corruption is programmed regularly for Thursday nights. Reportedly, 
some feel this is not a sufficient corruption percentage but the quotient 
cannot be altered unless the majority agrees. However, the majority 
isn't presently thinking of it and the minority cannot officially raise the 
issue until the majority does think of it. 

The political forecast for tomorrow is mild conservatism in the South 
with scattered liberalism in the New York area; a light reign through 
the night in England. Moderate anarchy is scheduled for tomorrow 
morning along the Great Lakes, dissent at 30% with a high of 34 in some 
portions. 

This is a recorded announcement. 
-cawoo d 
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